I"‘FLOWINGu WI'I"H 'I1-IE TIDE”

~+ TBTS Theologlcal Journal

".l
\"i'»“'

& @ - o1sasdyImisisviSsuasadmaumaasniudad

avun3 0 2011 Hwoona: w3an: IsniSsunsadmausmnaasniutaa






[svisauasaamaumansnvvadan

URGDuUSUNAUdIUIDUWA

IU2S1anANKaL 60 U

N dNANSSSUMdas UDUVINQWA

Jun 17 wnAImau 2012

n'Versar\j

Thailand [Baptist-Theologircal Seminary

[saSauRSAOAIduAIdOSIUuUnaa

dS1awusns 1IdSUNusno ASdAYns Inag



6 TBTS Theological Journal

2158153 IN5 5SS UASAAAAUANEASLUURER

finquszasdifieiamnnisduaiidonaznnsg
AOUVDIAMIAITY LAYINYULNTINUITINTD
UNAMUANY YBsAansEiuaant iewasy
aswuifnuaziuuTinvegsuldauiaa
naenaudnasuliasaldouaINIsTauILuIAR
LagATTYUNIURANNITUDINTEANATU
Uszgndldlutinloaenagnsias

=)
AYIUIIUIBNIT
A9.5UR 99
2.510UN3 153INTINUS
9.35UY WAAWAY

HATIMUNBIDING Y

A9, 11iA 815 @d19e

HR3IIMUAE Ing

9. U8 9unNsy

aanLuuun

e Upaulayann

2)



UNUSIUISNS

“asaisuiunszualan” Wuiideluaisans
s “ansliade adull Tuatuiisandy
Tusesszuuanudnveslanlugandsasiol
(postmodernism) Ag¥ounsoly wiAINTe
Ligdafiann wmnaumdeglunisunsnues
uazAsoUATEIvRIyAndsateluld 1ldndy
wagdudaiunng Ju us W (Henri
Nouwen) #3uldwnidndlayntadnuugide
vosnulugailunidodmoaande “fiyie
fiuradu” (The Wounded Healer) 1¥anu
Usgnislugq Ao (Huaulugailifisan
UseiRmans dududislusanaives “fuil”
vy ladflgaundlag 1i8aiu uar nis
wanamanuueunglnilg imseaulugai
awqmﬁaLi’]mmml,azﬂ’nwmaLLm%mﬁ
wiloniiag “fudl” vennn enesgly
sunesdl wamiuiaauilazauinasas
vosaulugail Taufsmnurimeveamaniai
azilu “inde” way “wadding’ YosuHuAY
lansaninin

'Jf]imiaﬁuﬁ%mauauaq “mmamﬂﬁ” VDY
viugsusgrufisinesioios “gandaary
Tnai” %atﬂm%’nmaeﬁiﬁumé{’ﬂaaqam%’ﬂm
unauluidudiinludaivinisuaglunis
Uszgnaldasaanngidouiideinaluansnud
wanei1afiy waganeedauessuAu winnvinu
fasTmiloufufonssidnasnszrausves

3 a

wizeaAluavseweaaaludin

a3, Aaddy aglvianuiiferiuszuuaiudn
i3 vadlandusionnialagiu wagnaids

[ [ o

anwagddgyvaeandaielndanyuueves
SnAnesaieusesyuuauAniluuuy “g1u
aun 151pufe” dladdalds dwu as. e
\ouatinuaziiassnunilvewalladinsed
wuamanslinnsUsnsfiunnsnetusening
auga sudalauanslimiuiawuanasliien
Unwwagnisiasies “dalu” vosaugail
MuFeIsves “e1R” fu “on” Sufinan
14i1#9399 drwfuauiiaulavieeagluate
nuMstiAUIng

A9, wsen lovyulaiiaulugeillals “on”
= wo ! v, 1 a 174 ! [
w3g “U1ndq” eg1reiisdnla uiaulu
FATLVDININYININNTOUAIIUAALALNIT
a 14 a o Y a a ¥ o
anuvegauluafnyilinsaReudeIUsy
wszrugliidfudmianunungluyauas
TRUTITUVDIVID399 druAverAvianay
Adesluasandnsynunuvarlovanuinase
INAYYIAUIAAITUTLI9TIV8IATANINT
lun3dn M3.95. 8A¥IA NyadeAIuauna
FENIN “Wgna” war “e15ual” wazwiuly
“YUNRY” YB3 “A15LES09”7 (story telling)

INNNTEAUAS sarsaduldalauiiaus

[y 1

unnasuduwrananiiluinaneivegianing

97319994 Dr. Bob Moorehead t1Agfu “A3u

[ '
% A a

dauds” (paradox) vesgaaell iefanssy

K
aa o

LagingdauandiuiunungaidaAyninne
AUFUNUS

WULAEIAUAURTUNLAD 151U LEUDUNANED
YoInednusinAnwiUsgyytenves ABGTS
(The Asia Baptist Graduate Theological

N



=0

"‘""-nm 1

% |

Seminary) VudiuiusiandieimuiyaaIng
vadlssFuuilunanny atuiiduguay
Y84 A5.ney. USennsal wendndna luiide
“ = dl dﬁl a o d‘ o U
N13ANYILTDINITNUNATANININNI0A0 DY
wagnuaan1n” (A Study of Restoring The
Declining And Dying Church) @adusufl
deviouiusiagsey ludinvesnumueiiasan

INFUNUITURAR

NuNIaTITINdununatuayugeuyn

vufiaziduaninnsziogdl “8n7u” uaz
“33999” ABNNTNTUITINVDINTTLILUTIN
UsghJunarnssuldluaiandng dngeuvinu
Talasunsensuazonazatiuayuanuisans
ifdluudanudn nsvyula wie Avlddnely
ANTAUN @IUITORAARDAUTANUTTUITANS
MsanslEilseSoundenudaddnansindy

7. BUA 99

<yindeej@hanmail.net>

9. 51HUNS 25IINTINUS

<vtanin@hotmail.com>

9. 7YY WAAWUAY

<weeranuch w@hotmail.com>

UBNIININTENTIVINTHUE? YueuaNNTa
DIUUVYIAIUAY TTUIUNINNNATUAIEUAERNS
WSLAUAS MSWALNTINASAREY way N1S5U
4 TunulevivedlseSeuil www.thaibts.com

| [

YONTLLINDIUNTENT AU T IANIUNB U

Y

v “nszualan” dasy

2



g
£

“PsdRaunuUNsTRElan”
3. AaUde Wiy ey

“Counselling in The Postmodern World”
Dr. Ned R. Stewart

“nsliArusnenlulangandeadelng”
as. 1in 015 adasn

UNNABY “UALYINAINIT VALY
uil lan

“The Christian Scriptures in The Postmodern Society:
An Attempt to Provide Meaning for The Postmodern Mind”

Rev. Narong Tongsuk

“wszAuninsaineuludinueanasadelva (Postmodern Society):

AaunergunaglviauinedmsuauAneandadialne”
A9, QUSIA NBIFY

“nrsanunalugaviasadelng”
/19,05, 8RR WadnAIsans

UNAUNLAY:
Abstract: “A Study of Restoring The Declining

and Dying Church”
Dr. Preeyaporn Ekasittikul

UNAAED “N15ANEIEDINISNUENINASERINSNNIAI0N0DY
LazNIadTANeY”

A3.gy. Usennsal Lonansna

9

17

33

48

50

69

73

7

N



6 “psameununszalan” (Flowing with The Tide)

73. AaUdy wrladeysni

Ay wrany

azlsPanszualan?

ﬂ%gwﬁawwLaegié’mﬂa%wgmtﬁama’wann
VDINTTRIAIN “.. T Imszevalulavelinsyea
wonvwenlvainlan unveunteuy il
VI5978...” (o 17:15)

o U QQJ 1 =] &
AnSaivineaudn nesesglilinseysyasa
lsafeunendiaintantuelanined usiod
fulantaglirasinlununsewalan §9n159y
& | Ay a o« o & v a «
Wuwuilldasamoudndudaasuain “wnla
Tan” aAsudntantdusdals anntuieas
ansndidadedeluimselvunlaniansegn
Angnuelny aselvuiiasadeulnaluniy
nsenatante wazduluuluasulils wseay
Tnasululawaluu

MIETsT VYA UALAIINAR
yoaywemAlulaninisindeus
WAELUANS D8 AU
w9t J9deINNIZaUNIN
fisvuunwAnveslanazgnisenay
“nazualan”

warn1saznlalandlavateminununense
atgwdyy W lanlunianignin dnw
§n3a3nen  sITuvIAvesdsiTiauas
SITUIAVRIUY Y 18 FawUuoUINTIAE
waddlanynnuiluunainufeildalidvue
unpnuEasiudslanamnessuuAuAnREen

voslanlulsusugy it

v,

Aoudusifeadiladn ssuuaNuAnveslanil
Lildngatla ssuumnuAnvettan dWmuins
wnduaiu imsisuyed dudddinnunnsng

Y 6 A & A Ada a o A a 1Y
ndad Aelluddldinvinfetanunsaiteus
3091 wazAnawiaduauslnianufalug
uAsaIEnenAUIkarALAnTUl U

6 1 i 1 a 2 a A ]
uywdgude e uAndudanienin
“9138535U”
LaZAIELNANTLUUAIUIULAZAIUANYDS
wyweAlulaninisimdaudiiiuasunlasin
5o AsaruiIulagdu Fdedvangay
uInfszuvAINAnYeslanlzgniTendn
“nszualan”

NAUINITVBINTZUELAN

wywdluwsiazeaiinnumnlimilouiu wwide
awwdsuluisesy Sadenldindu “nszua
lan” dnuseiimansilouiunseiimansids
szuupuAnvastandugac laun

il ganeulsyRmans

@09 gAluTIY

GRLLEN

a gl viogalinfisu (Modern Age)

i gandeadivlvd venitendngalnan
TSy (Postmodern Age) @siAayn
Jaqdu

legsruazidenvesudazyn 9ziulinly
WaguuwlasweawwiAnues “nszualan” el



1. yanaulszifAEans
(Prehistoric Age)

Tngvlununefagasnariliddnisuin
Foasenen Tnsuyed videluusndmneis
YIUIANOULITUTITUNY Y Budausidg
naidadiTie Adenileludoud @deld
ITUUTINY TR L) udiatuaudsrou
3,500 UnauAsannIa

el uyuslugaiislifiensesssuae
losnnuyudgaidsliddndszAngandu
fdnustundmiuTuiingessneg qﬂﬁ
Turmkausigaiiuanivgalons gatuywdieds
LifluwiAnegls

2. galusae (Ancient Age)

Hugeatfofiuywdidnnistdugiunns ads
91585751 TWUSTIU ONYIAY) Funn adle
Tusadeotedsvedanizassiu 3,500 Jnou
ASERNA - A.A. 476 NS1ElUYIIAIRINa
ansussuilaasasuaunnveddanderudaly
$98 Wy esusssulsiu n3n wialumdle
Ju 38UF 989 dnuseTRaansiialania
mAruaginatnananlmiuatelusiulaeg
\agvedlan

LunAnvasnszualangalusade nsidely
lagrans 9w WnEwndeny Re1amen
wihaedianudoginafidunusugiuiss
laifinsiWann wuludeainueae

LADINTEUUNI9A1UBIS85SUANeTus1uTY

@ v a o a &£
wavglsy AldiAndensesssuniaulaiinu
[d o 1 aa (3 =) LY
Judwauenn Wy 9159535088UA n3n Tl
915853 TUMANTULLAMNAIGWIN uazdwase
nstlasunlatuurfnesslanasslinguas
danasiailiosunaunsgadagdu gatltedugn
Foninlugaraiadnuseaionanadn

ademanadn (classical era 38 classical

. < o g v v ) o £%
period) lumnldnineg  dusvady
UseiimnsTmusssuniinudnansegluuiiu
WALABLS L HEUNUTENOUAIENITHNANNEU
SEMINNTALUTIULALLSHULUS 1N 8NN
Tann3n-lstiu afvparadniduaionissuns

NINUAZAIAUIAIINIITY

afupanadnBuduiuiesinstufinissanssy
n3nifunfeusndrsumnindvedsiuoisn
ARISIUT 8 B9 7 deursadAnIssy wazAiy
ROU1AUNTEMIAIAaTENISINEUNS VD IAS A
ANAUN WAE N1SANEAN8UBITNIITIALIIY
TunSadmmssudl 5 auinduanadluUaeasi
Tusreumeulany 513 A.f. 300 69 A.A. 600
naurelUdatunatsmeunu (A.A. 600-A.A.
1000) qﬂaﬁaé’um’;muﬁmamqﬁmuﬁﬁu
Fuansnafulunaisusnaeetist e naiy
aduparadne1vavnunedatesuiluade
gauailasgauluadedont auA1Na1Ives
oan$ Salau n 71 “Armigslsadvesnin,
aruBslngjuaslsiiu’

Tausssuvesninlusalaai1sassfoe19ds
Tnglud1u AW SEUUNITUNATEY SEUUATS
Anw1 Uy Aveadians Aadz was

iy



=0

Ay wrany

aondnonssy Felaidndnaluduninds
1 ) dill A o 1
9158555ulugAseq U1 wariluweiiung
gartunAaUImesounluglsungTuan wassioun
Tugatlunmaradnluesadmnlsseil 18 uag 19

afelusnilasindevedion Auaaly ae. 476
idlednsasslssung Sunnauaatoas Indeus
Jnssilafunziusen Malessule AL
Asadindunumgsludiaulsiu uasdnsna
vodlsshufusivengluinglsy uazlumalan vl
lanlagsineandnadielusias lWhgadunans

Tngasy uwAnvesnugAluTuAe Tneiugiu
wiazdolulasmans mwduagilansunslsl
gty windens wagauituiiugiui
figaidldmansamiutaiugiu uasdenus
fupuussnygeuasdiigury uidnszdulu
TangalunuAtidandeideistuie Tausssy
n3ndrunilsldadiauifnuuuisoga 89
Junsandeslagldiveua Tuaudsufani
MIININGT AMAAIEATLAZLIVIADIA
Ingrmansdusiu Fedamarildhligaugn
fuisuAnuundldmaualunisigalid
arwaandt ldldudannmde ndfsdany
TM1BLAZNEIAALANAI991NAINTE AL
sssudodsemdliing Agaulugalunaude
fofuulaenaen

wanensydufFuiaLwIAnnszualundIumn

muafuUSvuaziisunseuilsugani
= R = a a &

niaffe LuIANWRTDIATAnAIaUT LT

WUz 9n5155alsTulesumSanaauiu

°)

maumen1sismiafevesiiedings
vy lsuamanareduinmssfeiadiou
wazognielinstimisauAnuesmaudng
AINBAN

mauinsdalagmvsrululvgau
NAIAALANA NI INAITOUYDINY
saraaa AU Auee 19U
Snse FarimumAnammsiimausng
Fammenss AT UUTnTINIY

v o

1ONYITUALAUUAY

3. gAna (Medieval Age/
Middle Ages)

UnUseiRmanstiedn nsauaa1evesdngIssi
TstfupgIumnluna. 476 1JugnEuduvesadis
NaN NsANAaI8YRMIa U IglsUunn
Huorandnsmninsuaglifidouy aunnidu
ME0v9IN1TINTININTUIIRNBUEN ATAW
naurdananerduifiauazanidugeanvos
glsUasionans aulurmsswdl 15 v1fdne Tu
glsUanunsasiudaiulusseid (Nation-
States) auWauInatalduussinasnigg Tu
Uaguula

oeslsfiony ganansiigniFendndontsdae
WJu “gpiln” (Dark Ages 13 Dark Age)
nanefsdasnaivesaudonlnsusianis
Tausssy  waswgiawasniadenuluglsy
NAINMTaNFaI8veInTIsIAlIiL Tugalle



I a1sesssulsiiuneny goyaae Wetuiles

LUl n19A1918 @anInLATEgNILaS

AMAINTINILEDNAY  TeNYIAD1UUVD S

q

ATARFAUINSoFNAUANIIsuA T eanTIdias
Usghugudupaduiiise sz

pgslsAiny udmsanaauinelinisuiives
AnaudnsAmeanvLiinasuaLar s nane
mmﬁmaqq‘liﬂﬁgwm usiandneanuuay
N15UNATDIVDIAEUTNIAMBANNFUATOUS
viligaunnegluanudefiauneliivgnasy
1N 5ﬂﬁy’qmaué’fﬂié’J’ﬂsﬁé’mwa’aﬁﬂﬂﬁ@ﬂu
NENARALANANIIINAEDUYDIAY SIUTIATTNY
AUt Eluog1guLIsEndae Feemuaiiingin
AsTimaudnsiinnuninenssAuisluLuud
ATINIUFIDNYIUALAULAY

WAlUBNNIINTY LuIAUAMTIUSTY LAY
IngrransiidunsanauAnaInTaIusIsL
a £% < o 1 =
n3n-lsfiulugalusiundensey wazdunen
WaLRBNTe8q LAtindasvinlun1eaunsevin
Tnglilidaudaiuaaudnsavedn danasann
nsaNaaevednTIsIatluiulni Tud A,
1453 Afinavinlianuvesninuwaglsdumani
wninsengluniglsy iensiulAaUInen
= a v v 1 dy a a = [ Qy
RRuAUFyANuNAaUIe FUuIndugn
Yosatisnatsvesanalan uaviUalanidigady
Tl

4. saasilud (Modern Age)

Un3unistanivuatianatmdu “ateluy”
voaanalanbilmdutie a.a. 1453 - A.A.

1945 TpgiFutfuainnsanaansvesdngssm
luweulniuazdugnamdasasulanaded
ansgigaiiunAauingt \Hudrnamiiiey
Turraansafonanafesuaielva danisisu
éfu“uaaqﬂﬁyuﬂﬁaﬂ'ﬁmmiuszmﬂawaﬁaﬂa’m
Judadeddgyaidnilanidigadiolnl de
mnAnuarIneInseingg anndn-lstiu Bugn
Tutusuarusnszansluluwnuglsy

Tusausadenarsmoutanaiduguun Q’ﬂuﬁu
aﬂé’asl,umqm%'aLLazL{“Iaww?’mﬁwmem6‘]
Pdetunteiy warliuiu Anudeinng
wazeruanIsUnATaaTiinuInvetraudng
Amednisudeunsras lifduradediay
willouad1lugANaI9BNKAT INTITAULAY
#1199 Taglsuldmusaiudulssmaillieg
muldounavesmaudnsenmaly

gAlvsl vse qulela
s furaaaiiiorsesssusywe
dnuAauuuInenmansisui
wiunsimalulagidnunly
duraRniidnnanaaiuasaingails

¥ '
v a

wnAnmunszualanvesgailie fauEuidod
WYBdaN1508T9FInvenulanen1InTEYi
YooY FelduAusuileTiniiind) uazdinng
Andungul AeUsehus saulufedadedu

winue ynlikgadenadlunge

N



=0

Ay wrany

galval 3o adelwa Juidudianatd
9155 TTILYESTin AUV INE AR SIfud
whunsthneluladidunld fuuidandavan
AnuaTafifigatls ngaiuainanuiBeuae
MNANMTensAauazlasaans wio
ANNIAUA UL wnileenatgedly
ofn wiludndrunds avlugaifiSudiay
deunesluanudelunszidndusgianin
fauluglsvagiisnnudoiduduaumn u
17UszLasgnduthunisliiinnaninly
ansgeLsn awsnle §3sn1 waslewe

usheiigauydnaumyIn
FainuneshnAuiudaeaugiloy
naulaidneiosiliFn
YOINY WY IFH N
upgivdouinauzily
(3997884915089

ognslsinny louywdlidesiesin uaz
aagiilafinuiesginiliouszdaniiuinig
INYIMEATUINNIY  wazaIUITaNAUT
walulaBldogrsdmassduazlifau saui
AT NN NANNAN UV AL ANERN T

g v |
G ELERNAR

uaNINENET Mnsfivszineigg Tuglsy
(saufsanigdauduvnglsuiiensnuneg)
Fadaunsmnanlandanzfunnuaziduyuii
917 TAuasyluynaiuainnitussinely

J

Taniemziuoen wielanluniusug sauva
surplunuweua iR Hui
FuazRavdes nszualanlugaifioafody
LUIAAAIEI1 aziunntiilonitnziuesn
R nwieniniaddu

Tunandgrtuniinisiuinuesszuounis
Unaseswuulndidununuiissuaundniod
Avdenn (viauysangIAniene) diauy
WARNITNIT  wuumeuyllas wazuuy
Uszsulae  Tudiuaswgiafiinszuy
wsygianuunuilen szuudsaudouvse
AoNYTIAR LaghUUNEY

v
v 2 v

wanansziuAndunaeduin Turrslareves
affelnal  AneinisuazuulrAniuyudan
UszRvituegraniagilatunduliionadas
wyudlaog1auniate AuImaineimans
wazmalulaggnldlulumisnisugniuies
vaayud dnsarenaniiauegralnnsieniz
Tuvilan finsduauialudwiniluunedu
a Useneng Sunniiadaenuioulsemned
feunin wazvnefianfiinasasiulanisaos

A3e frugnivusaunelunareduduay

TufignaufFuIAIn1udILuIAARUULARRE
as adad 1

YasgAlmivIayALUASUNANgARAINTD

5. galagiune gavasadielny
V308 AlWAALULATY

(Postmodern Age)

Un3ynisdndenuin yalvndviseyaluiasula
duanasuazidnden “vdsadelnd” wie



Tnadlaidsu foud ae 1945 Huduanaude
Jaqtu FelufidazvenafauuiAnvosgaiiun
Dufivay mszstulagiuidadewndami
fusiuey

| N

fsfinannanudrin Tanganeufoyalu visegn
Tufsuty Wugaiinszualandoduluaug
meingrmans malulad Feuaswgia veq
AULBY usvefgauyudndunuIndsiaues

AnAuTumeauilatunduliiinenagyinli
FINVoIUYLBLVIANIGN wegindoulnduly

MAaieasTon

wurAnveInseualanyandsadelud via
Inafludsuiadunsdadoufuuunanues
gaasielvaiin MiasAnuy Waivie gndel
vio Afanuduuvie?

sdunAedAsludsaulanluwnunndy
Guanmsilangavdsasieln Wuaniunisel
flanfisavannasasiulan  LAneAns
anlszanand Uszinaoraniaurilansulasy
Lens1TUINT LS 0eY 3INN15A0dURIAU
Muileserdrerundauainusemengunn
Aauwdndomidon samanseefunyiu
ANLATTURIYIY LUIRASeIALTINTIELAY
avsuywevu 31950 N LUaudaluuifn
JouUNdUIN ANUAALUURLIuaanlufeanin
Ariunn wseluUSsudenatelusulinoy

Anadelval

WUIANLUNIITAMUINIINEIAERS Alulad
uavgmamnssuAEuUAUlY Tnsanifuiidu
wakdnunuandurlidenuuasdunndon
deslnsy AdesviusAnisniuaunasiedin

uywiuavdsunaeuluszery1ININTY

Uszinanldnisunasesuuuaauydani
= =~ < Y A <
auilouazilunsuusniveesiuiudoudy
Uszansulnedunun ssuoulAsygiauuy
yuflsufinduszuoukuuaeuyladaieuniu
wanfadulguiniuniinnisunaseswuu
Uszysulneuasseuaursyghauuuiley

TunarsUszimanlilaasisainunignldu
Uszwruegnuiaie nduifuludeniined
15 WUTEU LARNISHNVIANIEIUIALAL
\Asugha AuTIefisIetudeny Auauiauas
Bosq mMsnesUFunaznisdedondended
wne anuasaisdsludheingiganilaag
Foirazrarunianuliindunuinly
annsalinugiiaeiudinunasTinves
JanyaealdognaniiaTe viliauEusun
auladeadednlonardindnanamnniy s
Fuiunnsandinfiagninaunenuy
arfunn ndumaulaFesiadiefieuienuy
hz Tueonuniy

LR uAtaufuasy lannsTunnlng
wnzglsUldnnneslunsanmiauiagiauin
LLamﬁuiﬂﬁamwmaqmslaiﬁuﬁamammﬂﬁu
Soaq owdnifned unasanmaunlanduly
Wulnludssinawauia@enasdnsniuay
ow3nld luvagfamaurdaniunazynst
dulalulanmsunnunndudess wwinndau
Ingjazheluaufainavesnnaiaun n
AAUIFNEANDTIVNDEN UAIUAUNNDENS
pousUanIveIn1slduiomauniy uay



=0

Ay wrany

0971UNAAISLYNFAIAUIDBNANNNTTHI DY

A15UNASeY huAsimaunuseaned wasly

s nlunstuiemaun o819 iey SIUN9

YRUSULSINIUNAIEUIR B3 RAAasISU LA

UINTVULTOY9) LU YOUTUTNIIWLNALAZNIT
< v

wlaane Wuau

nanueilvinlianuAnvesyavdsadelaiifee

AIAIAINAULUIAIIUAAAIIULTDLANYDIYA
asfeluml wazdAfouwuiAawuulnasluLAsy

Uy mvulnadludsuliidos
uuwdaIsoaInINeTilalnen s
WAk Uy e DILADIARKIY
UIUY99N1Y7 TaueeI1m N TuTuuA
FaaraiulngszuuYen Ty

uurAauuUInad luasuidusgngls
nazdanangnals

as

wudAALUUINaAluASY ARBNITAIAIDILTY
WWIARYRLLAlLASY AeniuinfgalaATuLAY

1%
a o 1

AnugnULUnIe?

a3 U¥vgruuulnadluisuiaunlugag
Uszanal 1900 AW nUsseIn1wIAmEas
Aiamduussalnadluisuty audunszus
usslusmnenssy 1950 Uswundivendn 1w
Suduiugruvesnsd anudunudifnnn
A agudazAnldfidesAniuniw Famnau
annsaneaeuald lddnazfneylsasiiend

2)

AT ﬁl,flumsilﬁﬁfﬁmw%’ﬁumﬂ%y’ﬂw:g'
MnivenianuAnddyiian anfiasuenin
mwndueiesflovesnnudaiasg fidaie
nauianudAualnsIziszan il

Lifn1wn ASusuRNEIN1Y1 Wlan1w

Failuudr meeanatitiuty deuiinis
a$1mnssunane ogne Tintuludeny
ielrauludenuldduiunasdududily 3
Hunnsadredananduiuanlaenisidnne iy
\rosilaninisneneuadrefausssuidu
a@1na Iwaﬁmﬁ%uﬁagﬁmmﬁuﬁqﬁL“ﬂuagj
Lo dlifiuienisasoudimiedanusiy
NTEVIUNTANNY lnslanizanuuiAnvaslan
nxFunnilguuileunseudinnudnlanluga
TaLAsu

Uselemifiddreaundnuuulnadludisu f
Ae duynlisiaiuisaniunauliuesdeny
Tudsundenginssuilimuuvosysd vie
AMuAnALEeaus19galudasTIINT Y
msvenitanidulnadludsy viadulannds
adeluy v liuyedaruisoneslanady
Tndeg1adasy Wodnindiasaliulsdaau
NI

Tumnsauiivinlinganuainnsevauufgy
wuuludsu egrawu USwnmanuduaina
Uswyinunnane wieusugrussianiianes
AuAuwy Tues 0175 Wuaung AMUASILR
auysalilesdusen uiluIRnvIaUTUR MUY
Inaslufsuazndatuanuduaina vseau
= ' va o v vy v v M v a

Wuwnuwrindawdalals dudnalale anvdes

Laila



Usvguuulwadlinisulidedn sywdanunsn
Wnfennuaselalaenss wamiud uywddes
UOIADIANNTULIUYDINIYY FIUDITIAIINITY
Hunddaitisiadstulagssuuresne

Tudlawinnadludsuuedin Anuasadudadn
AULSIASI9UU TRETEUUNY LAgEIUIULINNS
lnen133ela nenisdadeu lnen1svaenads
FOUSUNEIAAINUVFIVDIMNG Y NTOIMNTTH
wuUsinge) wsenelasyuuussgIdudeunse
Arnmanealndne g Ale Insizavdunan
Inadluiasuiefonnedlantisuenyng ogg
3 & X A a | a a
Wuladauiunineansnagldainudnminude
vausadludelafle msrzaztuluaianives
WINNARLULASY TANN9FIAY TRIUSTTY WAy
nslewesywdInduialouiuninemiinig
Y299 ULRUAINUNLNY AdUAALTAUaIlY
nsledlugalnanluasuegdlugatagdu 39
I = | a & Ay f
Wunsiiioswsensd s BaiunnumaIge

USvgyuulnanlupsuldigeininiuass
WianTafeI0gudd w1 “Anuese” 1u

'
a

Fanueslananuyuues LAaTAITNANNAIY
UUNDINNAINUAAI e8I

3

Uy uwuulnadliisul fiass1unavenseu
seidou laseadne gUuuuasaliy wava
WE VNN SAALENNTOULALUINLUIDENABA

PnAaswulnanluasuliwelulanainuas i
sguaninileluainlanveaniv Feminin
a A ' P I a @V ~ P

dewenmilosneg Tegasauunnldaulanavdos
Tanidesiu wmsizdnandeslufluiideasi
ddlvugnila 1llssannyndsgnuedlaglanvas

A1 FalgNLauUNTINT 1IN YA
MEldn1w mnwdsaulanagfnuiiSesves
AT TWINTTH FHIUN

a 4

LUAAIWERLULATY Annddeaunziuanlu
X

UszLAusnee feil

1. Tanludsuldladluganudumeduna
AUV UTOAIUAIUFVVDIUY Y
uATnatevefitilugainuguuss wu
aansalan warn1IENIAIRINUEH19Y

2. szuunslowessdiaulufsurens iunn
Lildaziounisnszanediunaiifiiome
WINWITWAUDIANN1TNTEAN8EI1UIRG
YUY 81UNIVBIUTLVIFIAY §1U1VDY
manadloiiuniivdeiuiiasisaznse
fudimeniadesliaudesdnssieg

3. anUusruUANGISUYRInEuAn ellau
JuUeAu naau ﬁuﬁguﬂﬁaaﬂdﬂ LU
LIIUBNENAIIY AUNFUTDY LAzl
mMsnsgviwuuRefuReUsymaBug fe

4. psfauivesnyTunniiairsunluga
luAsuddinasie Sultaantumaenisidies
depy Aasssu An lsane1uia dadldnlu
mﬁ‘mﬁuuasﬁmﬁu@ﬁaa‘[amaiuﬁw%
SrunamuUssiiudiany

WUIAALNAR UL ASULDIINDIMIINDRARUT LN A
1unAuaE LA ULENIIVUIUIULAILAA ]
AuAATITUINTALADAAEAINTEUUAIY

' '
a a

Anddusuusulatielud (modernization) 9
JouFurunuan Aoy Aauiausssy miu
aadnusTdunz Junniduegnawnn

1‘3J



=0

"‘"""-nm 1

IwaﬁﬁluLﬁs‘uumdﬂmﬁmmigaLwiil%’ﬁuzgﬂ
2385371 N196389 N1TUNATOI I5TUNTTY
Aanadn 1a1 nenuaduiiondioadranin
asmuiinudivenalving unn Ssdaman
fulunaiu Winae aziae SuussTRmansves
fas smsieguesinusTIITe B unIony
dudlunisendesusyifmansuarlvinaaily
FosvosnuiesuazanamaluiFosiiiiuves
;:J?iu FuduitnsAnuuuuevealiifisadiiu
nsdleainiy uwikuiAalnamlaisuddmwa
ADLUIAANIIAAULLUUIAIGY AQBLTUAY
dnwazAavzuurlnadlundfuisuluain
galuAsudsine
1. nisufasqudnans 3efde nsufas
§1u1aAT0UN LiuvIsYoUTenyN Lile
Uanilfesnisaseudmiaian ezuay
dndnuaifidamaundeny fausinglu
anndmenssuduusnniidnifugudnans

2. msufasauduennin wse oedsIm
al A = 1 o [~3 v
MwFsunseaantnenssudaludndudas
VALY oradunansisosousuiu

3. AneUlATIEse sedeu d1eu ludefniu
Tassasransizdolaindunulfnnas
Tasaasnadyy

4. UfiaseniEudu IsUfasuseiRmandu
Ingwiedn Llesanaauldiuaimig
dnanual afnvaanInldliuseiRaans
willunsiangyseimansinszdugn
rureglutagdunievaaluannuium
YIATRIGE

<)

aruAnlnadluAsuduiinisinnduasnns
FafauiiirelanuuuluiAsurenzfuan e
waansadedenuadelmiveslanns Junnd
giudanduldléiauaingy msuaaiu
v3oTaniiduvnduna ogrsiinanndretu
Dufiesn1sad1anmnssuriune Weadie
asouddsauduiiiediainulimuseulunane
Uade

AssLAguiunsEualanluge
Twanlusasy

Tnefugrundidessoniuin  wuIRRUUY
Tnadludfudsingruuuidnidaudadu
atadeulusedunis Wy Yssiiuniseeusu
N3zATAAINTUNIITOALAEIVOINYBEYIR
uananil nsAnnafluRuinagdade
ThiflerlsAnliflorlsgn ynedrauGeseiy
Anufiuvesusazaufiunnsaiuld Sesidauds
aumdnnsvesnsaieudsdaiensyAuisidu
WasEvEsIUNAgen uaviinisBatiovanaiFes
Jndunnueiegean Wuanuassiifauin
wazlionauseiluszuaula

widenseiy wwnAnuuulnadluady Alaneld
WnASaLRguLUUTNEAlLATUABIEUNAY 1580
1g38u Postmodern Christianity 34819231
udmsafounuulnadludsundangu
wuIARLREIRUASALRBULUULES TN $Te
dluada (Liberalism) Aodunwamaumansd
LANA19IINLUIAIAUAARSLUUBYSNEeY
(Conservativism) WIONINUUIAAUAIANST]

DOLASIPUNANAIEBUAILAL (Fundamentalism)



uonvniuwAnuuuTnasluAsuiSdanasie
LuIAAEBILUIMNTBIATandnTgalmlogng
10 esandnsfiAniv (Emerging Church) %
fuuifnuazdnuvaiunnd1saIngaANLIn
Ttk
ag19lsNfin3atfsuenaaInsoalegaiain
ﬂszLLaIaﬂﬁmLm%zyagijmLﬁuﬂiziwuﬂlﬁ
U19UsEs drufildfsAlidedld

AefiunazRnnsanlulsznisusnine asafiou
msliqaivesinadlufsuluninlidudnge
anuAnulagliineAnuasferiaiudn “as
wiafimeideruin?” “viludeadurudur”
ﬂ%ﬁLaEJUﬁ’JiﬂéJWLLﬁNWlﬂ’J’]MiﬁLLﬁQ%Q lay
39nfn NENFIAI0Y NEARALANANS nANgLl
VLa,J'LﬁmLwiL%amm?aﬁmagﬂaauﬂgwaﬂ
rsandng uagluaiandng visegnlavanviuie
WILLUUOE 1N WEeRnagiuanuaedu Anll
LINNN81AR LA lULAEAUNIAIINTTIDES
DDA

wneuiisaisudoadeninsilubesniny
939gean uAlINfmeEIE ATt
Sndea3eq MasTisBadedatududuay
ERNGRG NP oy wszuesasenadile

'
a =

He Befsininainfnnunseauisie luae
AareviiulemasusanssAuds waglds
UseiRmansasandng vsaunaiiu1esednans
11NV paradox ADAIINIIIADIDLNT]
genloudaudaiuuwanasag Wy “Aumy
& & aa 2 & P |

WunAugaveadinwd AlduNISISUALLS
¥In”

©
- 3,
=

grauAnaveiulanng1in “asigad

defimiuasdaieliliiy” (1 wagladn

3a7i4n “vhufifnievate odde
3 NN Tyl wAaiaatIyayad
Huq Frunennszidmdeld wwsivdnd
Anensaliialuduninainlululan”

(1 g%y 4:1)

ASATEUAITNAMAINNIAIIN Y039
Tng3anan nardarnmu
NAIAAUANEN NaIgL

liTeausiFonuasiinegnaoy
suenn3andnsuasluniandng
wiegnlawanvauie

ASELREUAITYINANU lALAEMIANANR
SEMIIALT e UAIINAS ABIAIUNTZIN
ndunsesanuiBediligndes wazinwindu
mmL%aﬁgﬂé’amﬂﬁasmﬁum

Usznshians Asafeumlisnatiazliimumniy
N5ehalantulanazwuulULASUNTaUUDL LS

'
o a

Anu né1flazniunssug Swdinanfiagyna
Tnd Lwié’qéfaqaqﬁumaummawé’ﬂmiﬁgﬂﬁm
Y0IASALAIUNIR I UNENAIE D LA NAN
75T

Uszmsitan AsaieuaisSeuiuazndniias
poufumIuLAnANsiliin souaIuise
gousuauvatnvanefiliiin Tnadludsuri
i anuasaiseanugnsesiidndusies



4
iveraney

a

Jurtanen Tunae3e9IAINsInI oAU
gnaesaINTaiivatswd wseusinglumvane

&

SULLUY

&

'
I ]

(IMEN ll']ﬂll’]EWlLi?ﬂ?ﬁ]%ﬁ@ﬁﬁ]i?ﬁ]ﬁ@l@

Lo

Ao
1a
809 LinaziluEeunlulutin vse Seuden
o Aa a a A aa a  a A

AuTInd19In I NI eTInATalRsU 1309
AU VANAEUFIERS NNSBSUNUNTEAUATS
SRINITAMAUTIN NANDSYFITU AISUNENS
1509n15501Y uasandns lUaudusesdue

WU UNUIMNEINUEIAL LasAIINa0 218

n1snsI9aouFounariiisnnsdeinisnsas
aouuaznUMUTINAND Wawazlddiviniy
nszualan uarA1sseglunnuaauriviinas
nszualanfifviafionazade gnuasinuaniy

28
Y

3. Aaldy wrdnsyiau

B.Th., B.A. (Pol.Sc.), M.Div., Th.D.
91913ENAYIAAAUANANSUTEYNA
ausanuAningi dgnvreaesau (AN uag
Usagyn)

AeuensiusiafiTidy dnenauemans dndvinis
UnWeU WagInegns

1‘6)

UIFIUIUNTITY
35yvs yayll. 1an Modern & Post Modemn

]

NFAUNNY @ d78379, 2550.

Websites

Yz dnil w1ulas. Post Modern. Available
from: http://www.9dern.com/rsa/
view.php?id=920 [2011, Jun 1].

Sdnlan Post Modern AU “§3gm T
Available from: http://www.tairomdham
.net/index.php?topic=3754.0 [2011, Jun

1].

Postmodern Christianity. Available from:
http://en.wikipedia.org/wiki/
Postmodern_Christianity [2011, Jun 1].



Finding God Within Us:

Counselling in The Postmodern World

Dr. Ned R. Stewart

Chart and Aom' arrived for their
appointment on time. They were planning
to be married in about six months and
wanted to have pre-marital counselling.
Chart is 35 and Aom is 32. They have
known each other since their teenage
years and have been a serious couple for
about 8 years, although not entirely the
whole time. There was a break in their
relationship about 5 years ago which
lasted almost two years. During this time,
Chart was seriously involved with another

woman.

The first thing | noticed about the couple
was that we were of two different
generations; not only this, but we are from
different cultures. Aom’s parents are both
Chinese-Thai as is Chart’s mother. Chart’s
father, however, is Central Thai. (I am
North American.) Both persons are highly
educated, Chart studied for a master’s
degree in Australia, and Aom studied
briefly in Germany. They are a multilingual
couple, each possessing a polished style
of confidence. Chart continues to travel
internationally on business, having

expanded his family’s business

considerably. Aom has also been

1 This is a fictitious couple, quite like a
composite (combining) of several couples |

have counseled.

successful, managing several branches of a

cosmetic brand name.

Chart is a second generation Christian;
Aom a third. While they continue to
maintain relations with their childhood
churches, neither seems a committed
attendee. They came to me at the
recommendation of Aom’s pastor who is
not only the revered church leader, but
the brother of Aom’s mother. They
seemed content to come to me, after
hearing that | had several degrees and had
worked as a therapist in the USA.
Additionally, this seemed like another
requirement before getting the blessings

of the church and family.

At first, they seemed to expect our
sessions would be mostly one-way
teachings, but seemed pleasantly
surprised when | asked them to
begin revealing things about

themselves of a personal nature.

At first, they seemed to expect our
sessions would be mostly one-way
teachings, but seemed pleasantly
surprised when | asked them to begin

revealing things about themselves of a
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personal nature. Though Asians are
sometimes uncomfortable with this style
of counselling, they participated, sensing
this was what Westerners do. Gradually,
they expressed appreciation and a liking

for it.

Because they liked the forum, they began
sharing things that even their closest
family members would not have guessed.
While Aom was studying briefly in
Germany, Chart had followed her
clandestinely, and they had shared her
apartment for three weeks, falling into a
physical intimacy they had not known
before. Because this caused Aom to have
guilt feelings, the couple separated for
almost two years. During this time, Chart
was involved emotionally and physically
with another woman (this | learned from
him in a session when | saw them

individually).

Some might say that this was the
influence of the West. It may be so, but
also their views about religion seemed
more tolerant and less defined than most
Christians. Definitely Christian in
preference, they seemed to have more of
a tolerance for relationships with non-
Christians than | had previously seen in

Thai Christians. This attitude left them

J

almost incapable to say what their
Christian faith meant to them, other than
sentiments about family (Chart was more

this way than Aom).

For the purposes of this article and for a
mental review of my work with this
younger hypothetical generation, | am
much in debt to Carrie Doehring for her
book, The Practice of Pastoral Care: A
postmodern Approach. Pastoral care is the
generic term given for care by caregivers
who are connected to a religious
community, whether it is crisis
intervention or supportive care’. Pastoral
counselling is the more specialized care
involving a counselling session with a
definite beginning and ending and
conducted for a specific objective.
Pastoral refers the Judeo-Christian model
of the shepherd-caregiver, one who is
both caring and equally skillful.
(Sometimes, people think we are referring
to the counselling of pastors themselves
when talking about pastoral counselling.

This is not so.)

Doehring delineates three different
modalities in doing pastoral care, based

upon three different ways of knowing the

2 Carrie Doehring, The Practice of Pastoral Care:

A Postmodern Approach, (Louisville, Kentucky:
Westminster Charthn Knox Press, 2006), p. 6.



world and relating to it: the premodern,
modern, and postmodern methods. | will
try to describe and illustrate her

categories as these:

Premodern thinking is the pre-scientific,
literal approach to the world. Premodern
theology and biblical studies assume a
literal approach to the scripture and a
belief in a literal God who is personal
enough to know us and who relates to us
as a person. We might know this God
pretty much as we know the members of
our family and community. In premodern
thinking, contact with God is real and
possible. In the premodern thinking, we
would see the Bible as literally true; the
Bible stands as its own proof and validates
itself. There is absolute truth and thus

absolute right and wrong.

Modern thinking involves the scientific
method of knowing the world. Here we
look for contextual meaning. This is
underlined by the critical method of Bible
study and exegesis. Topics and facts of the
Bible are subjected to critical studies.
Nothing is taken for face value. The Bible
is not disputed as fact, but each fact
about the Bible is examined for its own
value. Truth is valued if historically

proven, and contextually understood.

Pastoral caregivers look beyond the Bible
to truths contained in theories of
psychology and sociology. The world view
is that the Bible is the starting point of
truth, not the end. There is much more to
consider. No particular weight is given to

Bible teachings or worldly theories.

Postmoderns see knowledge as
provisional, meaning from whence it
comes. Not only is context important, but
postmoderns see the world in a picture
that is fluid and ever changing. They are
able to generate a myriad of possibilities,
each as important as the other. More than
one source calls this generation “the
Mosaics”?, which would describe the way
in which they collect data and put it
together. “All roads lead to God” is a
postmodern thought. Since all possibilities
are viable and important, all causes and
possibilities must be considered. Those
premoderns who see the world concretely
and in concise categories may seem naive
to the postmodern. Chart and Aom were

born in this generation.

Now where would | start with Chart and

Aom? Let’s describe them further before

3 David Kinnaman, Unchristian: What a New
Generation Really Think Christianity...

And Why [t Matters, (Grand Rapids, Michigan:
Baker Books, 2007), p.17.
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looking at the counselling method. A
postmodern analysis would see that this
couple exists on multiple dimensions.
They were both raised in traditional
Christian homes, accounting for their
formative years in which they learned
concepts like guilt and fear. Aom
expressed this aspect when she talked
about the guilt she experienced about
pre-marital sex. Such is against the
standards by which she was raised. Chart
was less concerned about this, reckoning
that this is what people now do in the
modern world. However, Chart has a very
strong work ethic, expressing that a person
receives what they earn. Reward follows
hard work. But he was not so sure that
God enters the picture and keeps a score

on us humans.

Since he was trying to distance
himself from the guilt learned in
his early childhood, Chart wanted
and found a woman not bothered

by the guilt of premodern religion.

Chart was able to express himself on the
level of psychological needs. At this point,
Chart was giving textbook psychological
data as to why he broke up with Aom and

)

what he needed during that period in
which they were not a couple. Since he
was trying to distance himself from the
guilt learned in his early childhood, Chart
wanted and found a woman not bothered
by the guilt of premodern religion. But this
new relationship seemed doomed to fail
from the start because Chart soon saw the
new woman as someone too different
from himself. When the opportunity came
for him to re-unite with Aom, he readily
did so.

In this modern phase, we see Aom trying
to reconcile herself to her past and
present. She attended a local Bible school
with liberal and modern theology where
she learned that every word of the Bible
may not be true. With this modern
approach to the Bible and theology, she
was taught to “think for herself.”
Nevertheless, this did not help her

reconcile her past behaviour.

As | became more familiar with the
couple, | began to see that they were
trying to make sense of the modern
world, while still being connected to their
families and community institutions. On the
verge of marriage, they felt the need to
mature and have some solid core beliefs

that were uniquely theirs. Because they



had education and experiences their
parents did not have, and because they
had a “worldly view” after living abroad
and in new cultures, they were swimming
in a sea of possibilities. My heart went out
to them as | sensed they were truly
seekers. Hence we also engaged the

postmodern world in which they live.

But let’s start with what was obviously a
problem for them, the guilt and burden of
sin for which they had no postmodern
answer. How could they address this,
reconcile all they felt and knew, and
come to a harmonious existence together?
Certainly we were going to try to use all
three of these modalities: premodern,
modern, and postmodern. In this we agree
with Doehring that each of these offer
some help for this thoroughly modern

couple.

First, we allowed each person to talk
about himself/herself. We learned about
life in their original families -- what models
of family life they had, what values,
traditions and practices were important to
their families. Using a family history
questionnaire, we learn how each
perceived self in relation to others. We
asked them to evaluate the model of

parenting of each of their mother and

father, to look for positive and negative
factors that shaped who they are and how
they would relate in their new family

which they would start together.

None of this is meant to judge their
families of origin. We are looking for a
subjective appraisal of what their strengths
and weaknesses might be and how this
would affect the new family which they

are about to form.

Both partners reported typical hardworking
families where work and earning had high
value. Chart seems to have very g¢ood
relationships with both mother and father,
though his father was not as emotionally
connected to the family as Chart would
like to be in his new family. Aom was a
“daddy’s girl”, the apple of his eye. Her
feelings about her mother were positive,
but void of emotional closeness. Neither
Aom nor her older sister were emotionally

close to their mother.

An important factor for Aom is that she
was determined to be different than her
mother, as a wife and mother. Though no
one in her family talked about it, Aom
realized that her mother and father did
not support each other emotionally;
indeed Aom had surmised that her
and father

mother had not been
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physically intimate for many years. Aom
was sad about this and sympathized with
her father whom she thought sought the
company of other women. Aom saw this
as a cultural, perhaps spiritual expectation
for Chinese women, and determined that
she would be a different kind of spouse
and help-mate. Therefore she was not
sure of her own boundaries when the
question of sex came up between her and
Chart.

My hope would be to accept Chart
and Aom at their current situation
and to help them work at
reconciling their relationship in a
way that they could accept and

understand.

Now, still operating in the modern
framework, we asked for symbols of
meaning and relationship, allowing them
to put names and labels as they come to
the surface. Only after this do we begin to
get personal with the information as we
see how comfortable or uncomfortable
they were in talking about God in concrete
and real terms. Aom alone was able to

voice a connection with God to the

2)

degree that God has communicated

personally with her — this is her belief.

Chart had his doubts about God as a real
and personal being. He casually labeled
people who believe in a single God who
created the world and everything in it as
naive. He has heard the sermons,
remembers the Bible lessons, but relates
to it as mainly symbolic. He is willing to
be Christian but not to the point of being
judgemental about other religious faiths

and traditions.

Now | need to say something about
myself. | was educated, both with a
secular degree and a theological degree in
traditions that would be classified as
modern. | spend several years afterward
applying and using psychological theories,
becoming more familiar with them than
with Bible truths. In the first years of my
practice in pastoral counselling, | hardly
used spiritual resources at all, at least not
as you might derive from a close Biblical

orientation.

Then | had a personal spiritual turning
point. | did not become what might be
called a “fundamentalist”, but | did
realize that | had neglected great
resources, both in my personal life and

professional practice. | began to study the



Bible more intently than | had, even more
than when | was in theological school.
Though | am able to intellectually
appreciate critical Biblical studies, |
reckoned that | gained nothing by
believing the Bible was not all true. |
might not understand it all, but what |
knew, what | did understand, | determined
within myself that | would now believe

the whole Bible with all my heart.

Therefore, | knew that as a counselor, |
would have personal agenda which some
would say is a taboo among therapists. My
hope would be to accept Chart and Aom
at their current situation and to help them
work at reconciling their relationship in a
way that they could accept and
understand. Somewhere in all this would
be the introduction of a personal God
who cares for them, loves them, and
through His Holy Spirit can bring about a
transformation of body, mind and spirit. In
other words, we would work backward
from postmodern to modern and then to

premodern concepts and truths.

Recently | read an interview in the internet
news with the internationally famous
singer Bono. In this interview with what is
apparently a very postmodern thinker,

Bono affirmed Biblical truths and cave a

very convincing testimony for a very up-
to-date faith. | was very impressed. Bono
had simplified the Christian faith to
something near a single concept: God is
love. Apparently without understanding all
of the Bible and its concepts or even
revering it, Bono intuitively accepts that
this story is about atonement and man’s
sinful condition. A lot of it, he might (I'm
not sure) label as another world view. But
he never discarded it or backed away from
it, even as he talked about the role of the
Old Testament in understanding God. That
was my first time to find a postmodern
thinker who had something, at least in my

mind, that is very genuine and applicable.

Therefore, as | approached Chart, | was
very hopeful that we will find common
ground and that he can begin to verbalize
and symbolize a God that is personal and
that cares for him. At the same time, | am
hopeful that Aom will see herself as a
product of culture and time and that
many factors went into her decision to
commit what she considers a sin. In none
of this are we looking for excuses or
rationale, but we are able to think of
ourselves as human beings who have a
story—that story is important in describing
ourselves and letting us see that single or

even multiple decisions do not make a
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life. We can forgive ourselves without
rationalizing sin. We can understand
ourselves as part of the human fabric,
which until the time that God redeems us,
is still imperfect — more than imperfect,
sinful. Her family context that helped her
know God was indeed imperfect and

sowed the seeds of rebellion.

Their book is about strength-
centered counselling and they cite
three similar approaches to
counselling: solution focused
counselling, narrative counselling,

and motivational interviewing

Why do | want this outcome for Chart and
Aom? Colin Ward and Teri Reuter wrote to
describe exactly how postmodern
methodology can help persons. Their
book is about strength-centered
counselling and they cite three similar
approaches to counselling: solution
focused counselling, narrative counselling,
and motivational interviewing’. Even if the

reader is not well-schooled in counselling

4 Colin C. Ward and Teri Reuter, Strength-

nter nselling: Integrating Postm n
Approaches and Skills with Practice, (Los

Angeles: Sage Publications,2011), p.17.
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jargon and theories, it is easy to see how
this type of counselling differs from past
modalities. First of all, there is not a lot of
attention to the past, that is dredging
(digging) for past sins and/or illnesses. The
past is important in that each person has
their own unique story (historical events
and corresponding symbols). Now the
approach is positive in that we are looking
for strengths exhibited and resources

available to the client.

Therefore, | wanted to listen to both Chart
and Aom, and also encourage them to
listen to each other. We will not try to
establish a villain here. No one will be the
bad person. All the while, | know that | am
more than a “curious conversationalist””. |
am someone who knows and in a way,
represents God. Being someone who
represents God, | also have the power to
bless and the power to condemn. What |
am proposing to do is have each partner
explain their own story and then find a
way for forgiveness and reconciliation to

occur between the couple and with God.

Using strenght-centered questions, | begin
to question Aom about the burden of
guilt she carries. Obviously at the time it

occurred, Aom decided to have sexual

5 ibid.



activity with Chart even though she had
doubts about it. | let her tell her story
about being raised in a very conservative
Christian home and how she wanted to
follow all the teachings of the church, but
also wanting to be her own person. When
she went to Germany to study, there were
those in her family who did not
understand. Her home environment was
resistive to her going so far and leaving the
family behind. Only Chart seemed to
understand. He supported her. And they

fell in love.

So we want to listen to their story of
companionship, of intimacy, relationship
fracture, and then reconciliation. | try to
listen without judgment and especially
without condemnation. We want to
strengthen those things that bring them
together and help them learn how to

negotiate those areas that divide them.

But first, we have to isolate the problem,
to objectify the problem. In doing this, we
want to de-power (neutralize) the idea
that Chart or Aom is a problem, and
instead work on the assumption that there
is a problem that the couple can jointly
attack. If the reader will remember, Aom
felt the need to separate from Chart

because she saw him as causing the

problem of guilt. Likewise, Chart felt the
need to separate from the other woman
because he saw her as the problem. We
want to help them avoid this type of

conflict.

Now how is this different from premodern
(traditional) and modern counselling? With
premodern, the counsellor wants to
establish guilt so that forgiveness can be
experienced vertically (with God) and
horizontally (with each other). This would
be her goal. The Christian counsellor
might be afraid of going outside the
paradigm of the Biblical language in
describing the problem and prescribing

possible remedies

Likewise, the modern methodology calls
for a diagnosis, referring to pre-determined
psychological categories. The counsellor
might, for instance, talk about the
differentiation happening between these
two young adults and their parents. Chart
might be said to be rebelling against his
parents or trying to establish his own
personal boundaries. Aom might be said
to have difficulty in breaking the bonds of
the parent-child relationship; in fact, Aom
would be hearing her parents’ voice in her
conscience. We might use terms like

projection or other personality defences.

2)
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However, | wish to point out here some
similarities, especially for the Christian
counsellor. Solution based counselling,
one of the postmodern approaches
closely linked with Strength-based
counselling, and others as well, place high
importance on the counsellor listening
well and helping the client tell “their
story”. There are certainly incidents in
Jesus’ ministry where we see Him helping
the person tell their story. This is quite
clear in the encounter with the woman at
the well and also the woman caught in

adultery.

Jesus was not above condemnation, but
he usually reserved it for people who
thought they did not deserve it.
Conversely, Jesus showed great
compassion in dealing with those who
knew their own sinfulness. Positive
counselling (another postmodern
approach) is about helping the person
discover previously unknown strengths
and virtues. Jesus was this sort of
counselor. Whether though healing,
spoken forgiveness and reconciliation, or
simple human touch, Jesus brought
wholeness and value to people’s lives.
With Jesus, people discovered God’s love
and desire for a relationship with them.

They were empowered.

%)

Empowerment seems to be the theme
postmodern counselling adheres to.
Hopefully, as Chart and Aom look back
over their lives at this point, they are able
to rid themselves of old patterns of
thought and behaviour that would weigh
them down. So let wus look at
empowerment from a premodern and

modern approach as well.

Ward and Reuter maintain that in the
modern approach, the counselor was the
one with the knowledge. It is her task to
manipulate this knowledge on behalf of
the client.® Being knowledgeable about
psychiatric theories and modalities gives
the therapist the responsibility to choose
the right one for the client and then to
push the client in that direction of health.
For instance, the therapist might say to
Aom, “Aom, | sense that you are struggling
to deal with moral values which you
observed in your parents. Consequently

you feel guilty.”

This is hardly empowerment. This is like
telling me that | have a stain on my shirt.
It gives the client the problem with the
perception of the therapist. The therapist
has recognized the problem, analyzed the
problem and suggested a remedy to the

client. Is there a better way?

6 ibid., p.11.



Likewise, the premodern approach is to
label the situation and ensuing elements
with a world view to which the client may
not be privy. As much as | want Chart and
Aom to discover a living and loving God, |
have to do more than tell them about it. |
have to let them discover God on their
terms and on God’s terms as well. Ward
and Reuter declare, “Human change is a
reflective process in which clients are

active participants.”’

| agree with this statement. However, |
would also add, “Human change is also a
submitting and receiving process in which
God is an active participant.” Unless | can
suggest a way in which Chart and Aom can
experience the power of God in their lives,

real change is not likely to happen.

So some homework is in order. | asked
Aom to read and meditate on John 8:1-11.
This is the encounter of the woman
caught in adultery who met Jesus. Jesus
actually defends her against those who
would stone her to death. Some might
think that she eot off lightly. Jesus had no
condemnation for her. But he did have

advice: Go and do not repeat your sin.

Later as we discussed this passage, Aom

has already delved into her life and story.

7 ibid., p.14.

She has shared her desire to know and
follow God. Then | asked her to tell the
story from John as though she were the
woman Jesus was talking with. She did so
beautifully, and at the end she was softly
crying. | asked her to tell me about her
tears. She explained that as she told the
story, she heard Jesus say, “l do not
condemn you.” At that point, she was
able to emotionally accept the
forgiveness she knew mostly as a

theological concept.

As much as | want Chart and Aom
to discover a living and loving God,
I have to do more than tell them
about it. | have to let them
discover God on their terms and

on God'’s terms as well.

Deciding on homework for Chart was
somewhat more difficult. | did not see him
struggling in a spiritual way. He was almost
always calm and super-reasonal about
everything. But | know that he loves Aom
and wants to create a safe environment
for her. | discovered this as we had
discussed the importance and necessity of

boundaries in the relationships in our

W,
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lives. Chart and Aom had easily gotten
into physical intimacy because they had
not set any boundaries (at least in a
spoken, agreed upon way) with each other

or other people for that matter.

Boundary is a difficult topic for Asians to
understand and implement in their lives.
Living conditions many times are crowded.
In most families, there are few boundaries:
what is yours is mine; what is your
business is my business. Boundaries in
thinking and feeling are also porous and
open to invasion. But Chart and Aom
quickly caught the concept, and we were
able to have fruitful conversation. So using
his obvious wish to protect Aom and to
establish boundaries around the marital
unit free of invasion by families of origin,
Chart was able to see that he needed to
be more definite about some other things

in his life.

So | let Chart rummage around in his
memory, especially from childhood about
what images he had of God. He produced
a fairly typical journey, from being taken
to church and Sunday School to being
rebellious in his youth. At first, the idea of
God was something that he had accepted
because significant others in his life had

said God existed. Then as he got older, he

%)

was less willing to accept everything
offered at church as absolute truth, but
did not voice objections because he did
not want to upset the elders in his life,

including his parents.

At this point, Chart seemed willing to
believe in God. Thus | ask him to describe
God from his own point of view. He
posited that if God did exist, he would be
all loving and never rejecting. Chart’s idea
of God is one where God exists, but
almost on a separate plain than mankind,
kind of a parallel universe. This is a typical
postmodern approach - let the client
define his own reality based on his own

perceptions.

But | was unwilling to leave Chart at this
point. | asked Chart now to talk about
what he perceived and felt as Aom
related her experience with Jesus. He had
obviously been moved. As Chart talked
about the peace that came over Aom, |
asked him if he thought the experience
was just an emotional projection or could
it have been real. Was Jesus in fact
speaking to Aom through the scripture? He
responded that it could have been an
emotionally induced experience, but that
he thought the result of it was real. | did

not ask any more of him at that point.



However, | did assign him to read Genesis,
chapter 32. At lot is happening to Jacob in
this chapter, enough to cause self-
examination. And in the midst of the
confrontations, Jacob wrestles with what
was either God or his representative. The
result is that Jacob has a lingering injury to
his leg and psychic. Perhaps Chart would

wrestle with God as well.

Miraculously Chart did wrestle with God.
In fact, as he reviewed his personal
history, he described it as a struggle with
God, God always being the one pursuing.
Then | let Chart wrestle with the meaning
of it all.

From his own experience, Chart did
confirm that God is real. Even though he
did not seek God, God has been seeking
him. Since these thoughts and questions
seemed to impose themselves on Chart,
he reckoned that there was an outside
force, meaning God kept breaking into his

consciousness and thought.

As it turns out, Chart and Jacob have a lot
in common. Both Jacob and Chart have
succeeded beyond their family’s
expectations. Both have used their
cunning and intelligence to get ahead of
others. Both have moved away from their

families in searching for the good life. And

lastly, both have hurt some people in the

process.

The reader will remember that | indicated
that this is a fictional account of a
supposed counselling case. That is
because | would not write so as to break
the confidence of those who have
confided in me. But Chart and Aom could
be so many people. The stories might be
different at some points, but the concerns

are pretty much the same.

Miraculously Chart did wrestle with
God. In fact, as he reviewed
his personal history, he described
it as a struggle with God, God
always being the one pursuing.
Then [ let Chart wrestle with

the meaning of it all.

We live in a world very much different
from our parents’ world. So how can we
ask advice? Humanity has so much more
knowledge than past generations. The
whole world has changed dramatically in
a short time. Technology and the rapid
and varied communication that goes with

it plays a big role in societal change. So
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where do we look for principles?
Following the example of God’s people —
Israel — humankind is eager to accept new

ways to make God obsolete.

| appreciate many of the tenets of
postmodern counselling, particularly the
emphasis on empowering the client and
assisting the client to effectively tackle the
problems in their lives without the
understanding that they are a problem. |
want to help clients find a way to submit
to the Holy Spirit and gain strength for

living.

Therefore, we are g¢oing to have to
give Chart time to come to his
Christian conscience. Forcing him
to express certain truths about
God in terms of accepted norms or
doctrine of the church today is not

going to help him.

There are some points at which it is
difficult to embrace this thinking.
Objectifying the problem is possible to a
certain extent. But what do we do about
sin? We can talk about the sin out there,
for sure. But there as a Biblical truth that

%)

sin is within us. Sin is us. It is our old
nature. And it has to die. Dying to self is a
difficult concept to accept for a
generation eager to discover self. But this
can be done if the counselor is careful to
help construct metaphors which allow the
client to explore self and see self in a

realistic picture as well.

| am reminded of that shrewd counsellor
Nathan who confronted David in 2
Samuel. Nathan told a story which got
David emotionally invested. Just as David
was about to explode with wrath at the
villain in Nathan’s story, Nathan set the
hook and caught him so effortlessly.

“David, you are the man.”

We can do this too if we know the Bible.
The Bible can be used for any age. In both
Acts 14 and Romans 2, the Apostle Paul
testifies to the fact that every man may
know God and his laws without hearing
any specific Christian witness. Therefore,
no man has an excuse when he stands in
judgement. There is the testimony of
God’s natural world which He created.
There is also the testimony of man’s
conscience which does indeed know right

from wrong and hence God’s law.

This is the consequence of every man.

When we add to that the testimony of



being raised in a Christian home, marrying
a Christian wife, and living in Christian
community, we would have to say that
the Holy Spirit appears to be leading Chart
to God. All of these things could not be
coincidence. Hence, we believe that God
and the Holy Spirit are leading Chart to
Himself. If Chart were honest with himself
and us as his audience, he could not
possibly tell his story, delve into his
history and find meaning apart from seeing

himself in the context of God.

But the postmoderns have a good point
here that Christian people themselves are
not the best advertisement for Christianity.
| know it is true in America and probably
true in Thailand as well. The traditional
church has made a mess out of living the
Christian life.® Sadly, the church today
gives young people a big reason to avoid
involvement and identification. Therefore,
we are going to have to give Chart time to
come to his Christian conscience. Forcing
him to express certain truths about God in
terms of accepted norms or doctrine of
the church today is not going to help him.
We are going to let him find his way within
the story that is today’s context. Just
because a person says they do not need

God is no reason to believe they do not

8 Kinnaman, p. 15.

need God.

| hope this article conveys to you the
hope that we can engage today’s
generation at the same time holding them
accountable to the One who never
changes. Though this new generation of
young adults can be identified with the
postmodern world and postmodern
thinking, we can reach out to them.
Sometimes, we have to embrace new
wine skins. We have to think a little bit
different. But we never need to stray from
that which true, honourable, just, pure,
lovely, gracious, excellent, and worthy of

praise.’

9 Philippians 4:8
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centered counseling) lngdnedsiegunuulu
nstAUSnwauguuu fe nstiAnUsnmn
Mdfunisudlatigni (solution focused
counselling) nsTirUsnulaenisliades
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counselling) n13lvrUsnwilaen7sln
(@599 (narrative counselling)
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6 Colin C. Ward and Teri Reuter, Strength-

Centered Counselling: Integrating Postmodern

Approaches and Skills with Practice, (Los

Angeles: Sage Publications,2011), p.17.



=0

"‘""-nm 1

wuulunmslvidnUSnuluadenauegnals aes
usn suwuuilildauladedlusinunin 3
vineienisyaEesnnuudluein uag/vie
anduthelueintuu Bedlueind doyue
\isrinsudazauldnuiuEessnilimiiou
ffu (Faseazidealummnisaitazyuneso
wnnsiy) wiliismuniudessilueie
ienosvnyaudanazdnenmideglusivosy
WaAUINY

NN R AT L oI B R TR E
wyulalviwleatunaziunieg wildlandaay
andudlasilunuin aasanaifiteneiulld

lasiluawas  wudindaueaduuinnis

" nugdnuasilu

“Aaunuiiesinieginiii
AILNUYBINTELN ﬁaﬁ?uiugmzﬁumwm
wszinuIaisunafieserensuioadlne us
Aefinuneenasyiane i udasaua3es
Yoo aznIvun1 ez e liAnn151H
o ULALAUARUTISYUINORE09AY UaY

FEUINVTUNTELDN

nuldeatuifiedisianigaudsidond
TaeSuduawdouisafunisuunauania
naenu Wiulddnitluneutu seusnaulosey
Sinaduiusuina isodalanuasdelu
Bosl LsaLa'ijuLaqg]ﬂL?ﬁym@aeimsﬁmmiu
aseuaIAsaliou Lselinereuiinnas
auiirsansnsaeu vasiertufsenaiiiazles
Juvesiaes deseuludnwseiussina
woasiy auluaseuasilunlalsolasnaniu

7 ibid., p.17.

)

158 MisedrasiisaseuaTmarainillng Tu
nantugwilauaziividiiesruiedninlauas
Wifddlaise wagninwidwnmgusniu

5dean1siledessufeatuinsnin Ay
adnauy auduRusiunndn wazn1saud
YoenIEes nuneneuiazilalagliidnay
wazuwuuoudlaglumud ws1zRenIsiEsy
adredafiwndniuldduud iy wasae
mmfuﬂﬁif%’ﬂ%’mmimm%’mLLé’qﬁmaﬁﬂﬁmﬂ
WIRDIMENIINAY

LA e ARe NsuenwIenan
Jaynndevrelmaivesiuegradunans
Tunsvidsiazdensluanufniiininse
soutdudidant waruSumudaluin
ﬁLﬁuﬂmvmﬁwaﬂLmi'mﬁaﬁ"wiaﬁlﬁ DOULAE
WATNTBABINITHENIINYIRNT 12T
aunavinlisesdnin uazyAnfosnIsuen
ngngeaulndimsiziwniuineelu
Frdlymiduiienty nszdusdesienan
wildnanidesanaudaudwihuest

wanoglstduainuunnsiaseninanislyian
USnwiuuvganeuadelnd dugaadelng
dwsumshiduSnyuuueaneuadelvs gl
musnwaginauilasiduauiin wavaviau
ﬁ?umgjﬂizaumiiﬁmﬂéf%’ummﬁmm
wspdn (Auduiuslunuade) wasnsliess
funazuenuduiusluwnuew) asdasdu
Wiungvealiaiusne gIiAIUTnY
asafousinazndinsldmfiuenmileluainda
dgouannszAunslunisesurslaniuasg



fvuatowndgymdulule

Tuvhueadienu BnsvesyeadelmlFenasdl
msidadelsadadunisinduinfuived
Usnwiilgymdnladule edraiu gl
U3nwasyadmnuuandnssemineuanei

£

fluroudveswIniun ¥Renagnidadeinduy
nugeweltLayneemairaveuniiiu
dudnvesiiies dsgeutazgnitdadyinge
LausavinanewusuIN1TwiInNdU NS
sewinaviousl-gnitgnsiaisely Tuannanduads
9au1vvzlagudssnouludndinvose
53enaiii mﬂmwiﬁu (projection)® 3@
anadunsldnaislunisundosmueswuudug

og1lsfinu nuasnFuszidugliduine
A3aputudmannsunseteiidf nsli
musnwiiiunisuadant @adunily
wumswesgandsasielva) nslidusnwd
WugaulavesuvemUsny wasuuInli
mMUSnwdue saflinnuddyetisdsienis
Heveslia1usnyr wagn1sdelvigunven
Usnwnldian “3essnveann” dasudiule
sgsdalaulunaninsziogviiiusiady

8 mslnuidu (projection) Wunslounuia wie
AeilaiflyiEBu Wy we nindeaune vieeiiFen
sy uiute nnduLiminanvaiininnsd
ugv.ndeany FarsosdiFendeiinnaizlung
Unilaagfaies(defense mechanism) Lintuliiow
FaAndauds viseddndudedla Fwewmmnseantiiu
putasdsnaIsineg dudunszuaunisiiniulu
seavdnlddiin(unconscious) (Fuua: dayaann
A3L30U w1918, Ngulinineiyndnain,
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The Paradox of Our Times'

Jeannie Koh

We have taller buildings,

but shorter tempers;

We have wider freeways,

but narrower viewpoints;

We spend more, but have less;

We buy more, but enjoy it less.

We have bigger houses

and smaller families;

We have more conveniences,

but less time;

We have more degrees, but less sense;
We have more knowledge,

but less judgment;

We have more experts,

but more problems;

We have more medicine,

but more illnesses.

We have increased our possessions,
but reduced our values.

We talk too much,

love too seldom and hate too often.
We:strive to make a living but not a life;
We add years to life,

but deduct meaning from life.

We have been all the way to the moon
and back,

but have trouble crossing the street to
meet the new neighbor.

We have explore outer space,

but not inner space;

We have slit the atom,

but not our prejudice.

We have higher incomes,

but lower morals;

We have become long on quantity,

but short on quality.

We have more leisure but less rest;
These are the days of two incomes,

but more divorces;

Of fancier houses, but lifeless homes.
This is how | thought and felt about this
day and age.

1 This has been adapted and modified by me but originates from this website: http://www.snopes.com/

politics/soapbox/paradox.asp. The original writer is Dr. Bob Moorehead, Pastor of Seattle’s Overlake

Christian Church (Washington, USA). | was not able to seek permission before using and adapting this, but

will.endeavour to get in touch with Dr. Moorehead.



6 The Christian Scriptures in The Postmodern Society:
\é\_/ An Attempt to Provide Meaning for The Postmodern Mind

Wivgranry By Rev. Narong Tongsuk

Introduction:

This brief article is an attempt to explore
an understanding of postmodernism, its
origins, its thoughts, and how a Christian
believer can meaningfully present the
Christian Scriptures to a postmodern mind.
Within a postmodern context, a Christian
believer may wonder how the Scriptures,
which had been regarded as the Word of
God and the universal truth, speak to a
postmodern person, whose basic tenet is
that there is not one and only universal
truth. A few questions can be posed. What
actually is postmodernism? How has it
originated? Can the Christian Scriptures,
the Old and the New Testaments, be

meaningful to the postmodern mind?

He challenged the concept of
universal truth, universal moral
right, and universal meaning of
history, especially when he
declared, “God is dead.”

1. The Emergence of

Postmodernism

Postmodernism is still foreign to many

people around the world. For it cannot

)

simply be defined in conventional schools
of thoughts. However, many believe that
postmodernism emerged as a response to
the disillusionment of modernism. For it
accuses modernism as being the overly
optimistic view of the obsolete
Enlichtenment, that is, destructive by

nature.!

According to Derrel R. Watkins in his article
on Spiritual Formation of Older Persons in
a Postmodern Context, postmodern
thought has been discussed since the 19"
century led by Friedrich Nietzsche, who
was considered to be the first person who
provided the foundational ideas of
postmodernism. He challenged the
concept of universal truth, universal moral
right, and universal meaning of history,
especially when he declared, “God is
dead.”?

Then in the early 20™ century, other
thinkers such as Martin Heidegger, Micheal

1 Sean Devine, “Christianity, Science, &
Postmodernism,” Stimulus: The New Zealand
Journal of Christian Thought & Practice 15, no.
1 (2007) : 28-29, Academic Search Complete,
Available from: EBSCOhost [2011, Jul 5].

2 Derrel R. Watkins, “Spiritual Formation of Older
Persons in a Postmodern Context,” Journal of
Religion, Spirituality & Aging 22, no. 1/2 (2010):
5, Academic Search Complete, Available from:
EBSCOhost [2011, Jul 5].



Foucault, and Jacques Derrida developed
Nietzsche’s postmodern thought in
different levels. Soon after that
postmodern thoughts have been well
accepted in art, architecture, and
literature.” As more and more studies have
been done with the guidance of
postmodern thinkers, postmodernism has
been widely applied in different
disciplines such as theology, philosophy,
education, physical sciences, the social
and behavioral sciences, and medical
science. In other words, postmodernism
has invaded our individual and collective

lives from almost every aspect.

2. Postmodern Thoughts

“«©

Postmodernism often is
characterized by diversity in both method
and content and by anti-essentialist
emphasis that rejects the idea that there
is a final account ....”" Postmodernism is
“principally concerned with epistemology:
the nature of truth and knowing, the

acquisition of knowledge, and what

3 ibid.

4 George, Aichele, Peter Miscall, and Richard
Walsh, “An Elephant in the Room: Historical-
Critical and Postmodern Interpretations of the
Bible,” rnal_of Biblical Li 128, no. 2
(2009): 384, Academic Search Complete,
Available from: EBSCOhost [2011, Jul 5].

2”5

accounts as knowledge.”” In fact, without

modernism there would be no
postmodernism. Thus, the “post” does
not stand for “anti,” it rather means
moving through and beyond modernism.®
So, as postmodern thoughts are moving
through and beyond modernism they
challenge the modern view that our
understandings arising from rational
intellectual processes are truer than other
understandings. For rational intellectual
processes or scientific successes belong to
the Enlightenment, which unconsciously
displayed their arrogance by modernist
supporters. Destruction has become an
inevitable result of the arrogant claims of
scientific successes when an application of
scientific successes negates individual and
collective responsibility. This has
frequently happened because “while
modernism depends on the advance of
science to give it credibility, science does
not depend on modernism as an

ideology.””

5 Aaron Stuvland, “The Emerging Church and
Global Civil Society: Postmodern Christianity as
a Source for Global Values.” Journal of Church
& State (2010): 214, Oxford University Press /
UK, 2010. Academic Search Complete,
Available from: EBSCOhost [2011, Jul 5].

6 ibid.

7 Devine, 29.
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Postmodernists tend to claim that
postmodern thoughts are “ultimately
more fundamental than the scientific,
evidence-based knowledge building

system.”®

For things are not always what
they appear to be. Postmodernists oppose
“the view that the signifiers (i.e. the
symbols) in a text have defined
meanings,”’ because meaning only is
meaningful and significant to the one who
interprets it, not others. Thus truth is
relative, personal and contextual,
emerging from a power and knowledge
relationship between the text and the
interpreter.’® Postmodernists also are
convinced that “each community
develops its own narrative capturing its
own truth that permits its members to
speak a common language and establish a
commonly accepted reality.”"" Thus, the
role of individuals and actions is
emphasized over standardized or
canonical forms of knowledge. Knowledge
is interpreted according to one’s own
contextual experiences, rather than
measured against all-encompassing

universal structures.

8 ibid.
9 ibid.
10 ibid.
11 ibid.

2)

3. The Old and New
Testaments in A

Postmodern Context

According to Jean-Francois Lyotard, the
postmodernism is “an incredulity toward
metanarratives.” It is a result of the
collapse of modern history born of the
Enlichtenment and scientific rationalism.
Lyotard critically deals with the nature,
not the scope, of the claims they make,
“especially efforts to legitimate claims by
an appeal to universal reason ... Thus,
metanarratives are primarily distinguished
by their basis of justification in pure

reason as universal truth.”*

It is over and against the metanarratives
and their authority that churches around
the world find it difficult to cope with
postmodernism, since the Scriptures, both
the Old and New Testaments, are
metanarratives in nature. In addition,
some postmodernists use it as a tool to
counteract with the corrosively modern
influences on culture in general and
Christianity in particular. However, in its
own consistency and alignment
postmodernism “may seem rather

»13

counterintuitive,”” or seemingly contrary

12 Stuvland, 214.
13 ibid.



to commonsense.

The biblical

metanarrative of Christian churches. They

Scriptures are the
have been appropriated as a “grand story
of explanation and orientation.”** With
their postmodern suspicion, including self-
suspicion, postmodernists look for
“parable” or “little narrative” in order to
challenge the cultural status quo
implanted in the metanarrative by
dominant cultures, which had been
ignored by the past modernists.”” And
what postmodernist, Lyotard, is suspicious
of, is not the authority of the Scriptures
but the autonomous reason that is
“primarily rooted in its universal rationality
without ultimate commitments; reason
based surreptitiously on faith.”*® In this
sense, the postmodern critique of
modernism emphatically points to the
rejection of the position that has exalted
and universalized thinking itself and
transcended the workings of one’s own
mind and one’s own culture. In other
words, not all postmodernists are
negatively critical about the divine
authority of God over the Scriptures but

are actually against “the transcendental

14 ibid.
15 Aichele, Miscall, and Walsh, 397-398.
16 Stuvland, 214.

pretence of modernity.”'" And they

attempt to make the Christian
metanarrative sensibly applicable in their
own cultural contexts without shadows of

the dominant culture’s status quo.

is suspicious of, is not the authority
of the Scriptures but
the autonomous reason that is
“primarily rooted in its universal
rationality without ultimate
commitments; reason based

surreptitiously on faith.”

In the biblical studies, historical criticism is
an essential part. Postmodernism does
not reject the importance of history as
many may have thought. Instead,
postmodernists strongly believe that what
is needed is “a fundamental rethinking of
history as a condition of thought itself as
well as a deeper consideration of the
profoundly ideological nature of whatever
concept or understanding of ‘the past’ we
may form.”'® Most of postmodernists are
concerned with history and its relationship

to reality because history is “a necessary

17 ibid.
18 Aichele, Miscall, and Walsh, 400-401.
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function of consciousness, and we cannot
think at all without thinking historically.”"
Therefore, as one interprets the Word of
God, the Old and the New Testaments,
he/she is looking for a “parable” or “little
narrative” out of the metanarrative to

suite his/her own historical reality.

On the other hand, James Smith opines
that postmodernism is strongly concerned
with “the relationship between reason
and faith, not as a mutual exclusive binary
(as modernity does) but as informing,
interacting with, and constituting each
other.””® Smith, in his book: Who's Afraid
of Postmodernism, talks about paradigms
of science as “constellations of faith”
whereby we perceive our world and
determine what counts as knowledge and
truth.””" Thus reason itself is a myth and
postmodernism represents “the retrieval
of a fundamentally Augustinian
epistemology that is attentive to the
structural necessity of faith preceding
reason ...”** This does not mean that
reason is not important but rather “reason

should be checked against Scripture.”” In

19 ibid.

20 Stuvland, 214.

21 ibid., 215.

22 ibid.

23 R. Scott Smith, “A Response to Brian Ingraffia’s

Review of Myron B. Penner, ed., Christianity

%)

fact, postmodern idea was already hinted
since the time of the Reformation as it
stated “priesthood of all believers,” which
entailed a shift in locus of authority to a
scriptural inerrancy attainable by all
through the faculty of reason. This is
where and when the religious and cultural

transformation intersects.”

Moreover, James Dunn, a New Testament
scholar, presents human nature in two
accounts — “aspective” and “partitive.”
The Hellenistic understanding of human
nature sees it in a partitive account
whereas the biblical authors see it in an
aspective account.”” For instance, in the
partitive account, a spirit stands for the
whole person in relation to God whereas
in the aspective account, the New
Testament authors are concerned with
human beings in relationship to the world,
to one another, and to God. In the Pauline
distinction between spirit and flesh, it is
not the same as with our distinction

between soul and body. The Pauline

and the Postmodern Turn: Six Views.” Christian
Scholar’s Review 36, no. 1 (2006): 90.
Academic Search Complete, Available from:
EBSCOhost [2011, Jul 5].

24 Stuvland, 215.

25 Melville Y. Stewart, ed., Science and Religion
Dialogue Vol. 2, (USA:Wiley-Blackwell, 2010),
p. 744.




distinction points to two ways of living;
one is in “conformity with the Spirit of
God, and the other in conformity to the

old life eon before Christ.”?

From Dunn’s studies, it implies that the
early Christian churches have taken
dualism to be scriptural teaching. With the
Septuagint, both the Old and the New
Testaments then contained the Hellenistic
thoughts and minds pointing to the
partitive account of human nature. But
the biblical authors, especially the New
Testament authors, wrote the books
within “the context of a wide variety of
views, probably as diverse as in our own
day, but did not take a clear stand on one

”?" However, there are

theory or another.
three important things the authors of the
New Testament attest; one is that human
beings are “psychophysical unities,” two is
that our hope for the eternal life is
“staked on bodily resurrection, not an
immortal soul,” and three is that human
beings are to be “understood in terms of
their relationships — relationships to the
community of believers and especially to

GOd.”ZS

Thus the project of postmodern

26 ibid.
27 ibid.
28 ibid., 745.

Christianity is to render this particular
understanding of authority from this way
of thinking about Christianity, especially
about God and His Word. The account of
the question of authority for postmodern
Christianity focuses on the Scriptures and
community. This leaves contemporary
Christian churches free to search their own
“parables” or “little narratives” out of the
metanarrative to suit his/her own historical
and cultural realities. This does not mean
that the metanarrative nature of the Old
and the New Testaments would be less
important. But the postmodern approach
to Christian faith helps making the
Christian message more local and
meaningful to the postmodern mind.” As
a result, they will be free to establish their
identity without any oppressive objects
handed down from dominant cultures and
their messages will meaningfully make

sense in their contextual conditions.

4. How Can A Christian
Believer Provide Meaning

for The Postmodern Mind?

With Devine’s statements saying,
“Modernism, science, and postmodernism

all fail ... because fallen creatures misuse

29 Smith, 90.
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their intellectual gifts,”” in mind, this part
is an attempt to present what Christianity
can offer to the postmodern society. In
other words, while working on sense
making process one needs to be reminded
that sheer postmodernism has its own
weaknesses and flaws. As it is mentioned
earlier, postmodernists are hostile toward
the metanarratives and are actually
focused on the Enlightenment and its
elements, particularly scientism. But it

[{

does not have “an adequate
comprehension of science nor the
intellectual capability to challenge

science’s power.””!

Thus, it is important that Christian
churches enlarge their
understanding of the Christian
approach to the meaning of the

contemporary life on earth.

Nevertheless, one ought to look for
progressive and constructive aspects of
postmodernism such as a position that

“no culture is superior to another.”* In

30 Devine, 32.
31 ibid., 32-33.

32 David, Coulby, “Intercultural education:

%)

this position, the postmodernist view
offers theoretical and political protection
to all cultures. “If no culture is superior,
all cultures are to be permitted even
encouraged (celebrated).”” It is seen as a
positive aspect of postmodernism that it
“brings to the fore a fundamental truth
that aggressive missionizing and cultural
expansionism have ridden roughshod
over.”*® This is a reality in a human life
that it is not an historical and abstract
thing but a concrete and many-sided

being.”

The postmodern culture is in a crisis of
meaning. And this crisis affects almost all
cultures and churches around the world.
Thus, it is important that Christian
churches enlarge their understanding of
the Christian approach to the meaning of
the contemporary life on earth. And when
they do this they discover a “full Gospel”

that participates in all human struggles for

religion, knowledge and the Llimits of
postmodernism.” Intercultural Education 19,
no. 4 (2008): 312. Academic Search Complete,
Available from: EBSCOhost [2011, Jul 6].

33 Ibid.

34 Athanasios N. Papathanasiou, “Reconciliation:

The Major Conflict in Postmodernity,” Greek
Orthodox Theological Review 51, no. 1-4
(2006): 156. Academic Search Complete,
Available from: EBSCOhost [2011, Jul 6].

35 ibid.




meaning of life and also look forward to
the grand restoration found in Jesus
Christ.*® Beside the conventional Christian
response to life’s crises, the churches
need something more. The postmodern
crisis and the Scriptures themselves do
encourage the churches to re-appropriate
their own faith on the issue of life’s

meaning in the contemporary society.

What the Scriptures teach us about life is
that human beings are “special creations
of God. We celebrate this life on earth
with other creatures bearing the image of
God.””" Here we see “a special role as
covenant partners with God,”*® joining
with Him in the rule and care for this
world. In other words, we do have a good
relationship with other creations as far as
we are in the covenant partnership with
God. The Scriptures also teach us that we
are in relationship with God right here on
this earth. In both the Old and the New
Testaments, we find peoples and cultures
being provided with critical choices,
choices that determine the meaning of

their own lives. Thus, in the Scriptures we

36 Evan B. Howard, “Spiritual Formation and the
Meaning of Life.” Common Ground Journal 7,
no. 1 (2009): 18. Academic Search Complete,
Available from: EBSCOhost [2011, Jul 5].

37 ibid., 17-18.

38 ibid., 18.

see the constant interactions between
God and His people, which give rise to

meaning of life.”

The Scriptures do not complete their
purposes without providing a message of
hope to the postmodern mind in the
midst of confusions, broken dreams, and
struggles of the present epoch. The
people of the postmodern epoch need a
restoration of eschatological hope and
reconciliation of relationships. When one
is restored through his/her faith in Christ,
the Holy Spirit works on renewing of his/
her mind, healing of the heart and
reconciling the relationships. The
postmodern meaning of life is how we
treat our land, how we relate ourselves to
our neighbors, and how we relate
ourselves to God through His Son, Jesus

Christ.®

Conclusion

Postmodernism is actually an antidote to
the modernistic intellectualism which is
the product of the Enlightenment. It is a
response to destructions of arrogant
claims of scientific successes and
applications of scientific successes
and collective

negating individual

39 ibid.
40 ibid., 19.
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responsibilities of a modern society. It
challenges the concept of the universal
truth or the metanarrative of the
modernist claim. It also helps people
around the world realize that a truth
cannot be universalized by a dominant
culture. It can be found in each individual

culture.

Therefore, in the postmodern
context as a Christian interprets the Word
of God, the Old and the New Testaments,
he/she looks for a “parable” or “little
narrative” out of the metanarrative to suit
his/her own historical and cultural reality.
As a result, one will be free to establish
one’s identity without any oppressive
objects handed down from dominant
cultures and one’s message will
meaningfully make sense in one’s own
contextual conditions. Thus,
postmodernism is not as fearful as one

may think, for it is not as it appears to be.

%)
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Abstract: “A Study of Restoring
The Declining and Dying Church™*

Dr. Preeyaporn Ekasittikul

The title of this dissertation is “A Study of
Restoring The Declining And Dying Church:
A narrative Study of Restoring Bangna
Baptist Church And Grounded Theory from
Restoring Bangna Baptist Church”.

This dissertation is intended to answer the
question: “How to restore the declining
and dying church in Thailand?” by using
Bangna Baptist Church as a model of the
study. From this question emerged six
sub-problems which were guiding research
questions. The first sub-problem is “Why
did the church decline and die?” The
second sub-problem is “Why should the
declining and dying churches be restored?
The third sub-problem is “What is needed
to restore the declining and dying
churches?” The fourth sub-problem is
“How to prove that declined and dying
church can be restored?” The fifth sub-
problem is “Can these processes and
strategy be used in other declining and
dying churches?” And the sixth sub-
problem is “What are the obstacles in

restoring declining and dying churches?”

The research was done assuming three

hypotheses. The first hypothesis was

1 The abstract from the dissertation presented
to the faculty of the Thailand Learning Center
of Asia Baptist Graduate Theological Seminary
in partial fulfillment for the degree of Doctor of

Theology in June, 2009.

human mistakes cannot destroy the
churches. The second hypothesis was the
value of the declining and dying churches
not be diminished. The third
hypothesis was the effort in Christ in

will

reviving the declining and dying churches

will have positive results.

From these questions and hypotheses this
dissertation studied the characteristics and
criteria of healthy churches, declining and
dying churches, and restored churches;
the cause of the declining and dying;
principles to restore declining and dying
churches; processes and principles of
restoring the churches; observation of the
church members in restoring Bangna
Baptist Church based on their experiences;
analyzing the problems; reflection and
then and

conclusions; suggestions

epilogue.

The author proposed that healthy
churches have twelve characteristics and
four criteria to determine their conditions,
and declined or plateaued churches have
thirteen characteristics and two criteria.
Dying churches have four characteristics,
with criteria of no growth and no mission,
and six causes of dying. The Restored or
comeback churches have nine
characteristics and seven criteria to

determine them and there are fifteen
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principles to restore declining and dying

churches.

The restoring processes were begun by
filling the position of leader by
volunteering to be a part time pastor,
then finding the information by collecting
the data, ending the influence of the
former leaders, forming the team, fund
raising to support the team and following
the great commission. The principles in
restoring Bangna Baptist Church were
reported. And the results of restoring the
Church were presented by church
members based on their experiences
which all of them experienced the
improvement and revitalization of the
Church.

Then problems were analyzed and found
that Bangna Baptist Church died because
of there were no strong leaders, there
were conflicts and undisciplined sins in
their midst, they lost their focus, there
was no impact in their worship, there were
no passions for the lord, failing to
proclaim Jesus is lord, there was no
discipleship making, there was no effective
mobilizing members, there was no
effective stewardship, lack of vision and
purpose, and location, building and space
of the church were also a contributing

factor. Then reasons for restoring declining

)

and dying churches were discussed and
concluded that it is worth to restore them
for Jesus assured in Matthew 16.18 and
God had provided people, buildings and
heritage. Meanwhile the advantage and
disadvantage of restoring the Churches

also were discussed.

In the processes of restoration, the
needed factors were willingness of the
church for restoration; prayer; spiritual,
strong, and courageous leader; team;
information and data of the church;
finances and network. Then the evidences
of restoration were presented which were
changes in number of members, baptism,
amount of tithes, staffs, members in
prayer meeting and mobilized members,
and changes in ministry and quality of
members. Then it was confirmed that
these processes could be used to restore
other declining and dying church through
evidence from Ayuthaya Baptist Church
which was restored in the same process.
Besides these the obstacles in restoring
declining and dying churches were also
presented which were resistances; having
no team and budget; tiredness of

members and church government.

Then reflection on the restoration was
done. The determining factors of the

speed and success of restoration were



commented, they were attitude, the
positive one for changing; the support with
prayer and budget and encouragement;
financial and human resource, from both
inside and outside; leader and team,
strong, effective and spiritual leader and a

good team were needed.

There were also lessons from restoring the
Church, which the author learned that
running a church need a big team and a
large amount of money, Spirit of God,
strong leadership with skill, patient, help
both from outside and inside and good
network. The study also proposes the
things that the Church has to do next
which are training and equipping
members, making them disciples of Jesus
Christ and developing them to be good
leaders and servants of the Lord and
mobilizing them to do ministries. And the
conclusion was drawn that it is worth to
take time and effort to restore a dying
church and it can be an example for other
churches in Thailand Baptist Convention
since they have the same context, charter

and church government.

The suggestions were proposed for
churches, the Convention, the Seminary
and pastors. The suggestions for churches
are preventing the declining and dying by

intentionally in seeking persons who can

provide transformational leadership;
following the Great Commission and Great
Commandment; start a new life cycle
before the church declines so far that it
cannot be saved; keeping the church in
good health by continuously develop the
church in every aspects; periodically self-
evaluation; sounding the alarm when the
church begins to plateau; making an
urgent call for consultation; opening mind
to accept the real conditions when the
church begins to plateau and find out the
ways to correct it; trying to revitalize the
church with every effort and resource and
humble enough to call for help at the
early state. The suggestions for the
Conventions are changing the attitude
about the declining and dying churches, it
is worth to be restored; adjusting some
policy, that is to be more involved in
member churches; being more proactive
in helping the churches; establishing an
active working group to oversee and take
care of the health of member churches
and keep in touch with closed
relationship; making an assignment for
experienced mentors to assist and to be
coordinators in each part of the country;
identifying and providing available
ministers who are capable to do the work;
surveillance by collecting data in church

health from each part of Thailand every
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year; close follow up the health of church
in the denomination; raising fund for
restoring declining and dying churches and
support ministers who are assigned to
restore these churches; making a strategic
and an action plans for the coordinators
to restore declining and dying churches;
develop a good system in restoring these
churches. The suggestions for the
Seminary are passing on the positive
attitude of restoring declining and dying
churches to the faculties and students;
training the students to be able to work
under pressured condition; providing a
course and a work shop of management,
Human Resource Management, Financial
Management for them; training them to
solve problems; encourage, support and
mentor after they went out to work in
declining and dying churches. And the
suggestions for pastors are proposed
which are having heart to restore declining
and dying church; taking a long-term
approach, a twenty-year view of the
situation; starting small, break down big
problems into small, doable steps;
focusing on one area and determine how
to improve it; staying long enough to
effect the significant change to the church;
accentuating the positive and eliminating

the negative; accepting “maintenance

©)

ministry” as viable because the statistic is
usually flat; being strong in the strength
God provides; learning more about
management for the minister is also the
manager of the dying church and running
a church is also about management; do
not force people to grow, it takes time to
grow; trusting God for the finances; being
patient for it takes a long time for a pastor
to earn the trust of a congregation to be
their leader, do not resign before earning
that trust; working hard to get a few of the
disciples in “official” place to make the
process of decision making easier; being a
bi-vocational pastor is the best because
they usually have a difficult time
supporting a full-time pastor; enjoying the
journey and leave the result to God.
Finally the epilogue was written and
reported the present condition, the
seventh year after restoration, and the
invitation to pursue the restored Bangna

Baptist Church was given.

The results of this dissertation confirmed
that human mistakes cannot destroy the
churches, the value of the declining and
dying churches is not diminished, the
effort in Christ in reviving the declining and
dying churches have positive results and
the declining and dying churches in

Thailand can be successfully restored.
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