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Seven Days That Divide the World:

The Beginning According to Genesis and Science’

John C. Lennox, Zondervan, 2011.

A Summary & Review by: Dr. Chanan Sukprakun

Intr ion

Once, John met an expert professor
of literature from a prestigious university.
She was surprised that John, being a
scientist, believed in the Bible, since
she teaches that “the Bible begins with
a foolish, unscientific account of the
creation of the world in seven days” How,
then, could John, a scientist who firmly
believes in the inspiration and authority
of the Bible, respond? His book is written
for people like her. Moreover, it is written
for Christians who feel troubled, not only
about some details of creations that seem
contradictory, but about the fact that
Bible readers, theologians, and scholars
have differing views when interpreting the
creation account. Some go so far as to say
that a literal interpretation permits only
a young-earth view, in which the earth
is only about seven thousand years old.
This age is a vast difference of about a
million times when compared to current
scientific estimates which date the earth
at about four billion years old. However,
John believes God is both the author of the
Bible and the creator of the universe. In the
end, there will be a harmonious agreement
between the correctly interpreted message
of the Bible and science.

A Translation by: Dr. Daniel Watson

This book divides into five chapters and
five appendixes. Chapter One discusses
scientific theories on the motion of the
earth that conflict with the sixteenth-
century biblical understanding. The second
chapter shifts focus to principles of
biblical interpretation as they apply to
contradictions on the motion of the
earth. The third chapter is the heart of
the book and examines the interpretation
of days in Genesis. The fourth chapter
details biblical data regarding the origin
of mankind. Finally, chapter five gives
an additional perspective on creation in
relation to the New Testament and how it
relates to us in the present. Furthermore,

God is both the author
of the Bible and the
creator of the universe.
In the end, there will be
a harmonious agreement
between the correctly

interpreted message of the
Bible and science.

! John C. Lennox, Seven Days that Divide the World: The Beginning According to Genesis and Science, Zondervan, 2011.
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in the appendices, John Lennox addresses
miscellaneous topics of interest, such as:
the cultural and literary backgrounds of
Genesis, contradictory accounts of the
order of creation in the first two chapters
of Genesis, and the “God-of-the-gaps”
which was the previous scientific limitation
to explain many natural phenomena.

Chapter One Does the Earth Move?
Lessons from History

The idea of a stationary, immovable
earth traces back to at least 250 BC to the
time of Aristotle to Thomas Aquinas (1225-
1274), an influential figure in the Roman
Catholic Church, who integrated many
Aristotelian ideas into Christian theology,
including a stationary earth. Thus, it is not
strange that, when Nicholas Copernicus
published in AD 1453 a famous academic
work about the movement of the earth
around the sun, it was rejected, whether
by Martin Luther or John Calvin both took
a clear stance of citing the Bible’s support
for a stationary earth, such as, “...For the
pillars of the earth are the LORD’s, and on
them he has set the world.” (1 Sam 2.8,
1 Chron 16.30, Ps 93.1, 104.5). On the other
hand, concerning the sun’s movement,
they quote such verses as, “Its rising is
from the end of the heavens, and its circuit
to the end of them, and there is nothing
hidden from its heat.” (Ps 19.4-6, Eccles
1.5) Moreover, Joshua commanded the
son to be stilll Josh 10). Many years later,
Galileo in AD 1632 proposed this theory
again, but was violently attacked by the
Roman Catholic Church and discredited.
Although he was not tortured as suggested
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by the reported event, it took hundreds
of years for him to regain his reputation.
Nevertheless, nowadays there is almost no
one who would not accept that the Earth
orbits around the sun (approximately 30
kilometers a second) and takes one year to
complete a full orbit. Why did the Church
and Christians accept a new interpretation?
Why did Christians remain committed
to the original idea? Is it because we
have compromised and made the Bible
subordinate to science? Certainly not!

Chapter Two Does the Earth Move?

Lessons from the Bible

How should we understand the Bible?
First, the Bible is, of course, literature that
has many genres—history, poetry, epistles,
etc. However, the first question to ask is
how the original author intended it to be
understood. For example, a mathematician
does not want his textbook to be thought
of as poetry, nor does Shakespeare want
his plays to be understood as real history.
The next consideration is the nature of
understanding any text, sentence, word,
or phrase. These relate to both context,
history, culture, and linguistics, which do
not always require a literal interpretation,
since we dealing with a text set in a distant
culture, time, and geography. When Jesus
said, “I am the door” (John 10.9), we
immediately understand that he is using
a metaphor. While Jesus is not a wooden
door, it does not make the metaphor
untrue. Jesus truly is a door that leads to
salvation and eternal life. Moreover, making
matters more complex (and interesting),
both literal, metaphorical, or figurative
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interpretations can occur together. For
example, Jesus’ ascension occurred in his
vertically rising bodily while the disciples
watched. However, it also has another
meaning, that he ascended to the throne
of God, returning to his authority. When
we return to the study of Genesis and
the sentence that says, “God said...,”
we know that God is certainly a spirit
and does not have a physical voice box.
Thus, this sentence demonstrates literal
communication, but also non-literal in
the manner of its communication. In
human understanding, when applying this
to the lesson of the movement of the
earth in the phrase, “God set the earth
on its foundations,” we acquire a new
interpretative method and suspend a literal
interpretation of a fixed earth.

Does the Bible conflict with science?
The belief that science is about reality, but
religion is about mythology is widespread.
John emphasizes again that he is a scientist
who firmly believes in the inspiration
and authority of the Bible, but the Bible
is not a science textbook. Anyone who
wants to study astronomy, mathematical
equations, or the chemical structure of
elements should learn from another
source. Nevertheless, God is not opposed
to science, but he is the one who began
science. For example, God allowed Adam to
name every kind of life, which is taxonomy.
However, the Bible was not written with
modern terminologies, like current scientific
textbooks, but according to vocabulary that
everyone can understand in order to make

Christians not scientists. For example, the
sun ‘rising’” does not require one to explain
the text with a heliocentric model and to
deny the rotation of the earth. Thus, we
must be ready to distinguish between what
the Bible says and what we think it says.
We see from the lesson on the movement
of the earth that the phrase, “God set the
earth on its foundations,” is a metaphor
that means God has created an earth
secure in the planetary system, rather
than meaning that the earth does move.
If so, did believers in previous times who
believed that the earth was motionless
exegete incorrectly? On the one hand, they
did, but we must not forget that their belief
was compatible with the best science of
their day. They did not have the scientific
evidence on the movement of the earth
like we have in the present.

We must be humble enough to
distinguish between what the Bible says
and how we interpret it, because it is
possible that we will use the Bible to
support some views that were not intended

the Bible was not written
with modern terminologies,
like current scientific
textbooks, but according to
vocabulary that everyone
can understand in order to
make Christians not scientists

29



TBTS Theological Journal: 2025

to be understood that way. There are two
extremes to avoid: 1. Interpretation that
attempts to align the text too much with
today’s science, because theories change,
like the theory of a motionless earth which
was interpreted through evidence available
in the past, which led to rejecting the
idea that the earth revolves around the
sun. 2. Interpretation that ignores science
completely, since God created everything,
supported by the book of Romans that
says, “Since the creation of the world, God
invisible attributes, his eternal power and
divine nature, have been clearly seen in
the things that have been made; therefore,
they are without excuse” (Rom 1.20). If
God is the creator of the universe, it would
be strange for us not to have any interest
in the universe!l Nevertheless, finding the
balance between these two extremes is
not easy, which is exemplified in the nearly
two thousand years that it took to arrive
at a clear conclusion on the movement of
the earth.

Chapter Three Isn’t the Earth Ancient?
The Days of Creation
The Bible reveals God’s story through
men who recorded and wrote according
to their culture in assembling God’s word.
Both the ideas of a young earth and old
earth have not developed recently, but
have been around for a long time in the
following three views:
1. Literal 24-hour View—each day is 24
hours in 7 days or one week around
six thousand years ago
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2. The Day-Age View—each day is a
period of unspecified length, arranged
in chronological order

3. The Framework View—each day is
divided logically not chronologically
The first two views are straightforward.

In order to clarify the third view, the

Framework View, consider the example

of building a hospital. If an engineer

from the construction company were to
describe the construction process, he might

describe it chronologically: “We dug, laid a

foundation, and then built each floor—the

basement; parking; the administration floor;
the first floor, the patient ward; the second
floor, the operating floor; the third floor;
and additional patient wards.” However, if
a surgeon were to describe the floors, he
might say, “We put the operating rooms
on the second floor and put the patient
wards above and below, on the first and
third floors.” The surgeon described the
process according to the purposes of his
perspective, not chronologically. Certainly,
we would not think that the surgeon is
implying that the surgery rooms suddenly
appeared in the sky and that the patient
wards were then constructed above and
below. When we consider the first six days
in Genesis, we can separate the days into
two parts. These are filling and forming
which parallel each other (although the
parallel is not an exact match, we can see
a parallel)
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Day | Formation Filling Day

1 |Light Various 4
Celestial
Objects

2 | Sky/Sea Birds/Sea 5
Creatures

3 | Sea/Land/ Land 6

Plants Animals/Man

However, chronological and logical are
not necessarily mutually exclusive. That
is, they can occur together. Every reader
of Genesis understands that: 1. The first
chapter of Genesis presents a picture of
man’s work week, with morning work and
evening rest 2. God’s work (creation) differs
from man’s work 3. Man’s rest is not like
God’s rest, who never tires (Ps 121.4) 4.
Although some insist on a 24-hour view
based on Exodus 20.8-11, we must not
forget that the creation week does not
reoccur, in contrast to man’s week, which
we understand. Even though the weeks
have similarities, they are not the same.
Thus, how should we understand the week

ﬁ creation week does

not reoccur, in contrast
to man’s week, which we
understand. Even though
the weeks have similarity,
they are not the same.
Thus, how should we

understand the week of
creation?

of creation?

The meaning of the word ‘day’ in
Genesis 1.1 — 2.4 has many elements to
examine. For example, ‘day’ has many
meanings, both a 24-hour long period and
daytime, a 12-hour long period (1.5). The
sabbath is different from the other six days,
in that it does not end with the phrase,
“there was evening and there was morning
the day...” Moreover, the word ‘when’ is
used to translate the phrase “in the day.”
Thus, when we say, “in my day we didn’t
have all these phones,” it certainly does
not mean a specific day of the week, but
a period of unspecified time. Furthermore,
in examining the Hebrew grammar of
Genesis 1, we find a difference between
the two last days—day one, day two, ...,
day five, the sixth day, the seventh day—
demonstrating the special nature of these
two days.

The problem of the fourth day, if the
creation account is chronological, then how
could a day occur without the sun? Some
propose that there was a source of light not
from the sun, which was in effect the first
three days. While others propose that the
sun was created on the first day, but only
appeared when a cover of clouds lifted.
Some propose that the word “made” (1.16)
does not specify the meaning ‘create,” but
can mean that it came into use, or was
established. As for the Framework view,
some propose that the fourth day could
be describing details of the arising of light
on the first day.

We must take care to not make the
Bible subservient to science, because

" “my day” implies a time in the past of the one speaking
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likely no one in the past would have
had a problem with such a complex
interpretation. Thus, the guidance is to try
and consider what the message of the Bible
says, without constraining it with science.
However, the text must make sense in the
real world also, but it does not necessarily
need to align with mainstream beliefs. It
is not necessarily that the 24-hour view is
correct, but learning from the lesson of
a stationary earth, we likewise should be
ready and humble enough to accept an
adjustment to the age of the earth. Can
we then examine the days of creation in
conjunction with theology, since Genesis
tells us about the origin of mankind, sin,
and death?

Chapter Four Man, a Special Creation?
The creation of man is the pinnacle of

God’s creation. Being human, both male
and female, has deep meaning. Although,
“The heavens declare the glory of God and
the sky above proclaims his handiwork” (Ps
19.1), only man is created in God’s image.
The sixth day is still the day that God spoke
twice, after creating animals in general
and after creating man, demonstrating
God’s control, which contradicts the idea
of undirected evolution from animal to
man. In addition, the first lesson that Adam
received was the naming of the animals and
that he (man) was different from all the
other creatures. The first two chapters of
Genesis do not indicate that God began a
relationship with man that he did not have
previously, but that he created him also.
The New Testament reveals further the
importance and uniqueness of man, and

32

it is central to Christian belief that “The
word became man and dwelt among us...)
(John 1.14).

Calculating the age of man from the
chronology of father to son is complex.
Because of Hebrew cultural customs, the
order of names can be shortened when
there are duplicate names. For example,
in comparing the genealogy of Jesus in
Matthew in Genesis, one cannot establish
with certainty the age of man. However,
some chronologies do contain truth, such
as that the universe had a beginning that
was older than the earth, which was older
than life, which in turn was older than man.

Is it a problem to have sin before Adam?
We see that God alone is immortal (1 Tim
6.16) from Paul’s epistle and that because
of the sin of Adam death came to “all men.”
Paul does not use the word “everything
that has life.” When we observe other
living things, like vegetables and fruit, that
God appointed as food for man, we see
that the death of plants is not the result of
man’s sin. The death of animals is a more
complex matter. The view that the death
of animals did not occur before sin may
create a problem with the food chain. Are
some animals with their muscles, venom
sacs, and electric organs a result of man’s
sin? Or rather, did God foresee that man
would fall in sin and prepare these things
in preparation? Nevertheless, the fact that
the Bible does not specify about the death
of animals does not negate the fact of the
certainty that death is man’s wages from
sin. So then, what about animals’ pain and
sickness, and from what does this confusion
arise? C.S. Lewis once said that man was



G

not the first creature to rebel against God.

There was still the power of darkness from

Satan which had dominion and operated

in the world.

Christians neither oppose knowledge,
nor do the dismiss science. From the
previous four chapters, John has given us
four pieces of guidance that we should
consider, and which demonstrate humility:
1. We should remain humble about a

young earth view. This view (at present)
is unlikely to be correct, or at least
implausible, when considering the
data of science, which demonstrates
evidence for an ancient earth.

2. The fact that the Bible can be
interpreted from a young earth
perspective does not necessitate that
it must be interpreted that way. Yet,
it can be interpreted from an ancient
earth perspective, without devaluing
Scripture.

3. Thefactthat we cannot know everything
causes us to be good scientists and
Christians at the same time.

4. The lesson of a fixed earth teaches
that it is neither a matter of shame
nor compromise. We can change our
minds and interpret afresh, when we
have a new understanding about the
universe.

Chapter Five The Text of the First
Chapter of Genesis
Genesis begins with the most
immeasurably valuable foundation of the
Bible, which is:
1. God exists Genesis begins without
vacillation. From the perspective of the

Bible, one’s view of the world begins
with God. In contrast, from an atheistic
perspective, one’s view of the world
begins with the universe.

. The eternal God is the creator The

universe was created from nothing (ex
nihilo in Latin). The word ‘nothing’
in Christian terminology comes from
that what is seen was not made out
of things that are visible (Heb 11.3).
In contrast to the atheistic view, in
which it was created from nothing
without cause. However, everything
was created and exists by the will of
God (Rev 4.11)

. God is separate from the things

that he has created Everything
was created from nothing by God.
However, everything was not created
from God. God did not disappear after
finishing creation, but rather he desire
a relationship with us.

. God is a person “God said...” “God

saw...” “God blessed...” God is not
simply the Force, like in Star Wars, that
humans can acquire and utilize.

God has fellowship Genesis 1.2,
26 and the New Testament reveal
the existence of the trinity (Un 1.1-
3). Namely, everything was created
through Jesus Christ (Col 1.15-17).

. God has a purpose in creation Not

only does it show us how man was
created, but it shows us the purpose
of his existence. The universe is fine-
tuned as our dwelling place. Although
man is small speck in comparison
with the vastness of the universe, his
importance is not related to his size.
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7. God created everything by his word

God did not create everything at the
same time, but in stages. The phrase,
“God said...” is repeated several
times. As an example, the human
genetic code can be written in the
four-chemical letter as C, G, A, T in
the double helix structure of DNA.
These ‘words’ consist of symbols or
consonants which demonstrate the
greater Word, because through him
everything was created.

. God is the source of light “God said,
‘Let there be light’ ...and he separated
the light from the darkness” (Gen 1.3-4)
“For what we proclaim is not ourselves,
but Jesus Christ as Lord, with ourselves
as your servants for Jesus’ sake. For
God, who said, “Let light shine out of
darkness,” has shone in our hearts to
give the light of the knowledge of the
glory of God in the face of Jesus Christ”
(2 Cor 4.5-6). “Again, Jesus spoke to
them, saying, ‘I (Jesus) am the light of
the world. Whoever follows me will
not walk in darkness, but will have the
light of life.”” (Jn 8.12). Sometimes we

“It is a day that set)

limit to our intervention
in nature. We realize that
we are creatures, not the
Creator. The world does

not belong to us, but
God.”

10.

try to use our own power and reason
to understand what has happened, but
we fail. We need light from the outside
(from God).

That which he created was...good
and...very good All things are under
our responsibility, who are protectors.
God will take this seriously on the day
of judgment “...he will destroy the ones
destroying the earth” (Rev 11.18)
The Sabbath Jonathan Sacks, Chief
Rabbi of the Commonwealth, said
“It is a day that sets a limit to our
intervention in nature. We realize that
we are creatures, not the Creator. The
world does not belong to us, but God.”
Are we pressured to succeed? Are
we becoming workaholics? Augustine
said, “God created us for himself, and
our hearts do not rest until we rest
in him.” We can know with certainty
where he got this thought from (Mt
11.28-30). Jesus’ invitation is clear. Let
our hearts trust that Jesus is the Lord
savior, receive forgiveness of sin, and
rest in God.




G

Critique and Response

John C. Lennox is the Emeritus Professor
of Mathematics at the University of Oxford.
John has written several books on God,
Christianity, science, and technology.
For example, God’s Undertaker: Has
Science Buried God? (2009), 2084: Artificial
Intelligence and the Future of Humanity
(2020), Cosmic Chemistry: Do God and
Science Mix ? (2021). Additionally, he is
known for his debates with Richard Dawkins
and Christopher Hitchens. He is known for
his witty and eloquent use of reason with
gentleness and humility. In every interview,
John affirms his belief in God and always
proclaims the Gospel of Jesus Christ.

This book presents its material with
stimulating writing, inviting the reader to
think along with reasoning, supporting the
various claims. He begins the content of
his book with an opening two chapters that
lay a foundation that opens the reader’s
mind to the lessons from the history of
the movement of the earth, principles of
biblical interpretation. His purpose is to
lead the reader with firm, long-held beliefs
to learn and to be humble, before he
leads the reader to the content in chapter
three, in which he presents various views
of interpretation, not imposing his own
view, but allowing the reader to decide and
consider them himself. After explaining the
matter of the different views on the days of
creation, John transitions well to the matter
of the origin of man. The final chapter,
before the appendix, presents an additional
perspective on how creation relates to
us in the present. It is a conclusion that

allows the reader to review that which he
has learned.

This conclusion and critique do not
cover the appendix that John wrote to
discuss many interesting sub-topics. In each
chapter of the appendix, the reader can
select a subject of inquiry that interests
him, without needing to read them in
order. However, John acknowledges from
the beginning of the book that this book
cannot include every interesting question,
since the content of his writing is limited.
Thus, he ordered the importance according
to the questions most frequently asked.

[ think that this book has much value for
Christians, for those interested in science,
or for anyone having doubts about the days
of creation and the age of the earth. Also, it
could have some value for those discipling
new believers, who have questions about
origins in Genesis. The reader does not
need to have any foundational knowledge
about science. However, it would be
helpful to know the names of certain
scientists or theologians, as the author
refers to them. Yet, the readers should
not be overly concerned since this is not
a matter of great consequence in reading
without disruption. In addition, this book is
not an overall easy read, although it does
not use specialized theological or scientific
terminology. However, the one reading it
requires concentration and thought. Thus,
it is advised to be well rested before
reading this book.

Certainly, this book adds to the
reader’s understanding about the days of
creation. However, the lesson from this
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book that every reader should catch, since
the author emphasizes them repeatedly,
is that whether one is a Christian, who
believes in the inspiration and authority
of the Bible, or not, one must differentiate
between what the Bible says and what
the reader thinks it means, especially in
relatively complex matters. In interpreting
the Bible, which is literature, one must not
forget to consider metaphorical meaning
and to not ignore scientific facts either.
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Yet, one should not allow the Bible to be
subservient to scientific theories, which
continually change, and one should
humbly be ready to accept change if
there is new understanding or information
about a matter. An additional short but
very important note, which the author
emphasizes, the beginning of everything
according to the Bible originates with God,
through his word, by Jesus Christ our Lord!
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Thousands...Not Billions: Challenging an Icon of Evolution

Don DeYoung, Green Forest, AR: Master Books, 2003.

It has become common in the last few
decades for well-known biblical scholars
and Christian scientists to express doubt
in a literal reading of the creation account
in Genesis 1-2, primarily doubting that
the Earth is only about 6,000 years old, a
number derived from the genealogies in
Genesis 1-11." Undoubtedly, the pressure
from the scientific community represents
the primary cause of this trend, as most
scientists, including many prominent
Christian scientists, assure the public of
the indisputable evidence for an age of
the earth in the billions not thousands.
In contrast, many Christian scientists have
demonstrated that the majority of nature’s
‘clocks’ demonstrate the earth cannot
even be millions, much less billions, of
years old.” However, those who hold to a

! See, for example, John H. Walton, The Lost World of
Genesis One: Ancient Cosmology and the Origins Debate
(Downers Grove, IL: InterVarsity Press, 2009) wag Hugh N.
Ross, The Genesis Question: Scientific Advances and the
Accuracy of Genesis (Colorado Springs, CO: NavPress,
1998)..

? See, for a comprehensive overview of scientific and
exegetical answers to support a young earth view,
Jason Lisle, Understanding Genesis: How to Analyze
Interpret, and Defend Scripture (Green Forest, AR:
New Leaf Publishing Group, 2015), Jonathan Sarfati,
15 Reasons to Take Genesis as History (Petersburg, KY:
Creation Book Publishers, 2015), and Jonathan Sarfati,
The Genesis Account: A Theological, Historical, and

Scientific Commentary on Genesis 1-11 (Green Forest,
AR: Creation Book Publishers, 2015).

A Summary & Review by: Dr. Daniel Watson

literal interpretation of Genesis recognize
the challenge posed by certain scientific
dating methods, such as the age of distant
starlight and radioisotope dating, which
indicate an ancient Earth. While other
scholars have researched and proposed
answers to the problem of distant starlight,
this book summarizes the findings from
an extensive eight-year research project
conducted by the RATE team, which
aimed to address the challenges posed by
radioisotope dating in relation to a young
Earth viewpoint.

In 1997, seven experts in scientific
fields related to radioisotope dating and
one expert in the Old Testament began
a multi-year project aimed at reconciling
the challenge of interpreting Genesis
literally with the millions and billions of
years that radioisotope dating gives. The
difficulty of comprehending radioisotope
dating methods and the implication for
an ancient Earth adds an additional layer
of difficulty for young Earth creationists
seeking to explain their viewpoint. These
experts strive to assist the average Christian
in both understanding and questioning the
widely accepted scientific conclusions of
radioisotope dating, although many may
find it challenging to understand even their
summarized findings.
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A comprehensive summary of every
chapter in this book would exceed the
scope of this overview, | will instead
focus on highlighting the main issues and
the answers presented by the authors.
Under currently observed decay rates,
the slow nuclear decay of uranium
into lead, which scientists can measure
in various rocks and elements, would
indeed require billions of years to occur.
However, the scientists in this book have
uncovered evidence that contradicts this
conclusion. They have discovered that
factors, such as the presence of helium
in zircon crystals, demonstrate that the
rocks in question cannot be as old as
suggested by radioisotope dating, and that
radioisotope decay rates must have been
significantly faster than present rates at
some point in the past. In addition, the
authors present evidence of carbon-14
in numerous ancient materials, including
diamonds, which supports a much younger
age for elements than scientists date using
radioisotope methods to be billions of

They have discovered
that factors, such as
the presence of helium
in zircon crystals,
demonstrate that the
rocks in question cannot
be as old as suggested by
radioisotope dating
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years old. In summary, the book provides
specific scientific evidence that the rocks
and minerals cannot be billions of years
old, as well as evidence that nuclear decay
rates must have been faster in the present.
Thus, the authors argue that current
nuclear decay rates cannot be reliably used
as a dating method.

While proponents of young Earth
creationism may view carbon-14 dating as
a challenge to their perspective, it actually
reinforces a young Earth model and suggests
that the nuclear decay of elements like
potassium-40 (K-40) into argon-40 (Ar-40)
must have occurred at a faster rate in the
past than it does today. With a half-life
of just 5,730 years, carbon-14 becomes
undetectable in any organic material after
approximately 58,000 years. Consequently,
scientists typically do not test for carbon-14
in organic materials that they believe to
be millions of years old. Under their belief
in a young earth, the RATE team tested
a variety of organic elements that are
traditionally dated as millions of years old,
such as coal. Their findings revealed that
these samples—including fossils, petrified
wood, shells, whale bones, coal, oil, and
natural gas—all contained measurable
levels of carbon-14. Critics of the young
Earth perspective have suggested that
these results could be attributed to
contamination of the samples. To further
validate their findings, the RATE team also
tested diamonds—considered by scientists
to be millions or even billions of years
old. Diamonds are exceptionally resistant
to alteration and contamination, meaning
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they should only contain carbon from the
Earth’s early atmosphere. Remarkably, all
twelve diamonds tested by the RATE team
contained detectable carbon-14. Thus,
these findings lend support to the biblical
account of creation about 6,000 years ago.

More significant than the presence of
carbon-14 in diamonds is the discovery of
helium in zircon crystals, which supports
the idea that the presumed ancient rocks
of the Earth cannot be millions of years old.
In zircon crystals—referred to in the Bible
as hyacinth and jacinth—nuclear decay
produces helium atoms, which escape
from the crystals much like helium gas
escaping from a balloon. The RATE team
examined zircon crystals from a borehole
in New Mexico, USA, which was dated at
1.5 billion years. Uranium-lead radioisotope
dating of these crystals indicated an age of
approximately 1.4 billion years, consistent
with the previous dating of the surrounding
borehole rock. However, they also found
helium in these crystals, which would
have escaped long before if the crystals

According to predictions

based on a 6,000-year-
old earth, the amount of
helium in the zircon crystals
lined up even more closely
with the RATE team’s
predicted rates than they

anticipated.

were as old as the radioisotope dating
indicated. According to predictions based
on a 6,000-year-old earth, the amount
of helium in the zircon crystals lined up
even more closely with the RATE team’s
predicted rates than they anticipated. In
contrast, the helium content predicted by
the ancient Earth model of 1.5 billion years
was off by a factor of 100,000. Therefore,
these zircon crystals not only indicate a
younger age for these so-called ‘ancient’
layers of the Earth but also highlight
the unreliability of uranium-lead dating
methods, suggesting that nuclear decay
must have been significantly accelerated
at some point in the past.

Other dating methods, such as examining
radiohalos in granite, fission tracks in zircon
crystals, and discordant radioisotope dates,
also suggest that millions, and in some
cases billions, of years of nuclear decay
have truly occurred in rocks and elements
across the Earth. However, like uranium-
lead decay and helium in zircon crystals,
each of these methods includes other
factors that demonstrate that the element
cannot be as old as the radioisotope dating
indicates. The RATE team proposed a
consistent explanation for this discrepancy:
a specific period in the past when nuclear
decay rates were extraordinarily rapid.
Assuming that most fossils were formed
during the worldwide flood described in
Genesis, which are found in the same
layers dated by radioisotope methods, the
RATE team suggests that during the year
of the Genesis flood, nuclear decay rates
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accelerated dramatically and then likely
slowed down to present-day rates a year
or two later.

The RATE team proposed many reasons
and methods of accelerated nuclear decay
during the Genesis flood, but they have
yet to prove scientifically the definitive
reason and method. While a few scientists
have attempted to refute the findings of
the RATE team, they have not successfully
identified any errors in their research. As
is often the case, the broader scientific
community has largely disregarded the
RATE team’s conclusions. Unfortunately,
many in the Christian community, including
both laypeople and biblical scholars,
either dismiss or remain unaware of this
compelling scientific evidence. While it
may be understandable for lay Christians
to struggle with complex topics like nuclear
decay and helium in zircon crystals, biblical
scholars and prominent Christian scientists
who spread doubt about the Church’s
traditional interpretation of Genesis have
a responsibility to engage with scientific
evidence that contradicts the ancient
timelines proposed by mainstream science
and supports a biblical view of a young
Earth of approximately 6,000 years old.

Before the concluding chapter that
summarizes the book’s contents, Steven
Boyd attempts to demonstrate the need
for a literal reading of Genesis 1.1 — 2.3,
by scientifically evaluating whether this
passage is narrative literature or poetic.
Boyd’s research presents an interesting
method to approach biblical interpretation
and may have some value in supporting
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a literal reading of Genesis. However, the
average reader of Genesis in their native
language likely perceives the creation
account as a straightforward narrative
already. Even more, the Old Testament
expert, reading Genesis in the original
Hebrew, likely easily understands that
Genesis is narrative text meant to be taken
literally. Despite many Christian scientific
experts and Old Testament experts
rejecting a literal reading of Genesis 1-2 and
proposing complex theories to reconcile
it with an ancient Earth, these modern
interpretations appear to stem not from a
deeper comprehension of the Hebrew text
or its context, but from a desire to align
the text with prevailing scientific consensus.
The RATE team provides critical scientific
evidence that encourages the Church to
uphold and return to a literal interpretation
of Genesis 1-2, while Boyd offers helpful
hermeneutical insights to support this
perspective.

Unfortunately, the RATE team’s research
in this book also seems to raise as many
unanswered questions as it provides sure,
scientific evidence for a young earth. The
cause of accelerated nuclear decay during
the Genesis flood and the reasons for its
cessation remain unclear. Additionally,
the extreme heat generated by such rapid
nuclear decay would not only have melted
the helium in zircon crystals—one of the
primary pieces of evidence used to prove
a young Earth—but would have melted
the entire planet. Despite these significant
unanswered questions, the RATE team has
provided substantial scientific research



and findings that support the notion of
a young Earth as described in the Bible. | concur with the RATE
Nevertheless, | concur with the RATE
team’s assertion that Christians should

team’s assertion that
Christians should
advocate for a young
Earth perspective
based first on a proper
interpretation of the Bible
and its view of creation

advocate for a young Earth perspective
based first on a proper interpretation of the
Bible and its view of creation. However, this

book’s scientific investigation and evidence

can serve as valuable tools to bolster
Christians’ confidence in God’s Word and
assist in evangelizing the unbelieving world.
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The Making of a Leader: Recognizing the Lessons and

Stages of Leadership Development

Clinton, J. Robert, rev. and upd. Colorado Springs, CO: NavPress 2012.

There is a great shortage of leaders
today. Moreover, finding well-equipped
leaders is even more difficult. The topic
of leadership is a very important issue not
only in the church but also in society or
politics because good leaders impact the
church, society, and country. In the Bible,
we can clearly see that the lives of the
people differ noticeably depending on the
leader. When a leader who feared God
ruled, the quality of people’s lives was
high, but when a leader who did not fear

God ruled, indescribable pain followed.
That is why we desperately need God-
fearing leaders.

In the Bible, we can
clearly see that the lives
of the people differ
noticeably depending on
the leader. When a leader
who feared God ruled,
the quality of people’s
lives was high, but when
a leader who did not fear

God ruled, indescribable
pain followed.

64

A Summary & Review by: Wisuk Shemme

The way to cain true strength for
Thai Christianity is to discover and raise
biblically well-equipped leaders, which
is as important as evangelism. Therefore,
| heartily recommend this book to Thai
veteran Christian leaders and young leaders
who dream of becoming ¢odly leaders.
Thankfully, there are many believers
around us who want to be good leaders.
Nevertheless, it is regrettable that there
are many cases in which, although they
started with such earnest eagerness, they
drop out in the middle, become stagnant,
or follow their own selfishness and thus
fail to become leaders after God’s own
heart. Despite the difficulties, is there
a way for those who have dreams of
becoming leaders to continuously grow
and be leaders that please God and they
themselves can work in ministry with
joyfulness? In his book, The Making of
a Leader, J. Robert Clinton gives clear
answers to this question. Clinton cautiously
and intriguingly discloses how each leader
can become a mature leader with the
biblical insight God expects through a well-
designed timeline that reveals the overall
pattern of God’s work in a life of a leader,
with the gradual stages of development
and progress.



G

The strength of this book is not only
the specific methodology to become a
leader that pleases God, but also the
actual situation, giving clear answers to
practical problems. Through this book,
you can seriously examine your own
leadership development process and get
answers on how to mature your leadership.
Furthermore, the author emphasizes and
guides how to discover and develop
potential leaders.

Summary

Clinton successfully achieves his
claim ‘God uses a leader’s whole lifetime
to develop a mature leader with the
biblical insight He expects’ by presenting
pertinent examples, patterns, processes,
and principles. He defines a leader as “a
person with God-given capacity and with
God-given responsibility to influence a
specific group of God’s people toward
God’s purposes for the group” (179).

Clinton accomplishes his argument
by dividing this book into nine particular
chapters. Chapter one, “A Letter to Dan
the Intern,” introduces the author’s whole
work through a letter to Dan who, as an
emerging leader, needs to choose the next
step in a confusing situation. Clinton briefly
but clearly explains the development
phases in a timeline, suggesting which
phase Dan is currently in and the important
things he needs to learn and be trained in.

Chapter Two, “The Basis for Lessons:
The Big Picture,” demonstrates three
examples of timelines from the lives
of three leaders: Aiden Wilson Tozer,
Dawson Trotman, and Watchman Nee. In

order to help analyze and understand the
timeline he created, Clinton defines the
terms: pattern, process, and principle. He
also describes each phase in more detail,
offering a generalized six-phase timeline
for analyzing a leader’s life: 1) sovereign
foundations, 2) inner-life growth, 3) ministry
maturing, 4) life maturing, 5) convergence,
and 6) afterglow. Notably, the fifth and
the sixth phase are briefly explained only
in this chapter without separate chapters.
Phase five, “Convergence” can be seen
as a golden age in which maturity in life
and ministry culminate together. When a
leader continuously responds correctly to
God’s work in his or her life, the leader’s
potential and capacity are revealed to the
fullest through the position and role given
to the leader. Phase six, “Afterglow” or
“Celebration” is the time when the fruit
and growth of the ministry throughout the
whole life are harmonized and recognized
as one, and it is the time when it indirectly
affects a wide range of areas. Others will
follow their exemplary course of life, and
the wisdom they have accumulated will
benefit and bless many. In addition, Clinton
affirms that since each developmental
phase presupposes a long time, it is
divided into sub-phases, and at least three
characteristics emerge as a leader moves
from one phase of development to the
next: 1) different kinds of process items
occur in different phases, 2) at the end of
each phase there are special border events,
and 3) the range of influence changes (40).

Chapter Three, “Foundational Lessons:
Inner-Life Growth Processes,” is a description
of the second phase of the timeline as an
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early stage of leadership development.
Clinton informs about three important
processes in this phase: integrity checks,
obedience checks, and word checks. The
three items are called checks because of
their testing nature, and learning these
items is of utmost priority for a potential
leader. These checks are valuable and
serious things that they should strive for
throughout their whole lives. These three
checks also play a role in opening the way
by building bridges in leaders’ development
process. Leaders who respond correctly to
the checks will be led to personal growth
and ministry expansion.

Chapters Four and Five, “Second
Lessons: Ministry Maturing Processes Part 1
and 2” are the third phase of the timeline.
Clinton divides this phase into three sub-
phases: early ministry, middle ministry, and
later ministry. He again divides these sub-
phases into four development stages—
early ministry as entry, middle ministry
and later ministry are divided into three

integrity checks, obedience

checks, and word checks are
valuable and serious things

that they should strive for
throughout their whole lives.
These three checks also play
a role in opening the way by
building bridges in leaders’

development process.
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development stages: training, relational
learning, and discernment. In other
words, potential leaders go through four
development stages to achieve maturity
in ministry: entry, training, relational
learning, and discernment. Chapter Four
discusses two development stages: entry
and training, and Chapter Five discusses the
other two development stages: relational
learning and discernment. Chapters Four
and Five contain helpful content for
potential leaders. The basic giftedness
development pattern in Chapter Four, the
ten commandments of spiritual authority
and the eight-stage leadership backlash
cycle in Chapter Five are especially
interesting and give exceptional lessons.
Chapter Six, “Ongoing Lessons: Guidance
and Other Multi-Phase Processes,” helps
leaders discern the continual need for
God’s guidance in their lives, regardless of
the timeline in the development phases.
This chapter presents six guidance process
items and four miscellaneous process
items for God’s leading throughout
leaders’ lives. The six guidance processes
are how God guides leaders to influence
and lead their group in the direction God
intends: divine contacts, mentors, double
confirmation, negative preparation, flesh
act, and divine affirmation. The four other
processes complement the six guidance
processes to promote growth in the inner
life and ministry of the group being led:
literary, word, crises, and conflict.
Chapter Seven, “The Deepening
Lessons: Life Maturing Processes,” expounds
on the fourth phase of the timeline. Clinton
argues that God commonly uses three
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general process items to develop a leader’s
character: isolation, conflict, and crises. He
also presents a pattern for restoring leaders
whose growth has stagnated and a pattern
for growing in harmony with the leader’s
character and behavior. When a leader
fails to notice that he or she is not growing
spiritually, God breaks up and intervenes
in the leader’s daily life. After all, this is
a process by which God helps leaders
not only to know God deeply but also to
increase the depth of their effective service
to God. To help readers understand deeply,
Clinton closes this chapter by sharing his
very difficult experience of conflict, crisis,
and isolation.

Chapter Eight, “Integrating the Lessons
of Life: Toward a Ministry Philosophy,” calls
for a leader to develop his or her own clear
ministry philosophy. Clinton points out that
all leaders have significant lessons learned
from experiences, but because they do
not develop these ideas and principles
into statements, there is no clear ministry
philosophy to guide their decision-making.
He emphasizes that leaders build their
own ministry philosophy by respecting
biblical leadership values, embracing the
challenges of the times in which they
live, and taking into account their unique
gifts. He also carefully guides how to write
a ministry philosophy and shows good
examples of ministry philosophies.

Chapter Nine, “Accepting the Lessons of
Life: The Leadership Challenge,” demands
to fill up a serious leadership gap, each
leader has to raise up other leaders. Clinton
asserts that each leader is responsible, first,
for living the life God wants and purposes

for him or her, and second, for reproducing
other leaders.

Critical Evaluation

The author, Clinton is Professor Emeritus
of Leadership in the School of Intercultural
Studies of Fuller Theological Seminary.
He has 30 years of ministry experience in
leadership development and mentoring
emerging leaders before retiring in 2016.
Clinton has enthusiastically researched
nearly 4,000 case studies on the lives
of Christian leaders as well as biblical
leaders. The initial audience of this book
are professional Christian leaders, but this
book is also useful for all non-professional
Christian leaders whether they are senior
leaders or emerging leaders because this
book is understandable and applicable to
their leadership journeys.

This book is written for leaders to have
a better perspective on how God raises
leaders and how leaders should respond
rightly to become the leaders God expects
them to be. Through this book, you will

understand the past events in your life in

This book is written for
leaders to have a better
perspective on how God
raises leaders and
how leaders should

respond rightly to become

the leaders God expects

L

them to be.
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God’s providence, realize what God is doing
in your life now, expect God to develop
your future, and receive help on how to
respond correctly to God’s guidance.
What makes this book unique is that the
author has researched numerous spiritual
leaders to create a generally accepted
timeline of development phases. | had
the opportunity to see the big picture
of my life and analyze my leadership
development by drawing out my timeline
at the author’s request in Chapter Two,
“How about you?” My timeline allows
me to see God’s providential work before
| believed, training my life through difficult
events, what phase | am now in, and what
will occur in the future of my life. It also
helps me to know that what happened in
my life was the process of becoming the
leader God wanted me to be, that God has
been with me and developed me at every
important time, and that He will faithfully
guide me in the future for the glory of God.
A second strength of Clinton’s
achievement is Chapter Two’s exploration
that God requires integrity checks,
obedience checks, and word checks
for potential leaders to have the right
tendencies and motivations. These checks
are especially important for leaders in the
early stages of leadership development
because failing the tests prevent them from
achieving inner-life growth. If a leader fails
these tests, he will be continually tested
in that area. When a potential leader
succeeds in these tests, the experiences
become unforgettable events, promote
an intimate relationship with God, and
provide possible strength continually to
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succeed in the tests. Also, God expands
the ministry of the leaders or entrusts them
with greater responsibility. | also had to g¢o
through these tests, and | still remember
with gratitude the experiences | succeeded
in.

The third insight | have gained is about
the discovery of spiritual gifts in Chapter
Four. Before reading this book, | believed
that the Holy Spirit gives one exceptional
spiritual gift to each person when he or she
believes in Christ. As | believed in Christ
and started my ministry, | was convinced
that Children’s ministry was my spiritual
gift. After that, | was surprised to find that
| could do other things well while doing
other ministries. | was troubled about
what to answer when someone asked
me about my spiritual ift. However, after
reading this book, | was able to organize my
thoughts. Clinton brings up that leaders are
given multiple gifts: when a leader starts
his ministry he or she usually discovers a
spiritual gift; the more the leader uses that
gift, the more effective and developed that
gift becomes; as the leader continues to
carry out different ministries, he or she can
discover various other gifts; and the various
gifts collectively develop and reveal the
glory of God.

The fourth point, in Chapter Six, is the
presentation of an important process for
leaders to realize God’s leading. All of
the courses for God’s guidance Clinton
displayed are good, but if | had to point out
two things, it would be meeting a mentor
and double-confirmation. | consider that
meeting a good mentor in a leader’s life
is a truly grateful thing. Clinton affirms that
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the right person for the mentoring ministry
is one who sees the potential within an
emerging leader, puts up with his mistakes,
rough attitude, and grievances in order to
develop his potential. A mentor would also
need to sacrifices one’s time to provide
timely advice and necessary support. (114-
5). Thankfully, | met such a mentor who
perfectly matched Clinton’s description. |
am truly grateful to God who allowed me
to meet a precious mentor who helped
make me who | am today. The second
guidance of God that | want to mention
is double-confirmation. Clinton explains
that double-confirmation is God’s clear
confirmation of His will through more than
one source when leaders make important
decisions. In my case, | have personally
experienced a few cases of double-
confirmation from God when making crucial
decisions. There are many examples of
the double-confirmation in the Bible, one
of which is Gideon’s wool incident (Judg
6.36-40).

The last point is Clinton’s explanation
in Chapter Seven that God uses isolation,
conflict, and crisis to develop character
in leadership. Through those processes,
| personally experienced opportunities
to have a deeper relationship with God
and mature. Strangely, even though |
had never met the author or shared my
leadership development process with
him, it was fascinating to see that there
were many things | agreed on as if he was
writing after seeing my own development
process. Through this book, | evaluated my

leadership development process, learned
great lessons, had the opportunity to
correct my mistakes, and this book will
be very helpful for my future leadership
development process as well.

However, there is one criticism that |
have about this book which is Clinton’s
description of the final phase in the
timeline, “Afterglow” or “Celebration.”
Clinton conveys that very few leaders,
who have roles and places where they can
have maximum effectiveness, experience
the final phase. He continues, at this
phase, the fruit and growth of the leaders’
ministry throughout their entire lives are
integrated and recognized by having a
lasting influence over a wide area, and it
is a time when others are trying to follow
their life path (40). There are parts of his
argument that | agree with, but on the
other hand, it resembles the aspirations
of worldly leaders who pursue it with
all their might as the goal of life. Clinton
makes leaders who read this point feel

Through this book, | evaluated
my leadership development
process, learned great
lessons, had the opportunity
to correct my mistakes, and
this book will be very helpful
for my future leadership
development process as well.

69




TBTS Theological Journal: 2025

that they have to make an effort and
prepare something in advance to reach the
phase of afterglow. For example, leaders
must expand their ministries, increase the
number of followers, make their name
recognizable or attain a lofty status, and
gain material possessions.
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Except for that, the main arguments
in this book are well-organized and well-
structured from beginning to end. This book
has made a very valuable contribution to
the academic field of leadership. | strongly
believe that this book will be a great help
to all potential and veteran Thai leaders
who want to become a leader that pleases
God.
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Fanszidmsadeulindmuginenszaauy
Imaﬁmmﬁgﬂsﬁwﬁaa%ﬁaﬁﬂ (od8. 28.16;
ann. 118.22-23; 1 Un. 2.6-8) Msinszi
nssviliinszasaddsussmfihussmvuiu
Ifuaulivselevinansidusinguveanss
sty wamsdensmunnuas sz g es
wszlgnssiuungidouriiuauiialalaia
ponInfu fadu msdeiuiulumamsedn
Jedpaiiismudousiuazanudlauiiou
Fauansoonliifiulasnisdeilanszioggmss
HuRansingusudausifieadider n1ssse
anusTusuAnududsddnyBsndmiudin
Y99U5INELT0 wivaneq austaliliney
ausuFesilogaumngan NaEnIN
MANEEAINAUILINNN ISR UYIAY
Tdedumeduiielan
nssarniulumanszidvilig dodl
asdeiiituudauasiinnuduiudfainau
fuwszidn Faemnil Sasyailnsdeaeuds
sandnsdenirfnuasiniuiieidlesanniiinle
fougu flanuatila uazilvimuafianiiiy
uAgAY nsyeiniudiniinusssuazdisa
§Alnunsagiiemnudasingg fesufodde
fauauduidy Asdasildedandnaviady
Agnisiivladedgarasuindudmiy
mNusenisuns (1 Un. 2.2) uaznineinied
Yy edgguiinszidmseensu (2.5)°

10 cﬂﬁﬂaﬁﬂimﬁaqmﬂﬂﬁ giglu22 i Thomas R. Schreiner,
1, 2 Peter, Jude, New American Commentary, vol. 37
(Nashville, TN: Broadman & Holman, 2003), 101.

ANYUTAL finsedufuanutastimaesy
Tawn n1sUesdie nisaeais anuliasela
A1NUBANTEYN taznslasieted vaeli
ASARINTINNMEDNIINITALTULUNINTZIAN
fivldagauasiuyuldtudumuls @™
derumes 11Wlns 2.1-3 Uszneufudndu
Uszleadsfinnudandneglude 2 Tnglde
11 “Us15aw” Wuwna1dsdu (imperative)
Tunna aorist AuAMiEafunserdesil
fo avflauazUssnun dndudiuluogeld
sensie “nnsaxiie’ Feeglusy participle
fu pusssuavmiidusn3edisuay
Yevenindufnaiintudeulaediuldan
nsfidiindeu wasdemnianioudeiu
Tiwfoufuasiduauiuveslsslon dude
“mﬂiﬁamﬁmmwizyzym” ns7Ulasg
oyUsgloauanatouly (Frwnnvinuldduud)
Wiivheuselont @ 3) wiilidunmusidu
PBINTUTITOUIN IV MIZE Bapasth
wihdemsasfiennudasieg
ﬁﬂuztﬁ%f'aa'nizéuqﬂ guuau’%aamsz?ﬁ
gAasAafsu AU iTinluanszd
Tneresifouninliseanlianednfunia
WINIABITIENURIFBNTEBIARN TINT DU
fnnwieuduiazaune (4.5) JazUsenu
uanquisinArs Al fusslseluguznesy
AesfBdlvg) (5.9) wogdagnssiluy Aquldk
TRRECHICIPIER LLﬁzVIiﬁIﬁW’JﬂLﬂ’]ﬁ%ﬁI}u@gj
(5.10) nsiiviauzituiaviniouadandnsle
wEoudmsuiunardusndruiniinuazse

" ywsgossudei Tamdungiudvin “fana vieynegns
nnguiuy e (dud nisdesihe msdess uagnisld
Srethed) urdnasadde anuluasda wavaudan Suen
Tilugunywadl

2 David Alan Black, Learn to Read New Testament Greek
(Nashville, TN: Broadman & Holman, 1994), 183.
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w3ey snsnsyalnsifeuseusuanmng
dniisensatiu (1 Un. 1.5, 7, 13; 2.12; 4.5,
7, 17, 5.4; 2 Un. 1.16; 2.9; 3.3-13) Tuieq
nsnunnddenIdeti Taanafidiun
viruaRvosUlnsldudsuluagramnnueay
wdanly Wuwaegeusun1snuynduag
nsgnesenIauurasseglild (s, 16.22)
uAnendandugensuin “anuideunisiny
MsnAdey” HumAuazduuzesandnsliils
ugmsassiatn dndes uasiosAviaznog

[

paanly (1 Ua. 1.7) NAULES9I58AUYAYDY

]
v ada

Asandnsdsdonnuniadalugsuidind
waztaelvinsandnsiimaafisedniulunig
wsziusiidesgluaniunisalidusinduin’
mmsnﬂé’wmﬂﬁﬂ%am%’ﬂiLw%zyﬁ?ummﬂmsﬁ
Asanansdulssrnsveanszitugallagiu
WAL EIUIINTLYLLIAINITIAIUNTIVD
asandnsezifusiadlenszogaianny
adaiians muanushilalunisananadaiiaes
i SasyoulnsSsenantslieuussmudiiu
Taudaziulun1anszidlaznszyinn1sa Ly
Nnanun1Tel (1.13-22; 2.12) walivnua
dﬁmimam%mm%ﬁ@Lﬂuﬁqﬁmm a2
mmL%@LLa“maammuﬂumﬂLmeLu (1. 6) 9
ﬂivuummsmﬂmmimLuumwusawmav
gunsansEd (2 Un. 3.11) gumamaﬂ’muau
gravelriedaninsnwanuidovesmulily
nezdevomszazliaasanuaislaag
wszusInfaeuiafdudunse (2.1-22)
Winsifunisliduausendsazime iy
Tunsevanrie “arwsen” dldiflsamneds

asuAUNsEI19Aanulugausenves

“ Michael Green, 2 Peter and Jude, Tyndale New
Testament Commentaries, vol. 18 (Downers Grove, IL:
IVP, 1987), 27
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s widanefvansyromszavfiatu G
mssnwlilituadaemamnuideresiuly
waipgAsaRaunagiyauga (1 Un. 1.5,
9, 10; 2.2; 2 Un. 3.15)

Hildaulunszanuazvamszidn
gasyaUlnsiagldandn “gildiu w3e
Wudu” (partaker) Fondeaiiedniion
ussmgihasandnslaewniudieaduliid
Sunsedsimdaasung (1 Us. 5.1) inoudu
931 2 1Wlng wnduduing@eaglsiu “iidn
lunsganuaevaanszidn” (1.4) msldai
“fiidn” adsiudrFelseuAitossswing
flnsisfunsyasvemsedn udadedinnld
YegvaunveInIsliafinailinguluis
fidovnau uagsniiufio Wnqulufsanse
drAnlunsednvarvomszdn Msdugiia
Tunszdnvazvemszidiisuiunuiisdes
vhilmunefensidnlunudnuuzdfyoes
wezthilisfidldlaenisdeils uasiils
nedensviliuyedaulag nanalunszian
uiognsla 1esanlnsuandiidiuussidu
vovhteilielassaneflostuagtouiumn
Tuganth 2 1Wlas 1.3-11 157390ed0NANTg
oumbeanudnd1fyenee Whfumifives
fulutssifudendn Tuuddfifouazdina
laseaieves 2 wWins 1.3-11 dan15leu
yealng Uszifunssiuananudemsy
AUTLAIAYBILAREADULDE LAENISIIENERY
Avend “Hldulunsednunzveanszidn”

L

nsiidaulundneadfny

Y ag v a ¢
YDINTLRN AU
Talagnisianls




g8

Tassadevas 2 wWins 1.3-11 dewihil
Usgnaumeaunaugeos laun Ua 3-4 4o 5-7
uade 8-11 meudoswariifeloafuotig
wuukvunedadunmlvgfsafuamsssu
Vo3I tumanszian lute 3-4 dasymulng
venli§fensatuayuvesnsuiidyviu
waztemaslvigidesldnlunsednuvazves
W303A lute 5-7 winainenaanvaedfny
voamsandulumanszidingeuaismig
afulnedaudeidusing i Tude 8-11 1w
iWoufeuisanudssveanislivszngina
ﬁﬂ%uuzﬁiﬁuawguhmﬂLsmﬁwwwé’aujaun
Aertvoundnstiund Mirauladudfivay
fio WlnsaeanuAnndniean sy “gildu
Tunsednvauzvemsand” ivheuseloausn
Faduusloafionunn (do 3-0) waznaneidu
ndeuddylugontiid msdelassaiagu
fuilfwranunsananuasauddalugy
FnauAansuasAuIAnAvDUTELiui LY
wnuitaglirnudfoyunaiudug

aan1sWsuYanUlns a1nsWsuves
dasyalasiiganuliiunalsegng laun
nslfassmunaygeiiredlusunymanivosnds
nsudad/Usslenruinenn wagnisiiden
fitunszedadidugudnans wWinsdnling
29AUTENDUAIAAY VoNaLIRANU Uzl
Wﬁﬂu‘wumﬁ (prepositional phrase 11 S8
[Aog], €ic o], &v [15u]) WoralaiuaIw
(complementary phrase) 1Ay ety 197
Fedosiindan e fiauefudduauay
uiazmieaudn waslnsflaldastila
AruAandnanysaity flsuniudiagling
warUselepeng Wuesesdloddnlunisde
AuARNazanLYeIIlinT 1 1ilanseduy

geuindulalagiinlaanszveadlngeegng
asuiuiiesduld msiwldassnu
yyuivilsuazyguianddusunynadads
wiafadusisenuadvauuseninafu
Asandng' mmainauniuanseensensly
assnunuyguiniauazasslugunymay uas/
vidoasmnunannugilevidogiletugmaidurne
Featu (WU “mnviu” 517 uay “fides
famans”) welifuniiuUisausuuss
néweaulnsiazihauaisvewsyAuds
lditueSandnsegiane uenaini wiash
wliidomuswmuandofinsziogaiadnaen
anmerinaaesatiu fregradu Tur
WiNne “lngAIuYauUsITHLIANSZIANUDAT
Favansuaznszloyaiannaztielvisonvos
91 (2 Ue. 1.1) wildahmthug (Tod, )
pfufen wansdnimasioyeiadie “giien
tuinsadunseddelisonuasnand” ms
Tnszesaidugudnandluansveawivendu
ffoimsziegeiadAounafsnaiandnsas
wufmouLALaIfuSdnual 9aUsTasd uay
Aansdniudinvemu fadugiiaianing
RoaiauANNFuTUSSuatinauuiunsy o
ogeseiileg

o 3-4 aosdoilisiouasandnslindon
“gdulumianseidn” lagerdenaleds
aaeiu 5usn Tunsazdeilnsldniends

“ it 1 909 1 Winsidiailufonssiined (deixis) yguitaes
Vmwaaﬁﬁﬂiﬂﬂgiu’gﬂ indicative #3® imperative mood 521
ﬁﬂaiiwumqwﬁaaqwquﬁ 9 John H. Elliot, “Peter, First
Epistle of,” in Anchor Bible Dictionary, 5. 272. ANSeAYTY
L%aﬂﬂii%ﬁWﬂﬁqﬂﬂa (person deixis) 9 Stanley E. Porter,
Verbal Aspect in the Greek of the New Testament: With
Reference to Tense and Mood (New York; Peter Lang,
1989), 100. vousnevaImsassmuayswitildlugunyman
Femgfilefugmaduheidentuin “51” velvig Daniel B.
Wallace, An Exegetical Syntax of the New Testament
(Grand Rapids: Zondervan, 1996), 393-98.
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wendu (Sopéopat, lneselozly, “1%”)
Tuna perfect [Wunsemanuag/m3en3e1
wen Tude 3 Lsuﬂ%ﬂ'%méhﬁiugﬂ participle
mood vzilude 4 I%IE‘U indicative mood
Falnondnudnansinnislidududediin
Fuase®® Taseadrshennsalduinainnisld
nsedadaiu (19) Tugy participle sy
#ae indicative iismiinliuriienves
Yo 4 fde 3 Lifinserdunenannsersiily
5U participle mood axf ynassadidunis
Pnaammraludeduazdaiodlugidodaly
Winenuddguesne Wsenu) feglu
3 indicative mood V9398 4

Fiaes nsldeylsyloauaniniuingg
vJu (subjunctive clause) Faruumedus
va (Fur, “uioin”) Tude 4 winsifiuay
drandenulneuesusinariindunsy
UszaudvamsziindmiugiBennau msily
2 Wasunuldlddni tvo ae Giflsiiduas
3.17 anfiusngiiaman 663 asslunseAuis

Tyl Bedflsiifunnuddyuessuifiuiinaog
Boamaduiiidnlunszdnuarvemeziindu
fqauiueginsidineSareud “suduluma
WE131”

i wWinsoduied “madugiidn
Tunsgdnvarvomandr” tAnduldlag
ANNYILLVRBVBINTEAT (NA1IAUAIENYS
fo “gniinvvemszidn’ Wuusesulu
wiliensel) msglnegriinvveanszosd
nszinlaliyndsiiisadosnardndudenis
1¥ndsunsuarnsdeilnszsidunddoud
n$nensasdmsuideliduiudiolu

" Richard A. Young, Intermediate New Testament Greek:

A Linguistic and Exegetical Approach (Nashville, TN:
Broadman & Holman, 1994), 136.
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NUENTEAIAIUNIINNTLDT NITUNTNUYIVD
nszdlaegnsinvreanszesdidudafiviald
Tednsun1sadutinluneanseinlidnsa
yonanty tilenuiinszidndldusemunse
Fuanddvgunvanwidae (e 4)°

nswuaINAuEsunsy Tuadted
gaspmulnsnanfeuszsnuniadudiidlu
WizAnwrvRINIEIAIUAlUiUANAN v
Sndunils Aonisiuainaudeunsiy
Fremsthassesruseneviunsiuiuduiy
wilnd WinsAlddenleanadudiidmly
NILANWULVBINTELANIINUNITWUINNAINY
Founw feFBianalnsufidde “ns
Wy Beedesinaisitedaonsuariinny
ddnyitsuiniu “nmsiigderdudidnlunss
ANYULVDINTELAN”

Fasyaulng fiasarselufisninuda
favanefififourivnaunisvaning Tnddlv
Wudn “anudeunsin” Wuanudandn
LavoSulg AU eI WA B D e
angafusnansesdusenaurdielanfivini
mgynunAAeIiu (€v, “lu”) TuRo M3
aglu (€v) lan uazduiinain (&v) Ay
Usisaundh setmsiedvsnasudioniaves
Ao sugananiirugielantu dawa
nsznulunamaudinszisdedide yilviman
W dudiamuanuussaundineuiy was
Tnewmilioanninndslionadeflanszidild
atharailios unfiaeswes 2 Winswelidiu
FSunseinarieitesetlnddatunis
N397NVBIUTIAHENTLIIUNIN UL AU

' Exegetical Dictionary of the New Testament [EDNT],
ed. H. Balz, G. Schneider. ET (Grand Rapids: Eerdmans,

1990-1993), s.v. “STAyYEAUO Fsoduneinviosiilyiay
uuAulanlul (3.13) Aeillowvosnsedeyy ol



g8

dia aumdndazihmaeuiiadudusede
WSUdIN10E19kE U Ingwaniuddunua
Svidwa vidonseviaavsenaluruvueiafou
WA INUMA N HENTEIAULUATURAOULN
NNUsZN3 98l5NAL ANBUEAUYDITIA
auanilauinsUsengAdathamn (toic
doehyeiong, med sxidansa, 2 Un. 2.2,
7. 18) Aevamnududatdlanas “avilia

YBULANNBETdIRLERUTU”

WINWIAEIN
Uszlevuainasandnsaieainulan (2.3)
ot5l5A7 TAafidndulunanszidiazdana
THiTAnfiUus I nuafiuniotesud wasdl
AnidnwazansagilnsvdnudoaFunld
Tifugassanieatu “anufn” (1.7)
druueanisuineonuayiiiudiudy
Soadfde szd1usianaded
Nnladudniignvesideuds nsiasuuiag
T dredgaunduuslinnumneg luns
aududinlumanssdn wisndudemiiann
ausdaelusuAnainarulssaun
Faielan faziudenvinlimnude deme
Asaieunnauaslalavsziiudinaieegig
23999 WwszraenlsyiRAansveIdaTILea
yugAdiindumainazgnuasnilosanlal
Wlatrezlsteanufifuniuds wazeslsie

TunrsatiuddInlunig
v o <, v =
W21 151 dudeantiann
AMUAgIN1e TudURAIN
AauUs1saunTadielan

" BDAG, s.v. “OGENYELOL”

ANATIAUANULA L UAI N TELUNTNILLAY
(p@®. 5.7, 20) NISHUIIN “mﬂmﬁaumm”
Bustafnddguazinitmdinadudd
dndlunszdnuazvomszidn deuguiledls
vanuilannarndounsiy wiflioradugd
drulunszanvauzuanszdle lude 3 1Wias
sSuehgrisnrre ST esfedililonia
wuthuunide Tnsrudedtsriatdavihtus
Feunsofuananudeunsusudusioie
w59 Fanengalaingaagyinlinauulinggis
HidoloseenuidninavesanuunIoundiie
U wazenudeunsuniududvegluvilan
fadu mssjsiidulumenssdhTedandnuoe
U9eg1aniiauiun1sinUTenuaAuLaLnIg
Fondulumeiduin (s, 7.13-14)
N13389AAUAIYaE “AlduTunse
Snunizvasnszidn” lindidi “Snvas”
(pOoEmS, Wiorloa) lAumvungdn “dnua
Aulagsssuni” wagimihidusinans
Prgdeumdnifogiieatu “mssuiuluma
wizi” Ialued1ed® uddnan “anwaug”
wlilliFosnanvasdiviiidunmudnuas
gasmsAiulumanssdn udfdeddaiidu
“un” Bandy dusvenatingn ey
MoNYIAD WI-EUdU-NIEanYY) L
Foudsdansednugiitunlnosssund “veq
wizidn” BefFoldsudailiildu A “ved
wszidn” weliiuszaunisiduveasily
Besil safeszivvosnisildndinszidig
wsgvdmiugiFennau

' T. Muraoka, A Greek-English Lexicon of the Septuagint
(Paris: Peeters, 2009), s.v. “(pl')cng”; and, EDNT, s.v.

“@OO1C” F05ureAumINeYes “anwadz (nature)”
AO@IANEY MALITDINULAULTLAINIZAN YU UDINTZLAN
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72 5-7 luvhueadeaiu dasyaulag
\aueisfiasassaveansiiiulumanszdn
TidalngnainfeesAlsznau 8 8
AsTINTaaa i udn v Uss Mz oen
vomsziuantuiudinudnuedidy
vostilunmansziddumsifudiunives
TAnUsedriurens1 ausssumaiReiy
fusgnauuuuiuihumaena s iulasld wu
nstRwarmsEsuA nsldmdmiu
3tk “uaz” duaunin uazluiisge
FeEnMEANSIINAAYINY Aomush (agape,

gn) TuvnsinusTsuanunanussauiy
fiauindu anuidelunssiogaiadfidush
AquAnsTINTanuadiensdusng sy
dffignueadinlumeszidn”
noudesitouloaiuneusosfiudinaea
“tremniies (kai avtd TodTo, 1A 197lNe
ylng, U 5)” WinsAoude1uveanudnan
wnpsetlalddest (mMssuiulummszd)
FanaSuliminudududenisenivauan
Usgneunanetu fdslar “uial (supply)” aglu
n1a aorist Fsqazjavnedeliiils “SuilaFes

9920

M52y~ N5 “wy” Tundvanedenis “ihas

niladslalngmudugoonalddne” dudu o
fuslsegludndsiitadonfedlihnisfives
nsLiuANsTIIANY Femnudila wilusiy
warnIziososuaunInIsivazdusuasa

(%

au’t Andaildagnidulvivitdniueie participle

¥ geefusensly “uae” BandluE W, Bullinger, Figures
of Speech: Used in the Bible (London: Messrs. Eyre and
Spottiswoode, 1898), 208-9, 226-27.

“ Nigel Turner, A Grammar of New Testament Greek:
Syntax (Edinburgh: T. & T. Clark, 1963), 74-76; and,
James A. Brooks, and Carton L. Winbery, Syntax of New
Testament Greek (New York: University Press of America,
1979), 116.

2 BDAG, s.v. “ETLYOPNYE®.”
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Tufiléni “Arumengnusisdu” vendmiau
TBmATIANUNg 181UV NFLY

participle “Flagian” (bring to bear) Faan
Afudds (“iin”) wagreguthdinienty
fauduupie s liutauasylals
Horusensuimusndudeaidselasiung
wiuifian vusnguililnsuugiigeu
yospulildnnuiiiosnegunnagiaiieia
AnusTIIYevtatniuALde

99 8-11 wielinsandnsifeilanisnsai
yoansziineg1dndde sasyaiulnsldiieu
Aandnsednandedsinnunewefionady
wamﬂmﬁmmamé’ﬂwmsmmﬁ Fauanioan
KupIn1sRnUnfvegaieatuanudely
W3z (o 8-9) laua nsliuselowd nisly
Naluns3annsziegnsadosAnsei Judnves
51 MIAUER NI warnsadluTnule
Sunststivazernanuiluda nthudlng
asUlnempdlaesandnssnewssdya insidn
Usenu (o 10-11) anudeilafindandnsd
onsziindudsddiyBeean andnuasluns
wszBuUAnaINnselaldnszaSade v
wszesdvilinsandnsdaunmineiganad
WlhssdumznseAnasnszidn Wlnswaun
AMuAnnanvesnudiIuni1Td lUTETuadn
Usgdfu ms3suvemsaidwdndulings
UWNINUYY NITATLLATEN WAZAITNTIUIVS
wszosdamiulunuunuauddngdunss
NITAMVRINTEITbUNTZIEYATAR WIzdle
Usgmumndsfiazihaiandnslvidinisuns
WAZAUENT

# fin “anumeneu” (effort) Usngeiuain “visdu” (all)
wnely 2 As. 8.7; 99, 3 wasitwintu



nssnivlumanszdnluiingide
nssilulumansedarsisaiiowdt rna
Taflsgmavauss warauddIndanludie
YIUYBIATARINT UTENIUIN NTeA LT
Tumanssdduedonsdinfiandanelfii
5@Lﬁ@LLﬁﬂh&ﬁzyaunmsuaﬂﬂ%am%’ﬂi ARANYAIE
sl dtuogifuendn grugsumis vionadny
Taq wituagiuanudndieluauieves
fiu nssiulumanszdilindiouvesaoy
finouengf usazavioufenaumniely
Fodnd wazanuihdin1ignisnudoves
Asandns Fieddndulumanszidniuna
Tnemsevaseude danudedudaisodng
FAnirnufvhuifmiieussuusa Gl
urusatAunsisanduatenig ianalu
ANUIAN T eIy IMLaEANTEAlTY
anvine mnliadannsssusufnatmansiu
11 NSAUNNVIATANTNTIUTZAUIN I 10U
fagldoraussaualiae”

Usgmsfiaes mazjaindulumianssidi
iliasandnsiianuhilunismovaussdiy
Syananiindy Tedisdulummszdndu
AudNwMEduMNIERAN1TALTUTInlulan
ddmfuidulssmnsveanseidn (1 Un.
1.1, 17; 2.11)* Lﬁaamﬂmﬂmagjvhmmﬂ

Aunedauielan Fenoainswensnnanla

\iovzaiuTinaumszUszasdveanszidn
0819dndTo Anmidelunsziogfeiuegig
wuuunfUnsSinnazesd dadu winsde
WaUATANINTOLLANDIN “N1TIINT NIBEY
Asadosfnszludnduveiinnanvesdin

23 o = 4w . 5 v o
Qﬂ’]@ﬂUSTEJLﬂEJ’Jﬂ‘ULLi\iﬂ\iIﬁ]@]’]\i‘] IUﬂWSlfUE}‘WQWS&Q’W\
Grudem, Systematic Theology, 757-58.

** Christopher J. H. Wright, Old Testament Ethics for the

People of God (Downers Grove, IL: InterVarsity, 2004), 287.

n1sgeaniiulunianssidn
inliAsandnshudanaziEeuinig
Yy o qu =
vaensz SUld wazwails
NIZATANKTIATANINT 31913
waawiuienluadagliu

Aedeyey1euveemsaning (2 Un. 1.2, 3, 8;
2.20) Mmsgjaiiiulumanszidnilvinsandns
ﬁuﬁaﬁ%%uimmquﬁﬁ U4 wazide
‘quwﬂ%ﬁﬁﬁ?}ﬂﬂ%m%’ﬂﬂﬂmﬁmmLﬁuéham
Tunandagdu (1 Un. 1.8, us. 5.16; 6.1, 4, 6,
18) msAdludinludnuazinialilunns
ma‘uauaqmmmﬁmmmmmamm Tneaaglv
A3andnsasfianudT AU LN ENSERNA S
Wiz Anudelunseasanidiuresainy
filadsnquludaandusionunuaznoliin
AN Aty ALY AU WA
ANUFUITLS? asanilulunianszisndu
wunefiasandnsnovausnlsaILdIin
AudanTEIIENIIYIuaTandnslvisenuas
Usemudialug aounmlug uasnsiauas
lunszignIadosrnsziludivonsiun
ASERINT (1 Un. 1.1 - 2.10) nssasniiuluna
WizLﬁ’]’wﬁﬂﬁﬂvﬁaﬁuwé’miﬁaEJNﬁum AU
firnenisinvesssinluantanssanving
Usznnsfiany n1s3andulunanssidn
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Godliness in the Community of Faith in Jesus Christ:
A Mark of a Healthy Church Grounded in 1 and 2 Peter

Introduction

Peter was one of the disciples of
Jesus Christ who followed Him from the
beginning of His public ministry (Matt
4.18f). He became involved in the ministry
centered on the “church” through a series
of exceptional and personal encounters
with Jesus. Under the guidance of the Holy
Spirit, he confessed “You are the Christ,
the Son of the living God” just before
Jesus’ announcement of His suffering
on the cross (Matt 16.16). Confirming the
answer, Jesus gave Peter a promise that
on the belief Peter confessed, He would
build His church, which would be forever
secure. Thus, Jesus declared establishing
His church to be the precise task of His
ministry according to the divine scheme
set for the salvation of believers. Jesus
further promised him that He would give
him the keys of the kingdom of heaven,
with which he could bind or loose on
earth, in order that it would accordingly
be bound or loosed in heaven (Matt 16.18-
19)." It was also to Peter that Jesus gave a
series of commands after His resurrection:
“Feed my lambs,” “Tend my sheep,”

! For discussion of this promise of divine guidance, see R.
T. France, The Gospel of Matthew, The New International
Commentary on the New Testament (Grand Rapids:
Eerdmans, 2007), 625-27.

Rev. Dr. Taegug Shemme

and “Feed my sheep” (John 21.15-19)-all
of which were related to his ministry for
the church. Soon, Apostle Peter appeared
as a prominent figure of the Jerusalem
church, which started at the feast of
Pentecost (Acts 1-5; 8-12; 15). Considering
the significance of Jesus’ promises given to
him through the above-mentioned events,
which converge toward the church, Peter
the apostle must have thought over the
“church” throughout his life after those
days, as he revealed in the greeting of
2 Peter: “Simeon Peter, the servant and
apostle of Jesus Christ.””

Strikingly, Apostle Peter did not use
the term “church” specifically in the
Epistles. However, his texts are full of
rich and essential biblical thoughts about
the “church.” Relatedly, the “godliness”
treasured in the community of faith forms
a theological focal point of his message.
Adolf Schlatter justifies that “Peter’s [E]
pistle does not aim at imparting moral
concepts to the community; it rather seeks
to urge the church to action, assisting
it in overcoming obstacles to living the

2 Gene L. Green, Jude and 2 Peter (Grand Rapids: Baker
Academic, 2008), 172-73; and, Adolf Schlatter, The
Theology of the Apostles: The Development of New
Testament Theology (Grand Rapids: Baker Books, 1998),
56.
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Christian life.”” A healthy church, according
to Apostle Peter, steadily cherishes her
godly virtues on the foundation of faith in
Jesus Christ, having a living hope in Him.
The church holds her identity as God’s
people not by name alone but also in
terms of her character-godliness—which
ultimately integrates her reality and
service. Godliness, the church’s underlying
trait resulting from her obedience to the
truth of God, enables her to participate
enthusiastically in God’s salvation of the
lost, having impact and challenge gained
by the exercise of a good conscience.
Consequently, godliness secures the
church, which embraces the end-time
perspective, with tremendous advantages
of the final victory and divine affirmation.
Although a great amount, if not all, of the
Petrine Epistles relate to “godliness,” key
passages must include 1 Peter 1.13-2.10
and 2 Peter 1.3-11 because, regarding the
subject matter, these passages provide
a theological foundation in each Epistle,
respectively. The writer examines the issues
of “being partakers of divine nature” and
“godliness in the life of the believer,” as
well as the meaning of “godliness.”

A healthy church holds her
identity as God’s people

in terms of her character-
godliness

® Schlatter, Theology of the Apostles, 62.
84

Godliness

This writer makes use of the term
“godliness” in a broad sense to denote
the “conforming of one’s life to the
revealed character and purpose of God.”*
In identifying the semantic domain of
the term, it is advantageous to start
with the terms that Peter the apostle
uses both with the concept of godliness
more directly and with such theological
importance. They are “godliness” and
“excellence,” which occur within the
chain of eight virtues furnished in 2 Peter
1.5-7. namely, faith, virtue, knowledge, self-
control, steadfastness, godliness, brotherly
affection, and love. The term “godliness”
(evoéPela, eusebeia, 2 Pet 1.3, 6, 7; 3.11)
implies an “awesome respect accorded
to God.”” The term “excellence” (ApeTn,
arete, 1 Pet 2.9; 2 Pet 1.3, 5; Phil 4.8) refers
to excellence of character or virtue that
is worthy of praise.® However, the author
judges that it is fair not to limit the domain
of godliness solely to these two words
based on rigid verbal matching, because
the apostle freely uses several other terms
as well that bear the notion of “godliness”
throughout the Epistles.

Peter the apostle depicts a godly life
by the involvement of one’s “conscience,”
which is the act of distinguishing right from

* Webster’s Third New International Dictionary of the
English Language, s.v. “codliness.”

® Walter Bauer, A Greek-English Lexicon of the New
Testament, ed. and trans. W. F. Arndt, F. W. Gingrich, and
F. W. Danker [BDAGJ, 3" ed. (Chicago: University of Chicago
Press, 2000), s.v. “81’)Gé[38l(1"’ The frequent usages of
the term in 2 Peter (4 times) and 1 Timothy (8 times)
are noteworthy. Apart from these two books, the term
occurs only one time in 2 Tim, Tit, and Acts, respectively.
° BDAG, s.v. “OPETN.”




wrong.” Through conscience, characterized
by special attributes—“of God” (1 Pet 2.19)
or “good” (3.16, 21)-Peter innately reminds
his readers of God’s presence, who watches
over their inmost thoughts and even
hidden intentions (cf. Ps 139.1-6). In doing
50, his use of the term “conscience” urges
them to sincere obedience to God, thereby
heightening his message. The emphasized
role of conscience illustrates that one’s
spiritual growth does not occur naturally
as time passes. By reflecting on one’s inner
self and being intentional about living a life
according to the divine will, spiritual growth
demands the believers’ attentiveness to
God’s presence and obedience to His word
in their daily lives. This spiritual growth
invites the readers to the disciplined
practice of integrity, purity, and love.?
Congruently, the scope of godliness in this
article shares the semantic value with other
words, including virtues, devoutness, purity,
richteousness, goodness, integrity, sood
behaviors, having conscience, sincerity,
love, and fear of the Lord. Pursuing a godly
life makes it indispensable to maintain a
twofold distinction in daily life: turning from
sins and embracing virtue. Through the
following subsections, the writer examines
the issue of godliness in relation to God’s
initiative, the believer’s obedience, and an
end-time vision.

"H. G. Liddell, R. Scott, and H. S. Jones, A Greek-English
Lexicon, 9™ ed. with rev. supplement (Oxford: Clarendon,
1996), s.v. “CUVEIONGIC.”

® Millard J. Erickson, Christian Theology, 2™ ed. (Grand
Rapids: Baker, 1983), 309-25. Wayne Grudem, Systematic
Theology (Grand Rapids: Zondervan, 1994), 185-
208, includes knowledge about the extent of God’s
communicable attributes.

the quoted text highlights
the certainty of the

fulfilment of God’s
salvation

God'’s Initiation for Godly Life. God’s
initiation for the godliness of believers
becomes evident in 1 Peter 1.13-2.10. The
apostle, who characterizes Christians in
their relationship with God, notes the work
of the three members of the Trinity for the
believers by using marked prepositions:
according to (kartd) the foreknowledge of
God the Father, in (€V) the sanctifying work
of the Spirit, and for (€15) obedience to Jesus
Christ and sprinkling with His blood (1.2).
In view of this, he commands his readers
to be holy in all their conduct based on
the “faith in Jesus Christ” that God has
initiated (1.7-15). Peter prominently bases
the opportunity to pursue godly virtues
exclusively on Jesus Christ who is the
imperishable seed (1.23-25) and the living
stone (2.4). As YHWH’s self-declaration,
the quoted text highlights the certainty of
the fulfilment of God’s salvation (Isa 40.6-
8).” Prophet Isaiah heralded in his book,
especially throughout the whole chapter
of Isaiah 40, the new era which God would
open for His people according to His
° The Petrine citation of Isa 40.6-8 in 1 Pet 1.24-25
connects the OT with Jesus’ ministry consummated

in His redemptory death and resurrection, showing the
foundation of Christian devotion (2 Pet 1.19-21). Schlatter,

Theology of the Apostles, 357; and, Murray J. Harris,
Propositions and Theology in the Greek New Testament:

An_Essential Reference Resource for Exegesis (Grand
Rapids: Zondervan Academic, 2012), 162.

85



TBTS Theological Journal: 2025

“All flesh is like grass
and all its glory like the flower of grass.
The grass withers, and the flower falls,
but the word of the Lord remains
forever.” (1 Pet 1.24-25)

great mercy. Here, Apostle Peter makes
this good news the point of departure for
leading a godly life, since God, through
Jesus Christ the Messiah, has accomplished
His promise of redemption for His sinful
people (Isa 52.13-53.12; 1 Pet 2.21-25).
Believers come to receive eternal salvation
as His word continues to exist forever.
Believers’ Obedience. Whereas he
places the possibility of living a godly life on
faith in Jesus Christ, the church that Peter
the apostle perceives is not comprised
solely of faith-alone believers but rather of
a faith community that embodies goodness
in everyday life. Speaking of believers’ faith,
it is that which they obtained (AayoDG1v,
lanchousin) especially by God’s will,
which has equal value to the faith of the
apostles and is firmly anchored in “Jesus
Christ” who is the Savior and God (2 Pet
1.1). Faith provides both the foundation
and motivation for a godly life, which
can be realized only through obedience
to the truth. Keeping in mind faith with
these traits, Apostle Peter encourages the

Peter makes this good news

the point of departure for
leading a godly life
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church to cherish her virtue steadily as
partakers of the divine nature. Jesus Christ,
who is God’s tested, precious cornerstone,
has a twofold function according to the
responses of the people to Him. For those
who believe in Him, He becomes the living
stone and enables them to be built as
living stones; however, to those who reject
Him, He becomes a destructive stone that
causes them to stumble and fall, just as
God warned through the prophet, using
the imagery of the builders’ rejection (Isa
28.16; Ps 118.22-23; 1 Pet 2.6-8). The divine
act of making Christ, whom the leaders
of the people regarded as useless, the
foundation of the Temple shows the power
and wisdom of God, who distinguishes true
believers from those with half-heartedness.
Therefore, pursuing godliness demands
genuine faith and commitment expressed
in personal obedience to Jesus, who
functions alone and no-one else as the
precious foundation stone. Cherishing
godly virtues is crucial to believers’
lives, but many people may not respond
properly to this matter because they either
seek convenience more or follow their
accustomed worldly mindedness more
steadfastly.

Pursuing godliness establishes the
quality of the believer’s faith and intimacy
with God. Thus, the apostle teaches that
the church must become lovely and
honorable because of her warm heart,
sincerity, and considerate attitude toward
others. Pursuing virtue is achieved by getting
rid of vices, which have been habitually
practiced towards others, this leads the
church both to embark on spiritual growth
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necessary for eternal salvation (1 Pet 2.2)
and to offer spiritual sacrifices acceptable
to God (2.5)."° The opposite features of
vices-namely malice, deceit, hypocrisy,
envy, and slander-help her envisage
certain applicable and expandable notions
of godliness (2.1)."! The text of 1 Peter 2.1-3
forms a sentence whose main idea occurs
in verse 2 with the imperative in the aorist
tense, “desire.” These two verbal ideas, to
get rid of and to desire, are seamlessly in
parallel with each other. The “to get rid of,”
in participle form, naturally has an auxiliary
function and addresses the preliminary
step indicated by its preceding location,
and thereby preparing the readers for the
main force of the sentence: “desire the
pure spiritual milk.” By placing the protasis
of the conditional clause (i.e. if you have
tasted) at the end of the sentence (v. 3),
Peter underscores the necessity of desiring
the Word, which should be proceeded by
getting rid of vices."

End-time Vision. Christians’ end-time
perspective promotes a godly life by
reminding them constantly that one day
they must give an account to the One who
is ready to judge the living and the dead
(4.5), who will give the unfading crown
of glory as the Chief Shephard (5.4), and
who will restore, confirm, strengthen, and
establish them (5.10). This trait prepares

% For discussion of the use of aig in 2.2, see Thomas R.
Schreiner, 1, 2 Peter, Jude, New American Commentary,
vol. 37 (Nashville, TN: Broadman & Holman, 2003), 101.
"In the passage, three terms occur with “all” (all malice,
all deceit, and all slander) but the other two terms,
hypocrisy and envy, use the plural form.

2 David Alan Black, Learn to Read New Testament Greek
(Nashville, TN: Broadman & Holman, 1994), 183.

the church for the difficult days she will
have to encounter, as the apostle reminds
his readers throughout the Epistles (1 Pet
1.5,7,13;2.12; 4.5 7, 17; 5.4; 2 Pet 1.16;
2.9; 3.3-13). Regarding suffering with faith,
Peter’s attitude dramatically changes over
time: once he could not accept suffering
and the cross of Jesus (Matt 16.22), but he
later acknowledges the preciousness of the
“tested genuineness of faith” and directs
the church to the lasting praise, glory, and
honor (1 Pet 1.7). The church’s end-time
vision transmits a great living hope and
empowers her to live a godly life even
in difficult situations.”” The difficulties the
church confronts come from both her
identity as God’s own people in the present
age and from the gap of time of her hope,
which will be fully accomplished at the
second coming. With certainty of Jesus’
second coming, the apostle expected his
readers to live their daily lives in godliness
and good deeds in every situation (1.13-22;
2.12). Rather he reasons that various kinds
of trials are fitting for believers and must
happen to them (1.6), while they should
live in holy behaviors and reverence (2 Pet
3.11). This perspective helps the church
preserve her belief in God’s promises
and not loosen her sincerity caused
by dangerous false teachings (2.1-22).
Emphasis is given to receiving the salvation
that will be revealed in the last days. This
“salvation” signifies not only the beginning
of God’s salvific work but also the content
of His work, which should be kept safely

" Michael Green, 2 Peter and Jude, Tyndale New
Testament Commentaries, vol. 18 (Downers Grove, IL:
IVP, 1987), 27.
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through one’s faith in Jesus Christ until
the end of time (1 Pet 1.5, 9, 10; 2.2; 2 Pet
3.15).

Partakers of Divine Nature

Apostle Peter once applied the term,
“partaker,” to himself to exhort the church
leaders by counting him as a partaker of
the coming glory (1 Pet 5.1). At the opening
of 2 Peter, he authenticates that believers
should be “partakers of divine nature” (1.4).
Whereas the previous use of “partaker”
signifies his association with God’s glory,
here the apostle expands the sphere of the
term’s application to every believer and,
furthermore, to a level that reaches the
essence of divine nature. As a mandatory
task, being partakers of divine nature means
participating in God’s sharable essential
character with obedience, and not of
making divinization of any human being.
Since Peter presents the subject issue
through a tightly interconnected paragraph
structure of 2 Peter 1.3-11, it is obligatory
to be attentive to the confluence of major
thought units and their function regarding
the issue. Here, the writer examines the
structure of 2 Peter 1.3-11, Peter’s writing
style, the issue of escaping from corruption,
the point of each subsection, and syntactic
features of “partakers of divine nature.”

being partakers of divine
nature means participating

in God’s sharable essential
character with obedience
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Structure of 2 Peter 1.3-11. The
paragraph at hand consists of three
subsections: w. 3-4, 5-7, and 8-11. These
subunits are closely related with each
other and build a grand picture concerning
the virtue of a godly life. In verses 3-4,
Apostle Peter brings to light the divine
support that invites and enables believers
to participate in the divine nature. In
verses 5-7, he articulates important traits of
godliness that the readers should cultivate
on the foundation of faith. In verses 8-11,
he warns the readers about the risks of
not following the given directions and
encourages them with the promise of the
eternal kingdom. Strikingly, the apostle
places the central theme being “partakers
of the divine nature” at the end of the first
sentence, which is substantially long (vv.
3-4) and forms an important juncture in
the paragraph. By organizing the passage
in this manner, he is able to articulate the
importance of the theological and rational
features of this issue rather than prioritizing
other elements.

Writing Style of Peter. The writing
style of Peter the apostle exhibits several
distinctive features, including substantial
use of the second person plural, long
phrase/sentence composition, and a
Christ-centered message. Peter often
places key elements of a phrase not in
proximity, having certain prepositional
phrases (010, €1G, €V) or complementary
phrase(s) positioned in the middle of them.
Therefore, it becomes necessary to maintain
a holistic view along the boundary of each
thought unit, through which he enriches
the main idea. This writer evaluates Peter’s
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use of long phrases and sentences as a
mastering device for clear communication
of his thoughts and his intention to urge
a decision from his readers through a
maximum understanding of his message.
His recurrent use of first person and second
person plural deixis specifies the church’s
proximity to him."* The proximity expressed
by first person and second person plural
and/or of inclusive personal pronouns
(such as “you” in plural form, “we,” and
“brothers”) reveals the apostle’s strong
desire to consistently apply the biblical
truth to the church. Additionally, Peter
often puts the focal point of his message
on Jesus Christ throughout the Epistles.
In the phrase of greeting, for instance, “in
the righteousness of our God and Savior
Jesus Christ” (2 Pet 1.1), his single use of
the article (ToD) explicitly presents Jesus
Christ as “the One who is the Savior and
God.” The Christ-centeredness of his
message implies that Jesus Christ is the
unique source from whom the church can
get the answer about her identity, purpose,
and manner of living, and with whom she
must continually develop her intimate
relationship.

Verses 3-4. Verses 3-4 prepare the
church for the subject of “godliness” in

" The chapter 1 of 1 Peter is full of second person plural
deixis expressed in the moods of indicative or imperative,
and of second person plural pronouns. John H. Elliot,
“Peter, First Epistle of,” in Anchor Bible Dictionary, 5.
272. For discussion of person deixis, see Stanley E. Porter,
Verbal Aspect in the Greek of the New Testament: With
Reference to Tense and Mood (New York: Peter Lang,
1989), 100. For the scope of inclusive first person plural
pronoun “we,” see Daniel B. Wallace, An Exegetical
Syntax of the New Testament (Grand Rapids: Zondervan,
1996), 393-98.

several ways. First, the apostle uses the
same verb (dwpéouat, doreomai, “to
give”) in perfect tense in each verse as
the main and/or only verb. In verse 3 he
uses the verb in participle mood, while
in verse 4, he uses it in indicative mood,
which essentially expresses the reality of
giving.”” The grammatical structure, created
by the use of the same verb (to give) in
the sequence of participle followed by
indicative, amplifies the message of verse
4. Given that verse 3 contains no other
verb besides this in participle mood, all
lines of reasoning established in that
verse continue into the following verse,
enhancing the significance of the verb (to
give) in the indicative mood of verse 4.
Second, the use of a subjunctive clause
introduced by the conjunction tva (hina,
“in order to”) in verse 4 heightens this
strengthening by visualizing the task as
God’s purpose for every believer. The
rare use of tval in 2 Peter (only here and
3.17, from 663 occurrences in the NT)
increases the weight of the current issue
of becoming partakers of the divine nature
centered on “godliness” in Christian life.
Third, the apostle clarifies that “being
partakers of God’s very nature” has
become accessible with the help of God
(“lit. the divine power of God” is the
grammatical subject) because, with His
power, God has granted the believers all
things that are related to and necessary for
eternal life and reverence. All resources
for the believers’ godly life come from

" Richard A. Young, Intermediate New Testament Greek:

A Linguistic and Exegetical Approach (Nashville, TN:
Broadman & Holman, 1994), 136.
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God. Divine intervention with His power
is indispensable in successfully leading a
godly life. Besides, for this task, God also
has granted them very great promises (v.
4).16

Escaping from Corruption. It is in this
very phrase that Apostle Peter presents
the issue of being partakers of God’s very
nature, along with the contrasting trait:
escaping from corruption. By placing all
these elements into a phrase, he tightly
connects being partakers of the divine
nature with escaping corruption. Thereby,
the apostle treats this “escaping” as a
matter that has both a direct relation to
and equivalent importance with “believers’
being partakers of the divine nature.”

Peterthe apostle, who once enumerated
the vices from which every sincere believer
should distance themselves, now points
out “the corruption” as the main vice
and clarifies that this corruption is deeply
interrelated with two other worldly
elements led by the same preposition
(€v, “in”): being in (&v) the world and
caused by (€v) lust. The reason is that
the fatal influence of the corruption,
which comes from the worldly view,
utterly affects even the believers, leading
their lives to follow sinful desires, and
thereby seriously interrupts the believers’
obedience to God. The second chapter of
2 Peter shows that this danger is closely
related to the activity of false prophets
and false teachers. They will secretly bring

' Exegetical Dictionary of the New Testament [EDNT], ed.
H. Balz, G. Schneider. ET (Grand Rapids: Eerdmans, 1990-

1993), s.v. “éndyyakpa" pinpoints the new heavens
and new earth (3.13) as the content of the promise.
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in destructive heresies, having position,
influence, or even authority in the Christian
communities, just like true prophets and
true teachers do. However, their lives are
characterized by serious licentiousness
(talg doeAyeioug, tais aselgeiais, 2 Pet
2.2, 7, 18), which lacks self-constraint and
“violates all bounds of what is socially
acceptable.”"” In greediness, they exploit
the church (2.3). However, the godly life
will result in a life without spot or blemish
and have the various traits which can be
essentially recapitulated in the very virtue
of “love” (1.7).

The order of removing and adding is vital
because, without believer’s obedience,
which occurs at the deepest seat of one’s
life, any spiritual transformation would be
insignificant. Without damaging the faith
itself, one cannot exclude from godliness
the act of running away from the inward
depravity that comes from worldly lust.
Every Christian should take this message
seriously because, throughout her history,
Israel has often failed and has been

deceived by applying a wrong definition of
good and evil, and of ligsht and darkness,

Without damaging the faith
itself, one cannot exclude
from godliness the act of
running away from the
inward depravity that comes
from worldly lust

" BDAG, s.v. “O0CENYELOL”
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before the eyes of God (Isa 5.7, 20). Escaping
from the “corruption” functions as both
crucial and preliminary step in being God’s
partner in His attributes. Without escaping
from corruption, one cannot experience
being a partaker of God’s nature. In verse
3, Peter explicates that it is God’s divine
power which provides such an opportunity
to the believer. Only through one’s sincere
obedience can one escape from the deadly
corruption, which continually attempts to
submit even believers to the influence of
sinful desire and prevails among the people
in the world. Subsequently, pursuing
godliness partakes of the same trait of
going through the narrow gate and taking
the difficult way (Matt 7.13-14).

Syntactic Features of “Partakers of
Divine Nature.” In “partakers of divine
nature,” the term “nature” (VGEMG,
physeds) means “inherent nature” and
serves as an adequate vessel to convey
the embedded notion of “godliness.”"
Although the “nature” does not pinpoint
a uniformed quality of godliness, the
expression communicates the “essence.”
Furthermore, the word order of the phrase
(lit. of God-partakers—nature) palpably
emphasizes the inherent nature “of God”
recarding which the believers are invited to
be partakers. The term “of God” reveals
the quality of our participation concerning
the subject matter, as well as the level of
involvement to which God has intended
for every believer.

" T. Muraoka, A Greek-English Lexicon of the Septuagint
(Paris: Peeters, 2009), s.v. “(pl')cng”; and, EDNT, s.v.

“(PUOIG” define “nature” as of the sphere of the divine.

Verses 5-7. Correspondingly, Apostle
Peter presents a positive way of achieving
godliness by articulating eight elements.
All these virtues characterize divine nature
and identify the vital features of the godly
life that should be a part of one’s daily
life. The virtues are tightly connected with
one another through several devices-such
as repetition and addition, the use of the
article, and many “ands”-and reaches to
the climax by the final virtue, love (agapé).
While all virtues converge toward love, the
faith in Jesus Christ sustains them all as the
ultimate foundation of godly life."

This subunit is connected to the
preceding one by the connecting phrase,
“for this very reason (Kol adtO TOVTO,
v. 5).” The apostle reminds his readers
that they should be mindful of the subject
matter—godliness—reinforced by several
layers of arguments. The command
“supply” is in the aorist tense, which aims
to “gain a hearing for specific matters.””
To “supply” means to “do something at
one’s own expense”; thus, the implication
of this command entails performing
the task of supplying virtues with one’s
own willingness, involvement, and vigor
until fulfilling the task completely.”
This imperative is further fortified by the
preceding participle, “by making every
effort.” Here, the phrase “all efforts” (lit.

¥ For the discussion of the sevenfold “and,” see E. W.

Bullinger, Figures of Speech: Used in the Bible (London:
Messrs. Eyre and Spottiswoode, 1898), 208-9, 226-27.

? Nigel Turner, A Grammar of New Testament Greek:
Syntax (Edinburgh: T. & T. Clark, 1963), 74-76; and,
James A. Brooks, and Carton L. Winbery, Syntax of New
Testament Greek (New York: University Press of America,
1979), 116.

7 BDAG, s.v. “ETLYOPNYE®D.”
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effort all) makes it clear that the reader
should exert their own efforts.”” The use
of the participle, “bring to bear,” alongside
the imperative (“supply”) and positioned in
front of the verb further sharpens the point
of his advice and encourages the reader
to acknowledge the indispensability of
their participation with the best and most
resolute mindset. On this groundwork,
Peter advises his readers to apply all
diligence to supply their faith with a set
of virtues.

Verses 8-11. To facilitate the church’s
faithful obedience to divine guidance, Peter
the apostle harshly warns her about the
potential indifference resulting from the
absence of these characteristics through
a fivefold unhealthy symptom of her faith
in God (wv. 8-9): being idle, being fruitless
in the knowledge of our Lord Jesus Christ,
being blind, being short-sighted, and having
forgotten her cleansing from her former
sins. Then, Peter conclusively encourages
the church with God’s promises given to
her (vw. 10-11). Her obedience to God is
crucial. The godly characteristic produced
by paying attention to God’s instruction
leads the church to spiritual health before
God. Peter develops the theme through
its application to daily life. God’s initiative
mobilizes His intervention, preparation,
and guidance according to His grand and
gracious design in Jesus Christ. God has
given everything that leads the church to
eternal life and reverence.

? The term “effort” occurs with “all” only in 2 Cor 8.7;
Judas 3; and here.
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Godliness in the Life of the Believer
The church’s godliness upholds her
spiritual reality, sensitivity, and aliveness.
First, pursuing godliness becomes the
finest indicator that reveals the church’s
spiritual reality. This trait does not depend
on one’s occupation, position or title, but
on the integrity of one’s faith. Unlike a
counterfeit that appears more pleasant,
godliness reflects the church’s inner
value, truthfulness, and maturity in faith.
A ¢odly life is the direct result of faith.
If faith serves as the steam locomotive,
a virtuous life functions like the railroad
system, which makes the train’s procession
moving towards the terminus, resulting
in spiritual maturity and salvation on the
last day. Without building godly virtues,
the church’s journey at the spiritual level
becomes overall unviable.”

Second, pursuing godliness heightens
the church’s spiritual sensitivity. A godly
life is an appropriate quality of living in
the world for those who are God’s own
people (1 Pet 1.1, 17; 2.11).** Since they
are surrounded by worldly environments,
they must have reliable resources to live
according to God’s will faithfully. Faith in
Jesus goes hand in hand with knowing Him.
Therefore, Peter incessantly reminds the
church that the “knowledge” of the Lord
Jesus Christ is the principal source for her
spiritual life (2 Pet 1.2, 3, 8; 2.20). Pursuing
a godly life awakens the church to learn

? For the discussion of the wide range of motives for
obedience to God, see Grudem, Systematic Theology,
757-58.

* Christopher J. H. Wright, Old Testament Fthics for the
People of God (Downers Grove, IL: InterVarsity, 2004), 287.
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Pursuing a godly life
awakens the church to
learn God’s way, serve,
and obey Christ, whom
she cannot see with her
eyes at present time

God’s way, serve, and obey Christ, whom
she cannot see with her eyes at present
time (1 Pet 1.8; Matt 5.16; 6.1, 4, 6, 18).
This manner of living enhances her spiritual
sensitivity by assisting her in putting away
all vices before God. Faith in Christ has
a volitional aspect that spans the entire
will and yields dependence, obedience,
commitment, love, and relationship.”
Godliness is church’s way of answering
with gratitude to God who has saved her
and given her a new life, new status, and
all blessings in Jesus Christ our Lord (1
Pet 1.1-2.10). Pursuing godliness makes
the believer stand firm, following divine
direction until the end.

Third, pursuing godliness strengthens
the spiritual aliveness of the church and
enables her to declare “the goodness”
of God to the world effectively, gaining
the opportunity to answer about her faith
amid non-believers (1 Pet 2.12-21; 3.1,
8-17). For this ongoing task, Jesus Himself
left an example with His suffering on the
cross, which the church should follow in
His steps (2.21).

» Daniel L. Akin, A Theology for the Church (Nashville,
TN: B & H Academic, 2007), 733-39.

Conclusion

In his Epistles, Peter instructs the faith
community of Jesus Christ with a heartfelt
exhortation centered on godliness. The
apostle believes that a healthy church is
the one that cherishes her godly virtues
based on her faith in Jesus Christ and
has an end-time perspective. Based on
her attentiveness to God’s presence and
obedience to His word, the church bares a
twofold distinction: turning from sins and
enriching virtues. These two features are
profoundly combined with each other, as
seen in 1 Peter 2.1-5 and 2 Peter 1.3-11.
However, turning from sins, whether getting
rid of all vices or escaping from corruption,
syntactically and grammatically speaking,
belongs to the preliminary phase that
prepares the believers for the main chapter
of enriching virtues. Godly virtues that the
church upholds reveal and enhance her
spiritual reality, sensitivity, and aliveness.
Pursuing godliness keeps the church
healthy, makes her witness effective, and
secures her from dangerous false teachings.
Apostle Peter shows that the foundation of
leading a godly life comes from the Trinity,
God Himself, whose word remains forever.
The church can experience both being
built as living stones and being partakers
of the divine nature only through her
unadulterated obedience to Jesus Christ,
who is God’s chosen and the precious
foundation stone.
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Abstract: Thai Perception Toward Counseling Service and Factors
Influencing Decision for Using Service’

Nowadays, when dealing with stress,
most Thais tend to rely on self-management
techniques and prefer familiar methods
over seeking help from professionals. This is
due to the limited awareness of professional
counseling services, resulting in a small
percentage of people accessing these
services despite the significant number
of individuals experiencing mental health
issues. So, the purpose of this research
was to investigate how Thais perceive
counseling services and the factors that
influence their decision to use these
services. Phenomenological qualitative
research was used to collect data through
in-depth interviews. The researcher chose
participants using purposive sampling, with
the sample group consisting of adults who
live in Bangkok. There were 10 participants
aged between 24-50 years old, including 4
males and 6 females. The research results
can be summarized as follows:

Thai Counseling Services still need
sufficient public relations. The hotline
service is more well-known than the face-
to-face service, but the way to access
the service is still not clear. Thai people
also lack knowledge and understanding

' From a dissertation presented to Asia Baptist Graduate
Theological Seminary in partial fulfillment for the degree
of Doctor of Theology in February, 2023.
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about services, so many expectations are
inconsistent with the counselor’s work
process. However, the informant believes
that counseling services are essential
for Thai society due to changing social
conditions, broken family issues, and the
trend of new generation living alone. When
problems arise, there is often no one to
listen to them.

Factors influencing the decision to use
the service include receiving free services
and having confidence in the professionality
of a counselor. On the other hand, several
factors influence the decision not to use a

service. These include difficulty accessing

Counseling services are
essential for Thai society
due to changing social
conditions, broken family
issues, and the trend of
new generation living alone.
When problems arise, there
is often no one to listen to

them.
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the service, coping with the problem by
relying on religious doctrines, seeking refuge
from sacred items, or seeking counseling
from a fortune teller according to their faith,
Other factors include values that do not
tell the inside story to outsiders, Easygoing
personality and manner in dealing with
problems, considering payment for services
valuable, seeking psychological help from
close friend or family, fear of social stigma,
having a negative attitude towards sharing
problems with unfamiliar people, and
feeling confident in one’s ability to cope
with problems.

The informant suggested that the
counseling service center should be
located in an easily accessible community,
such as a department store, and have
online service channels in addition to
face-to-face service. The center’s name
should be abstract, not very specific, to
avoid social stigma, and should have more
proactive publicity.

The research results will provide
essential foundational information for the
further development of counseling services
in Thailand.
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Abstract: A Christian Perspective on Sickness'

Due to my sickness, bone cancer, and |
must go to see a specialist doctor and got
chemotherapy treatment once a month.
| don’t know what the outcome of the
treatment will be. And by my experience
from church fellows who came to visit
me. Some told that because | was doing
something wrong to my God, | must ask Him
to forgive all of my sins. Some recommend
that | attend prayer meetings for healing, so
that God may extend His grace to heal me.
Others suggest that | should take herbal
medicine or certain plants to treat cancer.
There are so many suggestions, which make
me wonder about God’s intentions for my
life and illness of mankind, and how the
believer deal with it. So that | came to
read the Bible to find out the will of God
about sickness and healing. This was the
start point of this Thesis.

Therefore, | try to research about beliefs
and treatment methods of believers in
God include non-believer from historical
perspectives to the present. Plato’s
thinking, the relationship between body
and soul is conflictual and unfortunate, that
the soul is helpless prisoner. Only the soul
can perceive Ideal Truth by use of the five

" This dissertation was written while the author was battling
a serious illness. Thanks to God for her perseverance, it
was completed and presented to Asia Baptist Graduate
Theological Seminary in partial fulfillment for the degree
of Master of Theology in March, 2024.

Amphan Jitrungruangnij

bodily senses. So he means that death can
free the soul, this idea can brings to suicide.
Then Socrates argue for Plato’s thinking,
he emphasizes that one thing must follow
another, so we are dead wasteful. The
Hebrew Bible was difference from Greek
views, the body and soul, both created by
God, are function together harmoniously to
fulfill God’s purposes. In Greek view disease
is the enemy, the physician and patient
must fight to eradicate the disease of to
cure the symptom. In the Old Testament
expresses life and well-being is “shalom”.
Hebrew words for illness disease and
sickness are small word, but they appear
so many places in the Bible.

In New Testament we’ve seen that all
good and suffering are permit of God. There
is a “linkage” of faith and healing. At every
point of healing of a person is transmuted
into a question of faith and salvation. In
Orthodox book about eight special prayers
for the sickness is interesting and be useful
for us to praying for someone who got
sickness. So that | include to this chapter.
And then we survey about sick peoples in
4 Gospel, we found along 3 years of Jesus’
ministry, most of miracles He was healing
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the sick, He didn’t focus of the cause of
sickness and didn’t mention about sin of
them. The New Testament does not picture
God as the author of disease, but rather as
using those experiences as instruments of
discipline, tests of faith and as means of
growth in spiritual. But all that Jesus done
we see, was from His compassion.

After New Testament, we came into
the interpretation era. There was so many
wrong thinking about perspective of
our God and Jesus, because they didn’t
understand the purpose of God thoroughly,
begin with the Old Testament views that
sickness is wrong relationship with God,
so that the way of healing was praying to
God, as the African world-view, Orthodox
Christianity and Some Protestant scholars
in nineteenth century. Now the Western
European Christianity try to search for the
medicine that can solve healthy problems
but they don’t mind the need of prayer to
God.

Some methods that God permits for
human healing because there was no
physician in that time, but the ancient
methods have been considered by humans
as permanent healing that God permit, but
humans use it the only healing way until
now. Although God allows humans to have
increased intelligence with advancements
in medical science for better treatment
outcomes, such as X-ray, Scanning and
medicines, but some people refuse to
accept these. It becomes a mistake that
leads to some people losing their lives
unsuitably. So that | didn’t deny to see
the medical doctor even both I and many
Christian fellows pray for me. Then | find
out all of these methods made me better.
My last conclusion, I’ve known that our
Lord, God is gracious, and He loves us so
much. He gives all good for us, and then
He used me to encourage other who got
cancer and was fighting with their illness,
so that they were hope, peace, didn’t
complain but patient with their illness.

My last conclusion,
I’ve known that our Lord,

God is gracious,
and He loves us so much.
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