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“Where are You, God?”
Walking with God through the Fire of COVID-19

Introduction:

COVID-19 is a fire that is ravaging this
world. As | commence writing this article,
there has been 250 million people from 222
countries infected with the virus. Multiple
different known variants of COVID-19 have
already caused 5 million deaths. By the
time you read this, every one of these
statistics would be dated. The effects
of this fire extend considerably beyond
the medical realm. Only a percentage of
7.8 billion people have been infected,
but everyone suffers from COVID in one
form or another. Many suffer financially
from losing their jobs or businesses. Many
suffer relationally from the strain of group
isolation or loneliness of separation during
the endless lockdowns. The rest suffer
emotionally from the sudden loss of
loved ones, from prolonged stress, and
from the abrupt changes to our stable
and comfortable lives. COVID-19 has
brought widespread fears and sufferings
that have destabilized individuals, families,
communities and nations. In the midst of
these sufferings, our hearts lament and
cry out for God who seems absent from it
all. Where is God in our fires? Is he even
there? What kind of a God would allow the
world he has created to suffer so much?
Either God is not good or He is not powerful

Rev. Dr. Natee Tanchanpongs

enough to end this suffering.

N T Wright gives us a right Christian
perspective and argues that the so-called
“problem of evil” has arisen out of a
progressive mindset that assumes human
beings are basically good. This belief has
three consequences: “First, we ignore
evil when it doesn’t hit us in the face.
Second, we are surprised by evil when
it does. Third, we react in immature and
dangerous ways as a result.”" According to
Wright, without considering the Christian
belief, the apparent problem of evil and its
solutions are too simplistic. The Bible does
not present the same one-dimensional
logic that gives rise to the philosophical
problem of evil. Instead, the Bible gives
us “a narrative of God’s project within the
world of injustice.”” There is an answer to
the question of where God is in the midst
of our sufferings that comes not through

Ethe midst of these sufferings,
our hearts lament and cry out
for God who seems absent
from it all. Where is God
in our fires?

"N. T. Wright, Evil and the Justice of God, 23-24.
?N. T. Wright, Evil and the Justice of God, 73.
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a secular philosophical framework, but
through an understanding of the biblical
storyline and a theological framework. As
such, the heart needs its own reason in
time of suffering, which only the gospel of
Jesus Christ can provide.’ It is precisely this
gospel story that we can discover where
God is in the fires of our lives.

1. God saves us from the Big Fire

It may surprise some to suggest that
COVID-19 is not an anomaly, but a normal
part of this world. Everyone experiences
death and suffering. Prior to 2017, about
150,000 people died every day due to
various causes.” At its peak, only about
7500 died from COVID-19. Furthermore, the
ordeal of the Coronavirus is not the worst
pandemic this world has experienced. The
HIN1 Influenza (2009-2010), the Spanish
Flu (1918-1920), various Bubonic Plagues
and HIV/AIDS all have had a greater number
of infections and deaths.” The point is
not to minimize the impact of COVID-19,
but to situate our current affliction in the
broader context of life. With or without
the Coronavirus, if you live long enough,
everyone will come face to face with
suffering. If you live long enough, you or
someone you know would have a terminal
disease. If you live long enough, you will
experience the stress and loneliness of

® Timothy Keller, Walking with God through Pain and
Suffering, 113.

* Jenna Ross, “Global Deaths: This is How COVID-19
Compares to Other Diseases,” Available from: https://
www.weforum.org/agenda/2020/05/how-many-people-
die-each-day-covid-19-coronavirus/ [2021, Oct. 1].

* Jack Feehan, “Is COVID-19 the Worst Pandemic?,”
Available from: https://www.ncbi.nlm.nih.gov/pmc/
articles/PMC7866842/ [2021, Oct. 1].
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relational lockdowns. If you live long
enough, you will experience grief because
someone you love very much would die.

If suffering is such a normal part of this
world, why do our hearts feel otherwise
when it hits us? If death is such a normal
part of life, why do we grieve every time
someone we love passes away? Why do
we mourn when we see all the miseries in
our society? Should we not be used to the
normalcy of suffering by now? Sufferings
never feel normal even though they are.
Tim Keller elaborates this diagnosis further
when he writes,

Those of us who sense the “wrongness”
of death - in any form - are correct. The
“rage at the dying of the light” is our
intuition that we were not meant for
mortality, for the loss of love, for the
triumph of darkness. In order to help
people face death and grief we often
tell people that death is a perfectly
normal part of life. But that asks them
to repress a very right and profound
human intuition - that we were not
meant to simply g¢o to dust, and that
Love was meant to last.®

Our hearts indict sufferings that the
world is not meant to be this way. People
should not get sick and loved ones should
not die. Suffering is indeed a normalcy of
abnormality.

To rightly understand the complexity of
suffering particularly in the COVID situation,
we must place it in the grand story of
Scripture. Suffering is not only a shared
human experience, it is also a major theme

® Timothy Keller, Walking with God through Pain and
Suffering, 114.
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|_Our hearts indict sufferings
that the world is not meant
to be this way.
People should not get sick
and loved ones should not die.
Suffering is indeed a normalcy

of abnormality. I

of the Bible.” In fact, the human intuition
that indicts sufferings is confirmed by
Scripture. Genesis 3 tells us that the fire of
suffering is caused by humanity’s rejection
of God as the Lord of life. As a result, “The
brokenness of the world is inherited by the
entire human race.”®

In the beginning, Genesis 1 tells us
that God created ex nihilo (out of nothing)
a world that is “very good” (Gn. 1.31).
The goodness of God is reflected in the
goodness of his creation. This reflection
summits in the creation of humankind,
who became covenant mediator between
God and the rest of His creation. In the
story of creation, God is not the author of
evil and the subsequent sufferings. There
was a time when there was no suffering.’
Humanity and the rest of creation were in
perfect harmony with their Creator.

Genesis 3 is perhaps the gloomiest
and the most anti-climactic chapter in
the Bible. The paradise of Genesis 1 and 2

" Timothy Keller, Walking with God through Pain and
Suffering, 130.

¥ lbid., 114.

’ Christopher W. Morgan and Robert A. Peterson,
“Suffering and the Biblical Story,” in Suffering and the
Goodness of God, 121.

abruptly lost. The perfect harmony swiftly
destroyed. The blessings from God have
become divine curses. Suffering emerged
and took over in the world, all because
humanity has declared independence and
rebelled against its Maker. Carson sums up
this connection succinctly,

Between the beginning and the end
of the Bible, there is evil and there is
suffering. But the point to be observed
is that from the perspective of the
Bible’s large-scale storyline, the two are
profoundly related: evil is the primal
cause of suffering, rebellion is the root
of pain, sin is the source of death."

Sin destroys our relationship with God,
with one another, with ourselves, and with
the rest of creation, which in turn causes
human suffering. As such, there are various
causes of suffering, but all sufferings stem
from human rebellion against God.

Suffering and death are natural and
judicial consequences of our sin for a
world that rebels against God. It is a natural
outcome in that,

Human beings were not created
to experience death, pain, grief,
disappointment, ruptured relationships,
disease, and natural disasters. The
world we were made to live in was not
supposed to be like that. A frustrated
world is a broken world, in which things
do not function as they should, and
that is why there is evil and suffering."

' D. A. Carson, How Long, O Lord?, 42.
" Timothy Keller, Walking with God through Pain and

Suffering, 131.
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Carson points to the judicial
consequence of sin in which humanity is
under divine judgment,

Death is, finally, the result of our sin,

and therefore rage directed against

God, as if he were unfair for passing

the sentence that our sin deserved, is

inherently foolish, as foolish as criticizing

a judge for passing a just sentence on a
bank robber."

Even so, here is the nuanced view of
suffering. The Bible presents complimentary
truths that suffering is both just and unjust.
On the one hand, God is fair to impose
suffering and death as just punishments
for our sin, On the other hand, how we
experience suffering and death today is
often unjust, the condition of which God
hates. Suffering in the world as a whole
is often unjust because each instance of
suffering cannot be linked directly to a
particular sin of that individual.

The sufferings of COVID-19 represent
the normalcy of abnormalities of this
world. Deep down we long for the truly
normal when we experience otherwise.
Our hearts cry out in protest and yet the
Bible tells us that we are the cause of it
all. All sufferings trace back to human sin.
Coming to grips with this is the beginning
of wisdom, because COVID highlights the
normalcy of abnormality of this world in
order for us to focus on a bigger problem.
The evil and sufferings of this world come
most prominently from within us. If God
were to cure COVID today, that would be
a superficial remedy, because if COVID is
eradicated, other viruses and maladies will

2 D. A. Carson, How Long, O Lord?, 100.
12

come. If it were not another pandemic, it
may be other natural disasters or threats of
war that cause massive suffering and death.
In any case, the fire of suffering would not
go away and God would not have solved
the human predicament because the root
problem originates in the human heart.

God, who is both sovereign and
compassionate, set out to save us from
the Big Fire, the true “problem of evil”
that resides within our hearts. He is the
Sovereign One who weeps at the tomb of
his friend, Lazarus. Why should Jesus cry
since he would later raise Lazarus back to
life? Jesus cries in his love of his friends
for having been ravaged by sin. Jesus
weeps because he cares deeply about the
sufferings that we experience. That is why
Jesus our sovereign and compassionate
Savior came to put out the Big Fire of
judgment on those who put their trust in
Him. When the Big Fire is extinguished, the
little fire of COVID will also be extinguished.
In this fallen world, when Lazarus died and
was brought back to life once, he would
die again. Therefore, God may not choose
to love us and exercise his sovereignty
over this world by stopping COVID right
away, but by sending Jesus to die on the
cross in order to destroy all COVIDs and
miseries completely and permanently. On
that day, the Lord of life will give eternal
life to all who trust Him. Thus, those who
believe in the weeping Sovereign will have
an everlasting life with him.

So, where’s God in the fire of COVID?
Keller draws on the image of C.S. Lewis’
Narnia to answer such a question. What
Jesus did for us on the cross is like Aslan



who willingly comes to the Stone Table
and submits himself to suffer under the evil
and rebellious White Witch. But the table
had turned “at that very moment Jesus
was dying on the cross, he was “disarming
the powers... triumphing over them by the
cross” (Col. 2.15)”" Without the suffering
of Aslan, the White Witch would have won.
Jesus’ suffering makes it possible to end
all sufferings.

The fire of COVID exposes a problem
much deeper and can point us to the
Fire far more devastating. Keller explains,
“Troubled times awaken them out of their
haunted sleep of spiritual self-sufficiency
into a serious search for the divine... When
pain and suffering come upon us, we finally
see not only that we are not in control of
our lives but that we never were.”"* And
as such, God came in his sovereignty and
goodness to save us and to put out the
Fire that would end all fires, including the
one of COVID-19. The suffering of thirst in
John 4 had led the Samaritan woman at the
well to the Living Water so that she may
“never thirst again.” Likewise, the suffering

| When pain and suffering

come upon us, we finally see
not only that we are not
in control of our lives but

that we never were. I

® Timothy Keller, Walking with God through Pain and

of COVID today can lead us to the Living
Vaccine so that we would never have to
have a vaccine again.

So, we look ahead to the complete
extinction of all fires when all of creation
will be freed from its bondage to decay and
death (Rom. 8.19-22) and the restoration
of all things (Acts 3.21). There will be a
“new heaven and new earth in which
righteousness dwells” (2 Pet. 3.13). “[God]
will wipe away every tear from [our] eyes,
and death shall be no more, neither shall
there be mourning, nor crying, nor pain
anymore, for the former things have passed
away” (Rev. 21.4), because “No longer will
there be anything accursed, but the throne
of God and of the Lamb will be in it, and
his servants will worship him” (Rev. 22.3).
To this end, Keller writes to encourage us,

So, while Christianity never claims to
be able to offer a full explanation of
all God’s reasons behind every instance
of evil and suffering - it does have a
final answer to it. The answer will be
given at the end of history and all who
hear it and see its fulfillment will find
it completely satisfying, indefinitely
sufficient.””

2. God is present in our “COVID” fire
How exactly does something that
God did in Jesus Christ a long time ago
and something that will happen in an
indeterminate future help us today? To
understand we must begin with God’s
promises. After the Fall, God sets out to

Suffering, 156.
" Ibid., 5.

" Ibid., 158. Also see N. T. Wright, Evil and the Justice of
God, Chapter 4.

13



TBTS Theological Journal: 2022

redeem this world. He made a Covenant
with Abraham to create a people and
save them as his own. That began a long
series of promises to his people based on
that central promise. The book of Isaiah
gives us a series of such promises. Israel
was supposed to be God’s servants who
are tasked as His agents of reconciliation.
Yet they failed miserably, breaking God’s
covenant time and time again. God’s people
were disciplined and Israel was conquered
and sent into exile. Nevertheless, two sets
of promises followed.

First, God promised that he would
never leave or forsake them. God told
Israel through the prophet Isaiah (Is. 41:10
NIV) “So do not fear, for | am with you; do
not be dismayed, for | am your God. | will
strengthen you and help you; I will uphold
you with my righteous right hand.” Likewise,
two chapters later, Isaiah affirms, “But now,
this is what the Lord says— he who created
you, Jacob, he who formed you, Israel: “Do
not fear, for | have redeemed you; | have
summoned you by name; you are mine.
When you pass through the waters, | will
be with you; and when you pass through
the rivers, they will not sweep over you.
When you walk through the fire, you will
not be burned; the flames will not set you
ablaze” (Is. 43.1-2 NIV)

Second, God promised to send the
ideal servant to do what Israel had failed
to do. Between lIsaiah chapters 41 and 43,
God promises that one day the Servant will
come to bring order to this fallen world.
Through him, God assures His people
suffering through the effects of sin (“a
bruised reed... and a smoldering wick”)

14

that they will not be broken and snuffed
out (Is. 42.3). God continues to promise,
in verse 4, that the Servant’s task of
renewing, recreating this world will surely
be accomplished because God the Creator
will bring about the complete success of
this plan of redemption (Is. 42.5-7). Then
comes an intriguing statement in verses
8-9. God had made this promise of coming
of the Servant, so when He actually came,
there would be no doubt who must get
the glory and honor.

These two promises were meant to
address the fear and suffering that God’s
people were experiencing in the exile. The
fact that God has promised to be with His
people now should alleviate their fears
and bring them hope in the midst of their
ordeal. The promise to send the Servant is
to give them strength to persevere knowing
that our Creator and Covenantal God is
bringing about a permanent end of the
exile.

The situation and the particular
sufferings we are facing with COVID-19 may
be different from those that Israel had
faced in the exile, but the two promises
still apply today. God has promised his
people that He would never leave or
forsake us especially in our troubles. God
has promised that He would always be
with His people. Indeed, God has come to
be with his people in the Emmanuel. We
are now living on the other side of that
promise. God has also promised to send
the Servant to bring order to this fallen
world. God has done so in the person
of Jesus Christ. And in the coming of this
promised Servant, we have been assured



| And in the coming of this

promised Servant, we have been

assured and encouraged that our
Creator God is bringing about a
permanent end of our ordealj

and encouraged that our Creator God is
bringing about a permanent end of our
ordeals.

A promise is meaningful only if the
person making it has the power and desire
to keep the promise. On the one hand,
if a father promises his child to give him
the moon, it does not matter how much
he wants to keep that promise. He does
not have the power to keep it. On the
other hand, if an untrustworthy politician
promises to care for us, he may have the
power but lack the desire to do so. After
he has been elected into office, our lives
would remain relatively unchanged. Thus,
to keep a promise the one making the
promise must have the power and the
desire to keep it. In making all His promises,
God is both sovereign over all things and
faithful toward His people.

The book of Daniel shows us a picture of
biblical sovereignty. In chapter 3, Shadrach,
Meshach and Adednego refuse to bow
before the golden image of King
Nebuchadnezzar. For that, they are
sentenced to be executed in the fiery
furnace. In verses 16-18, the response
of these men can illuminate our
understanding of divine sovereignty. On the
one hand, verses 16-17 gives us a typical

understanding of divine sovereignty saying,
“O Nebuchadnezzar, we have no need to
answer you in this matter. If this be so, our
God whom we serve is able to deliver us
from the burning fiery furnace, and he will
deliver us out of your hand, O king.” God is
in control in that he has the power to do all
things including saving them from the fiery
furnace. This is absolutely true, but there
is more to divine sovereignty. Shadrach,
Meshach and Adednego help us the define
the rest and arguably the more important
part of divine sovereignty in verse 18. God
is sovereign in that he is powerful to save
them, but “But if [God chooses] not, be it
known to you, O king, that we will not serve
your gods or worship the golden image that
you have set up.” The three men believe
that God is sovereign over all things and
He is sovereign over their lives. God can
save them from their fiery furnace, but if
he choose to not save them, God is still
the Lord of their lives that they worship.
What could have propelled these men
to such a vision of divine sovereignty and
devotion to God? It is the same reason that
God’s people can trust in all the promises
of God. Their belief in divine sovereignty is
mutually shaped by their understanding of
God'’s faithfulness to his people. No matter
the ordeal they face, these men know that
the God who loves them is still God and
He knows what He is doing.

In our COVID ordeal, we hold on to the
same promises made by God out of his
sovereignty and faithfulness. As the Apostle
Paul aptly puts it, “For all the promises of
God find their Yes in him. That is why it is
through him that we utter our Amen to
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God for his glory” (2 Cor. 1.20). Paul Barnett
explores the meaning of this verse saying,

If Christ is God’s “Yes,” he is the
church’s “Amen,” since “through
him” the church prays to and praises
God... Both from God’s side and ours
everything is centered on Jesus Christ....
God has kept his promises in Christ and
we say the “Amen” to God through
Jesus Christ.’

Earlier in verses 3-4, Paul describes God
and blesses Him as “the Father of mercies
and God of all comfort, who comforts us in
all our affliction, so that we may be able
to comfort those who are in any affliction,
with the comfort with which we ourselves
are comforted by God.” There are several
truths to note here. First, in our suffering
God can comfort us and thus we must run
to Him. Carson describes God’s comfort as
“the movement of the soul... a profound
sense of his love, delight in his presence,
the comfort of his care and wisdom.”"" He
goes on to give us a road map to obtain
this divine comfort, saying,

What we need, then, is the cultivation
of this personal knowledge of God, for
it will sustain us when every other pillar
crumbles. And for this, we need the
discipline of growing fervency in prayer,
prolong meditation on God as he has
revealed himself in his word, and the
presence and power of the risen Christ
working in us (Eph. 1.18ff; 3.16-17a; Phil.
3.10) through his Spirit “so that Christ
may dwell in our hearts through faith”
(Eph. 3.17).*

' Paul Barnett, The Second Epistle to the Corinthians, 109.
"D. A. Carson, How Long, O Lord?, 113.

8 |bid., 113.
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God'’s trustworthy promises drive us to
the sovereign and faithful God for comfort
in times of suffering. Jesus is the Emmanuel,
the God with us, towards whom we must
run and persevere in hope in our ordeals
of COVID. A Thai worship song sums up this
sentiment well:

As when the sea encounters storm tempest
Moments in lives could just be so
Great tidal waves beat pain right to the core

No refuge no rest evermore
Let’s not forget the Lord is watching you

Ready to heal your broken heart
Do not waver from His loving presence
Surrender your life to Him
Rest in the Lord, rest your soul in Him
Strong refuge and fortress is He
He is our Lord, salvation and power
He’s a shield, a stronghold so true
From now on, | will not face my foes
all alone
‘Cos the Lord who holds victory o’er
death and sin
Has now journeyed with me

3. God refines us in the furnace fire

There is one final place that God is
present in the midst of COVID-19. So far,
we have spoken of suffering in a negative
licht. However, according to Scripture,
sufferings are not just something evil that
has to be eradicated. God wants us to face
our hardships, because suffering is a tool He
uses to create our holy life. 1 Peter 1.6-7
reads,



In all this you greatly rejoice, though
now for a little while you may have
had to suffer grief in all kinds of trials.
These have come so that the proven
genuineness of your faith—of greater
worth than gold, which perishes even
though refined by fire—may result in
praise, glory and honor when Jesus
Christ is revealed.

In verse 6, compared to the perfect
joy of eternity, the present sufferings are
only momentary. Each of us faces different
intensities and kinds of sufferings. But if we
put our trust in Jesus, we can be confident
that the suffering that we face now is like
a spark that is hot only for a moment but
eventually it will die out. The hope that
comes with the gospel of Jesus Christ is
that no suffering would be able to quench
the eternal and perfect joy that eventually
comes in the end. The sparks of suffering
will only be hot for a moment, but will
then be extinguished."

Verse 7 likens a believer’s experience
of suffering to smelting. A smelting process
requires enormous amounts of heat from
the fire. Such fire is naturally hazardous with
prodigious destructive power. However,
when fire is used by a skillful smelter it
does not obliterate. Right things properly
placed in a furnace can be molded into
something more useful, can be refined and
purified into something of greater value,
and can be enhanced into something
more beautiful. Smelting fire can turn 10
baht per kilograms iron ore lumps into
6000 baht per kilograms steel needle. The

¥ The Apostle Paul put forward the same argument in
2 Corinthians 4.15-18.

destructive fire in a smelting furnace used
by a skilled smelter refines and turns cheap
and useless iron ore into sewing machines
needles that can sew countless articles
of clothing. Similarly, smelting fire helps
to refine and transform gold nuggets into
beautiful and valuable jewelry. God uses
sufferings to create holiness. A holy life
must go through suffering, for the fire in
the hand of the Savior slowly smelts sin
from our hearts.

Specifically, God’s people are being
sanctified when we join in the suffering
of Jesus. This is what Paul Miller calls the
“J-Curve.” Miller argues that “the normal
Christian life repeatedly re-enacts the dying
and rising of Jesus... because, like the letter
J, Jesus’s life first went down into death,
then up into resurrection.”® Jesus is the
architype of our sanctifying Christian life
in that in everyday living we enter some
kind of suffering which brings death to our
soul. And yet, this path can also lead us
to a present-day resurrection. This is what
Paul means in 2 Corinthians 4.17 when he
suggests that our temporary suffering “are

| “the normal Christian life

repeatedly re-enacts the dying
and rising of Jesus... because,
like the letter J, Jesus’s life first
went down into death,

then up into resurrection. I

% paul Miller, J Curve: Dying & Rising with Jesus in
Everyday life, 19.
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achieving for us an eternal glory.””" Since
Jesus’ life is the gospel, reenacting His life
is a reenactment of the gospel that leads
to holiness. Miller encourages us further
saying,
Inhabiting the J-Curve promises to
transform your entire vision of how
you engage life, freeing you from the
world of resentment, touchiness, and
just plain old grumpiness, and inviting
you into Jesus’ world, a world rich with
joy, hope, and love.”

That which Paul Miller understands
from the Apostle Paul is revolutionary.
It is a paradigm shift that reorients us to
embrace our sufferings rather than running
away to avoid them. The smelting fire of
suffering is the doorway to holiness. Jesus
adopts human likeness to suffer for us, so
that we can grow into His likeness through
our sufferings. As such, Tim Keller is right
to say that “suffering is at the very heart
of the Christian faith... Christ became like
and redeemed us, but it is one of the main
ways we became like him and experience
his redemption.”” Those who share in
Christ’s suffering experience what Paul calls
“the power of Christ’s resurrection.”* Only
when we pass through the J-Curve through

“ Paul also made similar arguments about being sanctified
through reenactment of Jesus’ dying and rising in many
other places such as Romans 8.17 “we share in his
sufferings in order that we may also share in his glory,”
In Colossians 1.24, Paul argues that is suffering for the
Colossians parallels the suffering of Christ. Cf. Romans
6.3-4

2 Paul Miller, J Curve: Dying & Rising with Jesus in

Everyday life, 22.
? Timothy Keller, Walking with God through Pain and

dying to our sinful nature will we also be
able to witness this resurrection power of
which Paul speaks.

Keller goes on to suggest ways God uses
suffering in the life of Jesus’ followers.”
First, suffering transforms our attitude
toward ourselves. It humbles and shows us
the we are not in control. It reveals our weak
faith and lack of trust. Suffering exposes our
sins, in the normal circumstances of which
we can hide them from others and from
even ourselves. During times of stress,
however, suffering throws light on our inner
flaws, so that we would run to seek help
from the One who is gracious enough to
expose them to us.

Second, suffering exposes and changes
our disordered love. Our sinful heart tends
to mis-prioritize our loves. We tend to
love things we should not love. We love
much, things we should love little. We love
ultimately that which we should only love
much. Most importantly we do not give
God our ultimate love. Suffering exposes
all of these and puts us on the way to
recovery to properly reorder our loves.

Third, suffering can strengthen our
relationship with God like nothing else can.
In the blaze of suffering, the inner soul is
revealed if one’s heart is made of clay that
hardens toward God or one of wax that
melts in His submission. Thus, suffering
gives a Christian a prime condition to run
into the arms of our loving Father.

Fourth, suffering greatly enhances our
prayer life. Prayer may not change the
mind of a Sovereign God, who uses our

Suffering, 163.
* Phil. 3.10-11 (cf. 2 Cor. 4.7-10)

18

» Timothy Keller, Walking with God through Pain and
Suffering, 190-193.



i
i T e
TLE . ERE N
HHH}HI-;;-“-H 8110 dalolaled
111! '
|

R AT L

prayers as means to bring about his will.
However, prayer changes the one who
prays. Suffering drives us toward God in
prayer to experience a greater depth of
God’s love and joy and to be transformed
in the process.

Finally, suffering is almost a prerequisite
for those to whom God uses to minister
to others who are suffering. Paul writes in
2 Corinthians 1.3-4, “Blessed be the God
and Father of our Lord Jesus Christ, the
Father of mercies and God of all comfort,
who comforts us in all our affliction, so
that we may be able to comfort those
who are in any affliction, with the comfort
with which we ourselves are comforted
by God.” Keller points out that our heart
softens and our mind grows wiser when we
suffer. Christians who have gone through
suffering with such conditions have unique
insights to help others who are suffering.
N T Wright points out that God is present
in the pandemics through His people and

empowering them to help others. God’s
people, Wright says, “are to implement the
achievement of Jesus and so to anticipate
God’s eventual world.”* As such we are
not only objects of divine renewal through
the suffering we share with Christ, we also
become agents of renewal as we share the
sufferings with others.

Conclusion:

So, where is God in the ordeal of
COVID-19? God is for us at the Cross saving
us from our sins and miseries. God is with
us comforting and encouraging those who
trust Him to persevere in hope. God is in us
refining us with the very suffering he intends
to form us to be his presence in this world
of suffering. Those who conscientiously
reenact the death and resurrection of Jesus
can find true joy through the sufferings they
experience and can bring relief and renewal
to a suffering world.

| Keller points out that

our heart softens and our mind
grows wiser when we suffer.
Christians who have gone
through suffering with
such conditions have
unigque insights to help others

who are suffering. I

 N. T. Wright, Evil and the Justice of God, 104.

19



TBTS Theological Journal: 2022

“wsznagnlvu” wudUdwlada 19 Tununszrn
9. 95.UN Fudunsnad wlalpe As.ivssnl Sunsuauilal

UNUI
a0 19 WWulvfiddnuvinatelani

a

WIDNUSUEUUNANNYL AL 250 auAu

U

N

v
(% IS

90 222 UssnaRadohia Weladn 19 7
naneuging lavinlvslaumeluud 5 ey
v oufidsguunaud §ia
#1499 waiezdinannty idmanszny
fusinszansog1aMALALYOUANIANIS
g fieslsiAesifudvesUszanslan
7.8 Wudwauiinnde wiyneudosmuynd
Pnledatuiuladunils nansaundgey
81U UAIUNITRUAINNTANUNT Oy e
g3 vangaunndlaneuaieaiideaingy
Tifegfuaulunseuadasindgu vienndlalu
arulanifenszainansfonnilidduan
sTmdedemndsEIIINATgYAsAUTiE
$nldegunseiiuiy ananuiaieaiidae
wazaInNsiAsLLUasegdunduseTing
funsiazagmnauisueast laia 19 1éi
ANUNTIBEIUNTUAZAINNNTEINEIUN
fangeusiuasduyana ATaUATI YUY
wagUssnAR nunansaandweni Jula
Is1AsIATIRLar fom ST daguilouay
lilsafinegsnoas Wz mssegluululyl
wiendl wavesdadnogvioly wazduuulv
sgnssenlilaniinszosAnssairmndean
Srunldnmneuned needdedlaifivielsl
mqwé’qé’mwwaﬁ%ﬁumsﬁﬁ

1.& = N = o
LUUﬁNW%ﬂLLa%ﬂEi?UW?ﬂﬂUW na. lun3dn

20

Wu. 7. s (NT. Wright) alvyuues
figniesvesniadsulneduiedn “daym
wisnudie” didauananudneu
fifwunlaefanyfigiud uywdduilag
fugu audeiiinaduiownun 3 Uszms
“Usgmisusn isufinaeiuaudaedlesl
wdgymihdushilagase Usensiaes 15150
wanlatuanudasedesdoundayuindu
ffu Usgnsfianu iIsneuauedsesisnydBns
Aduneuaylfifean”? auaiuyedlsy

| YInuNAN9ANUNN YA

0 TALIIATIATIYHALTDININTEAN
w4 o MYy a
fasgiuiliauazlilaatn

1Y

agAlLLaY Wizl mMIeginlny

Y

Tulwiwdnil wizasAatnagnialyl I

fusmnnsiansananudenuuaiadiion
aeiidutymusiinudasreuarnnsudloiy
fududuly wesduAslllalvnssnifiend
rolAndamusnudaied uinsedus
W “Bossmuiiununsvamszidiniglulan
WiANeERAsIIN”’ dRmeudmiudiany
fimszidiegilnuinunanannuyndeind
Lildunannseudsagmiglan uaainaw
dlaludessnifidesBeanunseduis uay

?N. T. Wright, Evil and the Justice of God, 23-24.
® N. T. Wright, Evil and the Justice of God, 73.



nsauANUlIseaumans Inemn il
AoaillvnrarodedluaIieAunnd &

YUssiasgreInslegviduansa gl

10" B09319UsTEs glunasNisazAUNY
Tdmssinagfinululnuiading

1. wszigaeiisnandslnlvg
upuenIklaniannuazuanitledn 19
Ly Fesiiaund witdudumilananfves
Tanil wnAuiiuszaunsainumeuazan
NN neuntil 2017 Tgaudszunns 150,000
AURIEYNTUIINAME LI TAs1a9
aeanUszanm 7,500 Aubiitunieainiedn

> 5.8

19 wenanieunndnsuvesialsuthia
ililsnszualvgfiseuseiianilanilsyan
11 Twdalng) HIN (2009- 2010) laninatUu
(1918-1920) nulsa lsAend d31uugdn
Wenawaumeinnnin® Usaduillaldievhls
NanszNUYedlAdn 19 QUUIUINAT Wiliieazaies
anuntlutiagturessiluuiundininiis
u lidaedlalsurhyavdolyl i@l
Bugnane Aagldiuimnausoandyiuaiy
nnd azldifiuivinuewdeaudindulsad
$1eusededin viuddnguenine vinwagle
wufuaASEALazAI IlesaInns
daannauauauduius aznuiuadiy
wlanmgauivinusndedin
denumndidudrunianudnfvestlan
dudr ludelavenseddnuanssluile

* Timothy Keller, Walking with God through Pain and
Suffering, 113.

* Jenna Ross, “Global Deaths: This is How COVID-19
Compares to Other Diseases,” Available from: https://
www.weforum.org/agenda/2020/05/how-many-people-
die-each-day-covid-19-coronavirus/ [2021, Oct. 1].

¢ Jack Feehan, “Is COVID-19 the Worst Pandemic?,”
Available from: https://www.ncbi.nlm.nih.gov/pmc/
articles/PMC7866842/ [2021, Oct. 1].

wdyiudy sranumeludiunisniuuni
Y0373n vilusdalaniadynasanauiesn
deolu vinlusn3eesigasidlodiuniiuyng
Jafiananualudiny Denoulnan 151Uy
AuAsAuANUNAYBIANNNTG usisliiae
sAnunAruarunndudduduEosund fiu
WaLaes (Tim Keller) 9818AnUn153AS1E9
VDI WNULRLIN
WINSMFANDIAIY “lﬁ%ﬂé’faq” Y9IAN
A8l duWuwﬂmmm) TugNwea “any
Iﬂiﬁu,ﬂummmﬂ%lwmamum” Wu
HYI MY IUVUIIIN Liwlulmﬂmmma
ANRY Wagadesh livevuzinilaniny
in LW@GU’JEJIMN@HLN%ZUﬂUﬂ’JWiJG]WEILLaU
AnAslen 151N UBNNINYTIN A
maumﬂuwawﬂmamqLmﬁ]iaﬁuaqmm L5
uuLﬂumiﬂmmamﬁmmmmaqmuwmm
UAANTITN Li'ﬂmlmﬂmmwaﬂaulﬂ

amﬂamummu LALAIINDTININAINUSA
LUuLsaausum

Wlaveusindlneaunndlaguanin
Tanlasasduuuud daulimsthouasaudi
s1¥nlaimsiosnne mnamndidufosnives
ANURAUNADII9)

Dﬂwaumndn‘lwwmmv;nﬁ
Tnguaninlanlinasezduwuutl
éﬂﬂl&iﬂ’)iﬂ’)ﬂktﬂ%ﬂﬂﬁtﬂ%ﬂ
Linsdeene anuyndidu

L’%’laeﬂna%ammﬁﬂﬂnaa‘%eu

" Timothy Keller, Walking with God through Pain and
Suffering, 114.

21



TBTS Theological Journal: 2022

el landudouvesemnmndogig
gnspdlaeangluaniunisallain lsdees
fluGessmiddvgueamseiuis anunnd
Luwieausiulszaunisalsiuiuvesyed
waduduiidenanveanseAuns® 2399 uda
FenauesywiisiedduFesnnumnd
gndudulilunszAuis Ugunaunil 3 venis
31 IurianundAnaINNIsU Lasns e
vosuyudInduduiadin [WDunald “Anu
wanaangvedlanannenudIaNyveuR "’

Tuneuduvesuguniaunil 1 venis1in
wszidmssaiisland “Fun” 910 “Anw
1ad@n” (ex nihilo, Ugn. 1.31) AUAUas
wsziazvieuliiuluaudlunisnsasg
YDINTLOIA N5ALYIDUGALDATIANYBINTITNTS
a¥donmavssaayed fanaefusina
Wusdqasenianssdfuasinseadn
3uq ludessnveanismsadng sl
I duussiuanuirirouaznndfiniumn
msnunngelaiAntulumeudui® wuen
uazdsinsaainedu naundufusesauysal
WUUREIUNTEHATNS

Ugumaund 3 e1aiduunivayuay
Foundafianunnilslunszfuid arssduos
Ugumaunil 1 uay 2 wglulnedundu Ao
naunduiauysaluvugninatslaesinids
WszNsNNsTINaedumaUuds Ay
nndiAntunazunaqulusilanifissnse
uywdlausenAdasnImLazofuEMIIas

A15dU (Carson) aguanuwenlesiiliagng

® Timothy Keller, Walking with God through Pain and

Suffering, 130.
? Ibid., 114.

' Christopher W. Morgan and Robert A. Peterson,
“Suffering and the Biblical Story,” in Suffering and the

NTedU “I¥NININDUAULATADUIVTYDINTE
Fufstienudrowazanunnd wiussidud
TdunafonyumedlunnniwesFossm
Tuwsziufs aesdeilifeiuiuogiann e
r$rodumavdnvesnrumnd mssedudu
snvesnuduan ansuUiduiiinves

?1 gyunUinang ANUEUNUS a4

AUANY
I funsEE Audsiulasiu fusses was
Aanssainedun desalviuyudvunnd Sngues
AUNNTNAINNABDE Lwimmnﬂsﬁﬁgwm
ANINNITHDAUNTHANVDIUYEE AUYNT
LarANA LT UNATIINLINANUSTINYR Las
Zuidloaunainanuuivvensidnsuland
Aosunszidn fudunadndnusssu@ia
wywalilignasianlindyivanuaiy
AnduUan ANUAIlAN AURANTS
AuduRusiuanuen Welsa wavse
5TV Iaﬂwmaﬂaiwmﬂwaa Tula
mmwumimﬂuamwu Iaﬂwuwumm
Lﬂuiaﬂmmmama awme] laduluegna
A3 LLauuuﬂammwmw viludedining
FieuazaNuNG”

msEuR UARauRMsadlnwwsa LUl
fuyuddesegnelinsininuivemszidn
“gavingudd AN duNaaINANUIUTES
51 aztueulnssindeadenszidnsniuin
wsrosAllgfsssudndumnulivwal wilou
mMimn¥insaliinnwiidaduadneles
UausuIA1TeeneeRsTIN

naziufny dumesivanzauvesani
ynd wezAuAflvianuaTeliaiuduin A

(%
Y

nndidunasesefsssunasliafisssy Ay

"D. A. Carson, How Long, O Lord?, 42.
" Timothy Keller, Walking with God through Pain and

Suffering, 131.

Goodness of God, 121.

22

" D. A. Carson, How Long, O Lord?, 100.



yilady windmsgfssaufisinuaanunng
wazanumeiiunisadlnuiigisssudmsiu
unveus luBndunils vesadsfisuseau
fuarunnduazarunieluyniuiedisll
gAssauluanmiinszidmsandonds Tngdau
Tugjuaaanuyndlulaninliefisssy wmee
ynFeswasnumntliifiulnenssiung
UUr09UARAKARZAL

auyniiFeslaia 19 delifiunin
yodasuniivesauiaunilulani anq
LdussauAnuUnAwialuaed
i szavdsiinsstudiy shlasndes
mamuumwsmmmuamﬁLﬁWLaqmummmaﬂ
Fosioundl Funovasnrumnivanansdu
duanndulufinnuuivesuyed nsunds
WwildfugnEuduresdye meeleinudu
auUnfuisauiaunfivedtandifielis
apgeitdamilngnin anutiiewasaiy
yndvedanidmlngininneluseas &
nszdraznsednuladelimeluiud tuae
JunsiBeeuaiaiy wszdilaingnudn
U h¥adue waz Anaduie fazan dinns
syunlnadnegne enaludesssum@ wse
nsAnAINYeIAIATIN BevinliAnALnnd
wazAUAIERgIumAta agglsini i

wisauyndaglimeluuaznszidnaslaland

Jayyannunisaluywd insesnveslayyiin
ntulauywd
NILRINNTIATOUATOIGIAALALNTINTY
wenn awegiaantelnlvg “Jynves
Autie” Awiasadieglulasn wizesd
ysadufipseunsesgeaniiniinsany a viauils
e SaLouvemIzasd vilumsziey
nssnssuadludonszosdazquiininitumn
Tminevds wsziwgaagluanuiniiou

fignuIUynans NITLEYNTINTTUANNTIZNTS
viuleiReafuamnumnifisUszay dufewn
Milamsziogwszgelison fnsnseunsos
waznsnszaaanasaudslluguvenng
finnwdmivgindalunszesd eddlw
Ingisuua Iéng egrslainagaulise Tu
Tenfideuluil WoamdmdeTiauazgnau
Fotuulmifaznednas fufunssdienn
lLiidenilaginisuasuanssnnawiinisasey
nsesvansvasAwilelaniifionisnyalaia
Fuft uidemsdamasiegunAunssausiouls
maudievhaneleinuagemumndeinyiamn
othaAudauarnns liuiuesdiduiedinee
Usgmuindsunslyneuindalunszesd
Fidolussdinseunsosiinsaiinsagasdl
PIntTunAuNIENA
udamszidregilnululnledn tealaed
fruAnanFesuniidoves 3. 1ea. A184
(C.S. Lewis) \iionougianuil Asfinssoy
nswifieisvunawufimilouduiidaaiy
(Aslan) Wislauniiwiuiiunagiouseslymuy
nnineldnnudiiouaznisnuguesusiue
117 uswrintunyundy “luvasfinssioy
rdsAunszuiuunaay Nezesnssan
81UV AR, hav T vuzimilonwiniiulag
ety (a. 2.15)7 " dlaifinsmuynd
YITHAIU UAUUAYILVUL NITNUNNTVRS
wazigyhlintsvgaauyndvanuadisald
Tolusi slp3end aluad ymiidnd snan
wazdinaluddalaiivinanedaunnnda
Aaaes a3UEI1 “LIATWINAINEINGIUIN
Uanmanwilifiuainnisueunduresniny
WianereIndyaauewiedinasnviaoy

" Timothy Keller, Walking with God through Pain and
Suffering, 156.

23



TBTS Theological Journal: 2022

o¢) lugnsuanmmszidiognsassds ilonny
dutiauazaamndaniasthumas 15l
WigsaziiiuImuaNdinvesiaeila us
sgiiuseiimaniilineaualdias
Frfunssdrdaafenndenisnsounseduay
anufiitethedisuarduddlndsazdulnn
naaTTalAn 19 AnndanALnTEIe
Tugoviuunil 4 dwidsaraniofiveulgim
wisTin “ieursaglinszmedn’ viues
Pt amnayndidedain 19 Tufuilonath
g iAtunisiin ilefinazlidesdniatudn

FeuisnTasesa e luanisdulu
FounagnaAuds Wedsivssadieiounas
Uaoaannsynsialiiundosuazme (su.
8.19-22) LLazmiﬁw\lﬂamﬂ?a (na. 3.21)
il “anssdnazlanlval” Adanuveusssw
o8] (2 Un. 3.13) “wszidnagnsadathamng
RPN WAVAE WAz eyl
dndely anulaned n1sfedlyi waznsdu
tnazlifiBnsiely wmegaiuuruluugs”
(22. 21.4) Wi “yndsiignaitutaaz
Lifndelu wazidsveanszidiuazvemss
wwluanagsaeg ity uazussadiuldves
wsvosdazuianawazass” (1. 22.3) Tudesdl
WAL Ivyulg

Fﬁamwﬁuﬂmummwnm’i
wdastunvaz 5 laiiesey
Wi 91AUANTINUB A ILDS
4ilé wevziiudaednfiniuun

&\ 14
wanldnealuauliey I

 bid., 5.
24

ety Tuvasfinaunnsaluinesnen
mmﬁaiwmaﬁmawammLLUUimw
‘WswLﬁ]1‘1/13wmmmaamﬂimmummm
Sreuay mmmwwmamma WAANAUN
mamummauammﬂwﬁaau AoAmauaY
ﬂiﬂﬂgimﬁuammasuawsymmam IGE
mmlmuuaimmummauuuammﬂmia
%aﬂﬁmummauLLaumm'}aum@amaM
Jeuyre12'°
2. wisdmseadnaglulnlanvasn
éqﬁwwLﬁ’f’]maﬂizﬁﬂuwwLﬂsgﬂ%aﬁu
afnfignuufuasiiaviindulueuaniids
Tullgmmumavthosluiudodls siezdile
IlnedeaSusensdyanvomsad ndanis
ANasluAINNUIY Wizﬁ’]ﬁaﬁuﬁ%fﬁaﬂﬁﬁu
11 WIERIRNSITusEy i usuTSuTiay
nsasslszgnsuaztiedniniduves
wszeamos Tudunssudubessniinedes
YIIUNULAINT T Y MO UTEVINTVOINIZDIA
ImaﬁﬁumuaﬂuuWivé’ﬁumﬁLﬂuméﬂaN
uu wilsdodauivenizassniunansedaa
v daseagnimualindugdsulivemseidn
HufumuuwisnsAuR wininwnaumaneg
VN8N FaneusdyremITiens s
aSaan Ussrnnsveanssidnlasunisadeuuay
dasueagnaseuAsathaziusinaly agdls
Amudideyaaosnniuan
Tugausnnszdmssdnyainaglinendis
WINKWY NIAMTANUDATUOARULINENTE
WuEdaeM “agndiay INsBT1eg iU
pgvenn Wszsndunsed1vendn 51y
WERUAENAN 191921 11 YAEeUN
JUYDUTITUVDIIN” (@8, 41.10) VIUBY

113

Wy TuasIunaaudaeieuduIn “uwe

" Ibid., 158. Also see N. T. Wright, Evil and the Justice of
God, Chapter 4.




Y]

Iil orlauide wizeisigussaiievi
dasneaides navasAgmsstiuviumadiin
‘pgndnay T lalaWiudd wlaisen
Wi Widuvens dedgedunh 151
aagiud wawdedruusith fuagliviaud
SoduAurull ihazlignlngd uaziaunas
wliwndn...” (eae. 43.1-2)
Tuyaiiaeemssidmsedyyrinaza 3y
Hlugauafnitevindsidasioayinlidiia
sewinsdagsiundl 41 uay 43 nIzdmse

&

dyey1in ’E’Wﬁaﬁﬁ%’uﬁl%’ﬁ?u%mLLazé’msLﬁau
Tenfidonmsui wsndBusuiussrnives
navasATmunnTnNavesuiy (“Fudei
UaUTT.. aruanTleuiiun”) aglignauvie
Wwnly (ode. 42.3) wislmssdgygnelulu
Toil 4 11 nuvesulilumsivdsuudauas
a¥rlaniazdsravanudisansenszidn
An3aad1aaznsaiiandsauduiaedig
auysaiuUTDIMHUN STl (eay. 42.5-7)

wanfundennuntiaulalude 8-9 wszila

ysslordynudinsaianosSUldd e
Judlefenandinsresdiafiannaseq agliide
avduinlasaglisuadnafuasiiosd

é’cyapﬁga 2 sqﬂﬁLé‘ﬂUﬁmwmé’aLLam’am
ynddsUszrnsvesmszinidszavegly
mMafumas muasinszidmssdaygritey
9gIUUTEYINTVRINTERIAAITVINAIUNG S
VBININT WarHIANUNTIGIMIUNATS
NINUYNINTUY Wizé’zyapﬁ%daﬁ%’ﬂ%ﬁ?u
\loUsEyudslituuaamndennly
fannsfifimszgmssainsuarnszidums
Wuﬁé’agqnﬁwé’w‘fﬂﬁmni‘]uma8§uqmmasm
0133

a0uATalaYANNNNTAY T51iEs
wdyegriulain 19 e1aunnsnsnidasiea
wIglusauay wiwszdoame 2 Ynd gl
Tutlagiu wszdlanssdyaiuusssnsves
wizosImszesdarlineniian Tnsiany
ageBdluguendiuin naedildnsedaan
T13ag i UUTEYINTVRINTLDIALAND WILLAN
dfaunegfuUszvinsvesnszesdiiuesd
Buwnyiea el 1iideyBniwisves
wezdayayti WisLé’ﬂﬁmaé’@mwﬁ%ﬁa;ﬁu
Tuiledasuidevlandident nsudnsai
wutuluosnsziogeiad warlunisafaun
suaa;:i%’ui%’ﬁmaé’@@ﬂ”iﬁ uulanazdnigs
Taledn wszgmseasiemawihlinisnunnd
ENRBREREIEPER

| NIRRT UL

luasAnszieyasas wazlunis
< yu g v o Y1
wnauvalSulinnssdayaylii
ulanaziinnaslataqn
v v v o (v} o v
wezdgnssairendeinli
N1SNUNNINTUIY

YBUIIHUGAA I

e iinnunngasiile Aunlidy

A
Hulimdwazussaurnazsnudyyitu Tu
Auntls ddiduredaniugnin s

s

unsul ll‘L!lllLﬂEJ’JﬂU’J’]LGU’W“G]’eNﬂ’ﬁiﬂHW

E

€

athennuwa iy el e laz v
sfulg Tusnsnunils drinnsilesiidelalaile
”@Jﬁgmwauam w181 AA AV INAINY
Ussauniagyiegnaiu ndsannldgunisiden

25



TBTS Theological Journal: 2022

i%
Y

fadsLnuy Invsasiazdinsludsundas

[

e

N

=

w weshwdya by glvidyanavdod

MdazanuUsaufiassnwdu Tunns
FU I INUATDINTEIET WITDIANTIATEY
asounilonnds wardnddefuuszrinsuos
NILOIA
nilsdonnieariliisuiuainveanns
AsaUATRIRIUNSEAUAT Tuunil 3 Fnsa
WA wazlelualnUfiasiiagdunsu
JULAIINNDIAIYBINYATILUYARLUATIT
wanwdegnandulminludsemslumila
Tude 16-18 n1snevaNesvoIyTMUA1L
U157 A ANNTATOUATDIVDIN LN
a8 19u3utn Tudunileds 16-17 vonis
AU lanon1sATaUATEINULUUUNR
“Frudiuydauaes Smszumsianasll
sufuazdosmeudmszumludesd dus
wsz51v1 dmszidvesmandmszum gfeman
rnspumUsulthtu wonseieagtasdwan
Tmszuwliiuanmniligney wszesdnas
N3LANININsTUMIIIUAINNTEYRa e
FNNSEUIN” WIEIMSIAIUANLAENSITnEa
ﬁaw‘fmﬂ?ﬁiwﬁ%mimawamﬁmmmmlw
Aifurnuaseudt widdloglsfiunninuly
N1IATOUATOIVDINTELAN TASA LWT1A Lay
wiwmulngresilinnumneduTivaeway
UN9zd1AYNINVDINITATOUATOIVDINTELAN
Tuds 18 Nz msinsaunsadlaensaey
FuaastIuwn NIEIMSIESaTIY
wranlile ue “Baustlahifumut $rus
WILIIVT VORINTLUIMNTINTIUIT WD
Pnszumazldusudiinsevasnszuin
viousan1sufunsnesmdadinszunle
NIITY” Tanuiemsziimsinseunses

26

wmilennds LagnsinseunseuniioTinues
WINKT NITDIAATOYILALIINR L Wsi
fnsvesiidendiaglivng wsediidmady
psrnszg i fimaninnazutans eglsvinli
yyumanifyunesiudenisaseuasoses
wiziiuazanuBniiuronszesd suuvana
Renfufuiivssnnsvemssdtaninsandla
Tunszdimmsvemszidn audsluns
AsUATEITaINIHd eI TuABIg UM
dlalueudnddevemsadweussansues
W3zadn WIIBmIyiuaunnInsIIY
ogls yymvanisimsnidniinssdnindsng
Junseidn waenszesdnsiinmawheylsed
TumsmundvsinuveasGesleia 51dn
Suefduadetuiinsadmsdilianns
ATOUATEY WarAMUANETaraImsTesd aeng
fsasymilananlioganszduin “manz
INsEdIA19 VoInsEianaIuLmduase
lnensse L‘wswmaﬁwﬁmmdwmmﬂm
wszawd dudunmsamensuiosfuanseidn’
(2 A3. 1.20) wea USLeA (Paul Barnett)
oSuAIInevesdeiineluin
DINTEATANAD “N1SMBUSU” (yes) U89
w3z wivesrnnsudu “onuu” ves
ATANINT LNS18I1ATANINTOT WU
VAve UavassiaTynseidsiunseasan
VIAINRIVBINTLA AL VDT NDES
frudnansegiinsviogaiad nszidmss
SAUFYYIVDINTTDIALUNTEATAR LY
131N “DUUU” FADNIZDIIUNNINTY
wyATan’
rounthillude 34 wWhlanandmszd
LATATIATYUNITBIALUTIUE “N5zTATUUS
ANUIAAAE TR WRAUYUlYN e

' Paul Barnett, The Second Epistle to the Corinthians, 109.



fisnssaeuuslausilumnuyndenntisuag
\loflisnazanansavasuusylaugfiynden
FrenistanuUselaniingsidussniunnen”
finnuaswvanoegeiindans a it Usenns
WINPUNITNUNTVBAUIT NILIINTIAINITD
Uasuuselausla wdsdesdumnszeen
AsdueSurensUasuUslanvesnseddu
“ﬂﬂiLﬂﬁaulwaﬁuaq%mﬁachywm..mmifﬁﬂﬁﬁﬂ
Favosrudnuomszesd madAguAluNS
NIADAVINTTRIA uazANguaulunis

218

@LLﬁLLﬂ“Wﬁ“ﬂﬁJﬂJ’W@QWi“@Qﬂ LWIDSUEHD

liJLwammqmlﬂqmmq%msﬂuwwaqﬁﬁ

defisndndudiosd Aomaulslunisian
wszdnduaiudd wsretuagrinlnig
aummaalm:uaLamaﬂauwmmaaa WAy
Wiadal mmaamuaiumsaa%mama
SoausU mﬂmmmamwnmmim
wszdluvnefinsyasimssdunansyaed
alunszA1veInsyed nmssainey
LLavam”ﬁmamvmamwﬂuwavmuwmq
gyl (evl. 1.18; 3. 16 170, %4. 3.10)
Imamqwu'swﬁmm “NafnsAsanavann
Tulaslnenude” (v, 3.17)°

e

nygd mﬁﬁaﬁaiﬁmaqwsm’ﬁﬁwmgj
wszidfaseunsesnasdndiaLiionisasy
ﬂsuiaﬂﬁﬂumuy]ﬂm wszegnsuduad
Suuyloa wszdainduim gisdeadam
wazgundalaedanuvislunisnuyninsinu
vodlen iwasudanisive “finfiddunseidn”
asuauiEnilfiduegned

' D. A. Carson, How Long, O Lord?, 113.
¥ Ibid., 113.

Lﬁamaé’mwumqmmiﬂmu
FAnaus A duruiiv

grumndiFeumenasilaundudaans
YIafiso Tl Tiwn

WABEANIINTTOIARNRLI1BE
wiouilazylafidounssszen

athwulUannIEASTILAULnAT
LOUTIN AN TEBIALIINN

* AN LUNTEN NnRalunsyeeA
wsznsaduRansiuag
NIraIMJUNILRN NdImIUsenUIY
nsafuladumdaiiduuds
soluiisuarlidedifinsdiy
WS IEnsEasARMIlldmianinune
ANNUIUNSALlURB 93U

3. Wiz mseagus luanin
fianuiiigavnefinszidmsaadavinunans
Tedn 19 snfimeuiisilinanfenuyndluug
au egdlsfn wszAuAsuensninmnunnd
Ll fuuAdeiaseidesuineenly wszid
FoINT AT UNTYAUAMNLINGIUIN LNIE
anamndifuaiosflofinsdldifoasading
Uigvdvoust 1 wWlns 1.67 namd “luds
dwanviudueudud Saddnfend sudud
WINVUABIMUNNTIUNITNAGDIAIY U
Frszuzuils en1maaeunuLTeves
winvinu (SudiArBandmosd fudi1as
douaaeluliAdignnaaeudeli) azi
Ugmsassiadey Andes wazifosd Tunand
wszlegaiadaziafianung” ude 6 il
Wisuifsuiuanuduraduinauysaiwuy
yaiiuninia aumndluagtuduibes
$1n517 iusarAURTYTUUTEATLAZ AN
dduisnatuvesanamnd uddisndalu

27



TBTS Theological Journal: 2022

wsztey 19198ulaladn AnundNI KTy
agluraril \lumiloulnnSowiieadivaznis
wivzaulUluiign enundsiundunssAnfnou

YoINsEIegAIanAs lulinunndlanaeinli

ANuBuTBuAT SR fuarasysaluuuuTly
mouauienmely luvsanuyndasSeuiies
Frvaznila usazgnauly®

19 7 wWisuiiguuszaunisalanumnd
Yosifofunisvasaman nsrUIUNNIVIADY
Fosmsliiifanufougs Tnfouvurnilag
sysupRudnludunsenszdsuninans
dreegraumaa aglsfiniy wingldldy
Aetnevasufideivgy Trazlaildviared
Tdeme Wedsfigniesgninnsesnamny

anluwnnid Yefazanusavasuasul

& a o ¢ Y a £
naneludadivselov oqelviusgnsaunane
Wuvaslian wazsisasunadlidudsaeany
a X ey ° v &
gavunle vasuaiusavinlindnsian 10
vnsailansunatetdudunansian 6 wu
ymeadlansule livinanedsluwiviasy
Weldlnedrsnasuilderwsny awdeslunas

a | = MYy & < =
Wasuuswmansagnuagldldls {Wuduby
RaunsadudarTulidu Tuvnusamed iy
Tvasutredeszlunaziudsunounawiy

LWASDIUTLAUNAILIUBALIAT WILRNTILY

Anumndiiieadiesanuuians Finfuians
sosnuaunnd inTelnluindvomse ity
TisenazrasuuvnlaEsI0e191
Usgmnsvoswszidnidagniiliivuians
stazaadednmiuanunnivensy
\wy dAedsiinea fawaes Bondn “JCurve”
wIna “TInesafeumuunfiszdonn
voamsAunszrusiLarnsHuAUNsErLLies

»? gasyaulawnegrandeiuly 2 1a3us 4.15-18.

28

P%%m‘%mﬁaumuﬂnﬁ%?iamw
YasnsRUnsETUsiasNsufy
wazyudvanszegudily..,
sz Anvaswsziegiy
JanwaizAaenunIDNys J
Aavsasluganunnenau

Ltﬁaﬁaqnﬁugjmiﬁuﬁuwsxwu
wapgauelU.. nsgidinvemeziegiu
fanwaradeiudienys J Aensaslugniy
WWEJﬂ?J‘Ll LLa’Jﬂﬂ')ﬂﬂJuaﬂ’ﬁWﬂﬂUW§“?ﬁu1ﬂ”21
Wﬁ%LEJGngﬁx‘iL‘f]umULLUUGUEJQSU'JWﬂﬁﬁLWEJUﬁ

fdeinliusgnslunnfuifidined 5l
ﬁ’umwmqﬂéﬁ%aﬁwrwaﬁumwauwgf%agaujwm%m
vous uidinsdianunsntusignisiufu
Fanlutaquuld dAedsiunlanandelu
21p3US 4.17 mnunndinenuedis “agyils
idnAaIITunT"? Tnowmgiitinvesnss
lwyRensEAnAAN M UAWInveINTEed
JadumsdunamszAninuinilugai
U3avs Sawaedyulassioludt “madheglu
J-Curve aiABunasiavnTasn ALy
i vligandudaszanlanusaulinela
Arudlaly uazAuAUL muUnRLUUAY
wazdoidgaadnglanvoanssiey Tanfides
FheruBuTaBud Anuvis wazaugn?

2 pPaul Miller, J Curve: Dying & Rising with Jesus in

veryday life, 19.

2 9. Lﬂ'ﬂawcﬂﬂmsq ﬂuiul,iaqmsaﬂﬁmvmummwazm
msauwwuumLLaumsv\Iuﬂuwsumumaqwsvweﬂuwauﬂ 1
I’iu 8.17 “LaJaLimuwﬂmmmum'saﬂuﬂuwsvaaﬂmwa%im
Fnirasmetufiunszesdee,” Tulalad 1.24 8. Wlaedune
Jnsnunntdmsuenilaladiuieuldtunismunndves
wgAsas, Wsuiulsy 6.3-4
# Paul Miller, J Curve: Dying & Rising with Jesus in
Everyday life, 22.




dsiwea faaesidrlaandasyaila
Junmsuifanudn Wunisinaludnszuau
yimidnisuthgnsleunenmuyndununis
Amilifievanidss ivasuuisannamndidu
Uszpgaanuuians nsziegnsdddannudu
uywdogasmunndiiien elisuiuls
grnuuigniveenszaadtiun NNt ves
51 nevnifiy wataesnaiigniin “au
yndidulanansiuiaieeseundeniafou
wszasannIndumiowsiuasdieiisn uwa

Y

suduitnaniisnasdumilounszesd uas
fuszaunsaliun1stiefuesnseesd > |
ﬁﬁa'auﬁﬂumwunﬂsusuaqwmmaﬁ il
Uszaunisalludsiiunlaiondn “s1unaves

1

ANSHUAUTNVDINSEASER "

dlowruiy
J-Curve mesesssurRuIvve s vt 151
Fevzanansaduneudediunanisiufuing
fiulandnds
waLaesnanaseluiiiniasiag finssdn
nyaldanunndludinvesifaniunseiey™
Uszn1susn mmnﬂﬁLUﬁauLLﬂaqﬁﬂuﬂﬁﬁuaq
mefies illsaen wazuanslmiiiuil
sldenaeuauedld vildisufuanuded
POULD LAZNITVINALIER ANUYNTYINIA
intuauuItresTuanunsaiunAfien
anunsogeuiulianneudug wazuduranngy
109 oghslsieny Turdisnauisanufaunion
Anunnddewadiuginnuunnsesnigluves
151 Weliisdadiangmanutiewmdenn
sAEnImszaasnnNeRazlamesiusiol

* Timothy Keller, Walking with God through Pain and

Suffering, 163.

# Phil. 3.10-11 (cf. 2 Cor. 4.7-10).

* Timothy Keller, Walking with God through Pain and
Suffering, 190-193.

Usgnsiaes anuyndineliliulas
Wasuwlawdlvanudnfiondermeas o
U1UU9U5180NLTAaIAUANSARA 151803
Tudsiiliassh Aefimssnudtosistnassn
unfAuly Asfieasinlifundian 1ffneg
Sliifedu fddniniu fesldlalfenna
sﬂamqaummmmum mmmmﬂmwaaq
Vaviaad WaEUTIENUN AN SAUNU LA
amamummiﬂmaqLsﬂwﬂmmmuam

Usgmsitanu annamndvinlianuduiug
Funseidnvousudunsognedilifiddule
w'wmmﬂmﬂmmwﬁwaqmmnﬂsﬁ In
Syananeluzmeliiuin laveseaue wil
th ¥anpufiudendsenseidn wiodud

£
=2

Aafivaeulupuduusonsyesd fadu A
nndifudeulimdnueseiafeufiazdmnses
uvuveansdngmsadeudedn

Usen1s7a anuyndvi lidinnisesugiu
vousuiulaty Arefugruervliiudey
ANUANSIUVBINTTRINATOUATEY KNIl
fofugrurenriiuitiungiinasivues
wivasd oglsfinu Aeduguudsuaui
BT ANUYNTNENAUI WM INTZR WA
oSupuifleiusraunisalfidninniusienin
Snuomszidn wazanuduvuBuifiayiunis
Wasuudadunszuiunsdy

Tuflgaudn anuyndifoudunineien
fafidndudmiudinszidmsddlunigin
wusAafuaudug Afdmunnd wWila@euly
2 1p3US 1.3-4 971 “@1gNITHANIEIIN NIE
Imvemszegasadesrnsiiiudivens
WITUAENTINTLUANINTT WILR WIS
Muﬂwnamq wvesrnsmyulaniunu
gINEUINTIMLATEUTT Lals 1Az ANTn

29



TBTS Theological Journal: 2022

mpllanusiaviane Aiaugingruinedila
oganilsldshensmyule Fusuedldiuain
wizidn” naaestlfduin levessarseu
aNuarAAREILTDNTIEAA UL
nd AsaReufisuanunndurluaniwiud
audnlafianddlunistenuiitdmunnd
B, 7. Il wesdvssadnoglunis
FPUININEYFN99) V0IUTEBINTVDINTZOIA LAy
yilvinningslunsteaudu lsvingni
Usznsvomszidn “iduedosiieursainm
difeveansuiey 1iosenselanvesnszidni
avanlutinefian”? Tnewni wldlffufes
dmssaslndveanszidniuamamndied
dusufunseasadvity wisdadusun
vosasialmiluvazismunndiuaudug

unasy

asuudn wezinogilmilunnamndnsuny
vasledn 19 Nz mssaiinogiilaisfinamy
HILI1INANUUIURAZANNTANY NIBAN
nssegius vasuuselay uarlviidslagi
MelalunseaAlvinuiumeAUIvT #iean
n590EffuLs1 nqusThem Ny dTMssdesns
naevaous leglun1Insiainuemse e
Tulanuisaumndil aufiiafuazsedndads
nsAunszrusiuariluAunsyuive sy
nUiUATLTLBUATIW RS uAIYND
g1nflUszay wazannsathnuvasule
uazmsadlmisnglaniimdamunndegle

e’dy Y [
| LAALADSY AN Tavaas

TDIUAIUAZANAND IUVDIUTITY
2819V MUNNTY ATALRUNHIY
aunndunluaninuuiianudala
A X . o w ¢
nan@slunisyvieaunfamunnd I

= A 3 -4
FQ. AF.UN AUIUNINNA

Ph.D. (Theological Studies), M.Div., M.S. & B.S. (Electrical Engineering)
919130 AANITUNFUNNATAAFNAUANENS (B.LT.) way
55.A3aAMEUAIERS LUURERA

Aweniiunaeila Grace City, Bangkok

Network Coordinator for City to City Thailand
ausaiunneusAs (0) Auns 2 au (W A wulil)

*"N. T. Wright, Evil and the Justice of God, 104.

30



o a1 oA

alanny o “Iny”
urAr 01gy 35
Uagtuudeyana
USenwu [uau1dnasaninsandnfsssu
nyann ddwsmsulvegluiuudanisuas iy
fRgveInsaninsay
vounmnszidfldsulontanuyadu
wsynshedinszidldnsyine e ilulfnge
Tedn Insi§irndnidelainluudl 6 wauniau
21 Tnefonslitugaazaynlalldfuniy
nansLenwsidelainasonuazyinanelen
U9EINLaT alsanerunaunsuludiinsne
faviuft Tnsegwessuaonin deiesduas
Huresitunazifunasanan fiftesmdisng
&ne) Fiszuigenne waglidiulannieuentis
Tuang 2-3 Juusn Tudfionnisinilounu
Uni Somelaesld wulddhiesinesld us
audssvesluy Ao dminiiweruazilsa
Usesnsn eanasiu losiy s vilisy
Feldinouazilonnisunsndou ndsaniy
81N15NNTAA lﬁﬁuqaamﬁwmaﬁ’u YUY
f197 Sniau Jerdinde \Wesasen ynlyl
I¥nau auliisusa ssuunsmeladnda deq

| Tnlagudesvaanssdndaau
IINTLIAENTISNE Il lvinne
Dunszdy1veanszadn

TndBulinunI99nASe I

N13LAA TALNAILATIN Tno viien wiaa ()

Tedesthemela Fomerguliindoulm
$1me waguouaNliensusendiaulsfiiian

Tus o Urendniifanun 3 Lies
funevilufid ot Snogliiiu 3 fu
wazdeluvieaUaeiun udlvaleglueiae
wiinda 18 3u ihuesaulifindaiuaeluung
Hosil moutuiAnininezlstu vluwssidn
filwaglueail e fnnmuewseuifiud
waglvsiiosfiviinnegrefinumueuuzii u
91n15duAnsatunge wiaziuniullegis
9 A faGandeuss aamoEuedon Tl
lefilaTen Anudpsnsdemsiuaunouen
Buanas Fuegiudanes dudunaasls
Tasaadiiinty Inilddudowomszd
ffaauimszesdaznsednuinilyime 10y

WITAYQIVOINTTOIA INLITUIIAILNTIEN

o [
(% v

= v 1 1 [ v o
a3a ne assndauliinlnd lnsdasvihwehadu

fiAsnoglidda emdewindld i
TmildinTestemelauazsusanioflauds
WzununndY vansauveunuilvalFdy
waeardnalb waidneglumnuiinga Inalldaae
naiszmadilvsiiduasaiisusasnazidn
WUA Imaia%wgmﬁaﬁﬂwﬁgaﬁﬁaLaaﬁﬂw
Yauzfinana i
JAnanlasnsa uvn
AulnazTodld An
Juilelnsazaudn
I Anduydiuiuay 4
nan Tnuduuwnaang
dudeayntulitelsr




TBTS Theological Journal: 2022

g1 TunevedludiFuliln Fuluas A
nEufshunaennan flen1sendndnvin uae
LifiFeauss Yszamnsiviisaldnsla
e weruratendaalunsialule lusliden
98NNFBINIMATEYA Twasandadeyly
seRuTidns SameEaliidneslsudn Autu
fi 22 wgwaneu 21 SAnmundufivevias
UssINAdeuadn Sanlilmua vense
N599289n¢28 NIUVEDIAY AeutuLDg
soutsfAeuly fanlddansiafionn 4By
\Feenseduiung unsluutne uavduda
P399A9N3% RaurTasaii $Andsmevgu
fhvein witeuaglunted widufeanuaie
ufuursnisdsuudasdudaldfagnd
FIUNIINNITINYIVDINTZA

dudl 23 ngunieu 21 Wahilddl
1donuaionaistilen Aafiuiaasse Ao
neuilenistlen wleauRintd 3 ade @
wihfiveninnfnseslinedu Yasaevesiu
tunnumelnsdnn uazudmadidonynoeng
Fiu warlsifidemiention Wesluvenlad
Jululfegnslsludastuaun dladlawsgidm
VOUAMNTZI Wirasrmsailainosyavedln
wszasrmsngiulvsiiane Inidoiniiduusm
nsaifinssaeuliisnseusuuiunszesdly
shunansrnuaunTwayaandululalls vse
dunsliiufanszaaeuinuamszeen i
snfirunidlelumnudngFeuasnszdya
yaansyesr. sermenuiidufianedesily
NINTINTTVULIDEVRINTEDIARY

AEUeLNs Tuiui 10 dguiey 21 119

Youtube : https://www.youtube.com/watch?v=7SId\WvCXEZw

32



aiannsyu
Wude “ns” uzAsu
91y 34 U Jaqiuiu
Aaan1slseusuie i ngann uazduddnnis
yalsTinurirassd Jaguulufinluesandns
1921UIATY
fuilvevamumnszidilddlontanndu
wmﬂumsﬁhamLamuazmﬁmwﬁm%’uﬁ
fithelainasy Tumouusnualailaidugdnnis
Tseusuonun uafisunSudioweeu 21 34
Jugrsneuiladnseudl 3 aszuinned 39
wwLﬁ’]"}lé’ﬁﬂﬁmLﬂuﬁé’mmﬂunmfu AoU
usnradalaidlanvinly Fedfeunduluneuns
JPUIR NIzRLALUaNIvEAYIULAE ARy

29N (MA9NNBLDBNLNALAALATNA) UARDU
i wsedZenldndunsienads
moufinunduan @anunsaiveslsausy
ﬁﬁ'}é’aagﬂmmﬁugmﬁwia Tuiioufinadn
151e5ulaines1e91e (Reufinud1wnfs
GE)) uflaiiglaiumszeylsiaduwuui?
wiARdlavhauLasyinnsUsEanusuulse
WeUIa warviieaiudy Lilevevih hospitel
(@aumenualanizia) sausdsliiinlada
wdanUalsausandu hospitel uda lainfiin
mMsszunetmtn sluthausnitinufnseu
TnrapmdeFoados uinansaulsisinn
lufghualunsihdtiedhiunssnw uadu
Iﬁﬂwmma@jé’fgzgﬂﬁﬁé’mwiudauﬁ?u Azt
dlenufinsednun nuddliaansavheslslsunn

TIWMIANNYIYLNAD Tne narns o

a a

Snea (ns)

anl
32D

wiluSunilsiifiauRnsodnun wauugae
Uszanuveiulssmerunaly uudainueg
nszinfvenfundliiewmdonsaiey Nuf
wlusitnlvg) wsne shnmedlunauusniiuld
Weennvinludani dewanadn 1. WHuns
AAtemsiauvadsametuia 2. 1Wuans
THavsiavvositesderavitliursaulyle
Fesnansiinuld waz 3. melsaneruna
ineuansoenlinuiuilureiiiiuundimg
Tsnenunalifesnisiueaainny uusdu
AsEUAT VDN wilonszduen nuds
loneiunsseuasindulainstniutomvie
wiissliiuiitesrsafou iumne Facebook
Page AmeUALTIn LavsuyadsTin
urssdinuguang ndsanlnasdoantly dau
RAROTLNIMNLINNINY FAnLlesRaseTe
Tilsaneunaiiovofisazvensna uinig
lsanenunaagauIniatie wivauRmnTsidn
malsmerunafeensunanuEsly sy
Trsndugdanslsausudadugdyaogie

ag1alsAny
Tugasfinuyhaiu
i wuAfidauiy
N5gLT 17190y
fearin? 1sndu
ASALAYY L51A7S
aefimnudors
azludnlynsely?
LaTO NIIRALAD




TBTS Theological Journal: 2022

RfeudeInT9sme? Blunudesiulle
vasuuluglemsaiou vinlululdiSuenla
ASALALUDT T IULNU? NIETYYIUUBNAY
it “Wlnsiiuauin” auddluDanssiuis
LarNsTIaAdeunLI AL itiuuun
ﬁ’ummLs?iaﬁtﬁuwﬁnﬁusuamm LU
Ve vsaaumsal llldwnldide weiwn
Laawwqﬁlmﬂdw Wi wazdlotudsd
wszleginde seuliinniinnudeuasnszead
nsatemae warmstiswaeiowinlillng
Taidesastiane

WoRUDLANTERN Wuddlaniusio way
Ideruauuinuie wazldlonaiussnie
Bow0insz il AiRareun wazdinsu

Y
@A o

AsaAgudINn AA e unyulalviuny

a & 2 4 o %
| Wanudeinsziegvinfe saulien
HANUDRAZNIZDIANTIYLLNAD I

WU U1eAuRag wadielaisunsnud
THnanfunseldn ANFULITINSEE U19AY
I luiduneny Uszmeaduiiiousiuiosd
S UNAUNSEEN SRS L AUTiuURY
NILAUALYT
NUYOUAMNTZANEMIUNTLTANTZ09A
NIVEIURY tazidennulilavin wazdouny
T#5aneusniumionduauide msdn
Tufmnusnudr anudedliialas we

ANNENULKELNS TUTUA 19 A9Al 21 N9

Youtube : https://www.youtube.com/watch?v=ZasYDg84k6k&t=65

34



idonsiuaige
‘ Ta%a: W1Yudl 2
dguieu 21 Yy
Mdunsousaluieu Jesfisuldanety
INSUWIINVIAALATIN UUYAMNITNULAY
Aseuas Tudsiivesaudniinsandnsidu
ﬂajmﬁm nantusenlanaginning sy
wannau warfnueandlsadsedd fe
v Ssudiduuimuennsundusig
NAUUNG 15MMNAUANIYIIETYFIUVB NI
Wismneuaensdeuayliifinlain wiguilou
TailanseRovaanszian 5ImuImwInsiey
NNAURALATA Q’ﬁamiﬂ%mau 28 Ay Ju
Um%uﬂmiigfgmﬁLiﬂé’ﬁwi “1979¥3Y
Fadvnnssd uazeslisudelsarmse”
(T 2.10) VpSadenarirefifintuiusle
svyulafuuasisdeimszinag sl el
swhudesildlg
wezlslulasnlinunszess: veunm
W3z Tinusazaseunsala Sun1ssnund
T5aMeIUIaLAMTe NS IZHLLaTNTTEE
lsAUsednein AumuelseuyInbisshyily
lsaneuna LLazaguiﬁaqﬁmﬁ’uﬁy’miam%’a a1
fitfosnudue fiogil hospitel seminaisnuneh
winlsJuriedunn wevheslslila wsie
Tdaunsalilasdudouls dsilisvile fe
nseBusuionazvyulafuriuma tline 151
Sougiiluanumsaiuoud sudosasmin
oglslulalae Li'}éfaal,'%‘auﬁﬁ%ﬁquwazﬁw
100% AsTiuvaUANNIEIININNY Ao HuZI

|

‘UEJ‘U‘IJ“’LWIJE]’J‘U‘VIL@’JT]EJ Iﬂa 9.AN5 amaam”mmm

ﬂ‘HEﬂﬂU’]ﬁﬂiﬁGﬁ]ﬂiiﬂﬂﬂLﬂM LLauNﬂ@GNlla‘lJﬁiﬂV]']ﬂ

(WusHamuLssau/dreauanen/adula mammm‘lmm/Dads for Life)

LNTDIATALALULINUNEOTUFIUNDLT tBY
nangviudstanuuvyula ilaiilaves
nadlauasiimaanaediulinine nuvaunm

Y
wszfeusnanusndnedudumasls
a5 ldladiulsaiaiiesdie wedl
Wzinegiekaritansaeusngluium

H1UN9NN505WF 1Y

| WIZRANTZAMDATTELAUD

v = 1 & a a

wdaiuagliiugen
ratnluinladn

Aatlinanuisnsizezls I

WILANOADTTE: TULINAMNLONTITDLNS
aviBon wdonnasnds Lagmsaany
wufulsalnszozusnuazlsadudniay o
YUAMNIZIRININY nsizdmuliidulaie
AIBNUIUNIINARESH s 1enulailAEn TR
SaMosaziden Fsenavhliguaimue
LaausNw AN AMLEEIUBNAUNLIINY
Tyia3eq Anmanulauazdufifidym asld
Snwdalaegnesindineuasidemaninnin
il wseddnseansmssdiane uwinaiiues
Tiudailag narfilddladndeidifinfuis
mszegls winsziddidanndeustimnans
ALAITNELAND

#1u3ngd: ¥ 7 Juusnuulafiennns
T0q Anadiunduesls uatuil 8 eanns
NuNgnaset195InEs nMsmelaEaddam

35



TBTS Theological Journal: 2022

Aeanduludonanat AumMNaLIIIlITER
Tuiivesvilensniaunarilii aauvselvi
TawSosaemela us 2 Jusiulennisids
lsifitu Aoandludinanas AumueLden
wsestemeladnailuags (high flow) uag
vani1ddn 2 Judalaftu nuo1aazdes
Wonlawazaslyiuyq Wuadusnitnudu
$insilonafiosidedin Audunudnds
nanedsuard1319nIusandales HuNy
Tmuldlandinie ns1e3Id RNy
azluiilny Duanusiuleffidufiay usds
fisuniudalony Ao mudusinagn assen
LazATandng 1egnuuvduudd Huuendiu
05387177 Dmulallandudnu dhnguagnuag
A3andnsde Hradunafindnnu assen
UONNUINLUADINIT WITLTI9ENIINY
wnn3aitly wasifedugiudionssteinem
nuynezlsalila louwiueueSuguiteuwas
YauAMNIEAN Aidenslulaveanuiung ven
kit “adlinilas” Flaveswamoddndnade
wazAuRafEuelY

36

Y1IAUAE T YUY VOUAMNITLIINSIN
Tairdestiemeladnalvags 2 Yu aamue
vaninsumenevauesenIsinwlan A1l
VanBuaneas wasdudyaradinindnliuy
Aslanautu muRlauasvaununsslinlivgn
INSIERNE IS LT3Ny esd
Fuil 14 voams3nw AssemazgnvosHuls
nduthuneu uavitfosluaiandnsiidnlaia
Aumeendutiu Wumudldludindsiu
YIUIBIYINGIUINUAENIELI N TIFILAY
wizaudmasssiniteruzivilodnaiine
wilurufinszmenilunsanseuasnuiet
wufosnuieglulsmetuiase uagiud
20 wszdrenulivuglsalaiauaslandy
thuluilan veunumszidiaiy dmiunsiiu
3 20 Fuilhuduiunszesd W 20 Fudl
fnufuiinuessuaden “givitugaeiin
iAuAsfededviedud fisedlioen
1 Tneveudafiuifieazvitu aznduln
pgldealvisedud Inevoulaudiuiiy”
(@nn. 126.5-6)



WIUNANILTIN... D

“iflomgitmnuagiihdia ragduduluey
AUNTZOIA
msznsadunynieddlag Hduegle
wisznsadunseidn”

nnaulasuNansEuanIngaladnuiueny
N1905I%30119803  TuszauLuImine19iY
W fedruiuazasounss adenunazi
lan ﬁy’qqmmwmmazqmmw%m CRGINTRIEY
win $dnMe Auwad 135 FATT aeIne
fanne) selaesiadedie tansAnuuay
GULRERIG! ﬁy’qmiwgﬁmmzﬂmﬁaa Fathuidis
wageaul audedennsngg AfYnaAT17
LaENTHUZINRINISYIARR SUNANTENY
Famsmenmuazanla Wy @Soul cares
Fashussiadieduuds Wianlld (resilience)
uona1ndl luranisdne mudediaufd
wuz1d13sn1sUSUnITaoun 199 Tuaeng
A3andns Snsuuginisvhdenisaey aise
A199 WU “Church Transformation” %30
“nMsviiiusisgaingalaldn 19 L51Aedsen”
(@nAsandnsludssindlng) 15amsenes
1 gt runBy “wgTin” i51egeehils
wazAIIBEUATARUDELS

guNNn

guINNBuUduIINAINgTIn “AuTeY
sysuazeglitnennudodnd” (sun. 2.4) wWila
Srefeiluandeovlulsn 1.17 “puvousssuay
fsatinlddemuite” fufu mudednd
fomnudetivaidesimssdmsedn nssmud

ejagndls... douazls

v

o

A3, A3.00VIR YaANAITES

nswhaunsedyan Juanuidedisnrzse
AoENsTEaEennu-Tuas-sates Tufidng
By Aeluivie llwasuiienis luidnde duie
“Malalunsziduiideeglung@in” (sun.
3.17-19) asuninas “goudll” 919uu

Asalownes 191" (Christopher Wright)
FRUIUNMIHTEYAINNNTTT L31ABEBUTUD
Foswnruinemuyndenduindusedl
annsadinfald (mystery) e5unglatng uan
asuelalianysal lunsgduds vansdifiiiu
dandu nsutsany (curse) WWu nsiimnwn
(judgement) wanladlannnsdiidunsuasany
algmnnsdidunisfininm fedu uhvinunans
aallaidile wspidhAnssliuyed “asnsny
seu1e feanuliiinla anunnd” denszes
wazvyulaliisn “Asiasinrensyesd” fe
a3alauied eAUseEesiluuni 2 vomilide
The God | don’t understand

Y L% (4
| wsumnwsﬂwwwa

“« ) = [
A31A5IRY ¥Une Asanulinla
AUNNY” dawszadn wasnyulali
157 “ATIATAYADNILDIA”

|

! Christopher Wright, The God | Don’t Understand (Grand
Rapids: Zondervan, 2008).

37



TBTS Theological Journal: 2022

Wutheanunen 159 (Tom Wright)?
imguladn “lisasdaeinisiesnsinsgy
Wuduusndrrdslunisnovaussves

AsaLRBUsianIIzlsAsT Al ASIl” wAld

wnnalngesuelsy 8.19-30 5asATaayeyls
pgals wutiulude 8.26 11 “ws¥dygran
nssaeloiseuidang szl
A9z 05wgIUeE Nl wANTEIYQIUNTIYIY
vouny fensaangddionanaiudy
088A1”7 WATLUU 8.28 11 “WIBLIKNTITA
yndadehefuiiofinded” (Foogreiat
oumssssLa luyndetu “wszidmssiuile
AndsRdmiudiisnnarasd”) fedu Wisnda
Hotunszigaradliiionan
youAmuNIzlT1iing uedugiuly

anunisalingailvatengy wWu nqulad

Prayer Connection pgslsiny Tun s
Asandnshdliraasiasiyminiinag wse
ananslidendy aSaninsTasda
waraeunsoSusuludnuauraiiaTIyie
wu gundudegidluniseSugiu Tiaundn
JweSuguladunaziSouiie “a1sy” veq
NM303u3 L MNANALANESETIU du1Tni
oSuunianaarliannsafeusls 15ing

luasiasigludnevms “9r9aunnsesli

as1aaegluauan” widunisasinsieann
Inlanazdniganndites “Amnudadieniny
nndguiniiiatuludien” Tidnasdude
1332010 ABsTTUIA Hunaiiiey Suasnsu
Fansgnusiedewasugia Soudsay mslng s
VUL mmaqaﬁﬁmﬁﬂﬁummw IGETRN
auediENIASIATIEY wazRgainiadun 3n°
2. 7. 199, nezdiulsassuelng (hgamwe: sl

2021), 54-69.
* Ibid., un? 5

38

Tunsasnsagle Adeddinan sunn
Bugmilanomaniymdsen (1.1-9) Wiy
aunnd wninla wiasiaTg (AF2M) 11
Lidnlaivilunssdnlifledidarou wsewily
N599102 U999 WIDLNTEEN WasnsEan
5999 (1.5-6) wiidslsiilaludneudesis
NNUBINIZII F1UINNADNNIEIBN (1.13)
wardAsddnpnnie w1 uasilasens
AMBUAINNTEAT (2.1) NIBAMTIMBY (2.2-
5) fathusgwiete 2.1 wag 2.2 Aens “asu
Aee W97 Wzl “Urmidnazdudigeg...
uaziiiseiiioazginsvesdvzaiastlsun
Fanidn. luiFeansfemndvestaimig”
Jonathan Lamb*® e5u1eTunilsde From Why
to Worship undl 3-4 311 “Hunissenseiiide
(memT) Imszidmswou unssenssd
doslaszideilsimeu lunssenseiionny”
aany anudovesidulatu anay
négrnuideluund 3.17-19

ATANINTIIAITADUNTESIIUEIUINN TH
ATARINIQUIMATIINMBUAUBID “Ugym
GRGH LLuuﬁﬂﬁﬂ%aLaauWaﬁm LazeTugIU
mauauaaauq vuiilusgwinaiedn uinds
1Nty Arsdananiiay “mmim” fa oY
flu “AUIAN” Mot LLﬁZﬂi’]ﬂi’Jig U
panszidn wazndddalunsedn veeRsandng
9199 “AUIAILAY” LarnBUANBINIEY
msw%’mmzy WILLWYNTIHOWIN “YnAAE LA
Taniadrfidugy mseifaasaglasy
msviglle” (5. 5.4) luwausAgilidinnseid
AAIEuiY wiflidihaslleslssie {ide
wszidfwuiu ludinasiiozlsde wasnaiu

¥ a

AATenszinnTIyetedanmidaly

* Jonathan Lamb, From Why to Worship: Habakkuk
(London: Authentic, 2007).




wgliduousTsy (Msigns visagRsssn ¥
NNOLNAIUNTLTUUATAIULIAIVOINTTDIA
v linsgsssuisaliinuariinisaz@ne
wsgliissiularmssdmsdidemiieniny
H158 uazazlaain “szuuautaie” uaz
Jearn “drlndunuiulanlml” (1. undl
19-20; 21-22)

anAwiinsasaTaguazlinede

UDNINNILFITTIVINN NIEFITUTI50]
wszidmssliand 150 un uiduanudu
anfni1ATIay (Psalms of Lament) @ansy
ummasnsIaTIgasdnisndlansydn (Psalms
of Trust) 3udunisasiasigfidarunis
Ta Randnsiemsaou “anfiniiniguasld
ndla” evdeiilomil “wr” e “adrnsny
waeINla” W ann 13, 22, 44, 56, 69, 79,
80, 88 \Jusiu viseanavuniayay (Psalms of
Wisdom) Taidnlanszd usidlodavmmszida
AnuAnaU agvanR 73

andl 13 dWewnndlaunn (o 1-2) szuny
AIEAII1 “Uuminle” wizlnaunse vinlu
sz lineu LawnIneunszin (3-4) Tu
nsAIATIEMIaY WwiEsadlanssdn
(5-6) szsivladmsziduaud (God is so
Good) WUl an 44 fusdanasnsiasiy
Twanuauynd e fwaniflalldae
AONIZIAN (44.17-19)

anfl 73 Huitnamsentndinssiinngn
Fo1 (1) usiwndiuaudaléd Authaseuia
5991 VAU AANT-A LAY (2-3, 4-9) AR
muAuiani “wszidlaidvsen aglunu
neaudn 197 Uszaunrwdide viysal =

® Derek Kidner, Tyndale Commentaries on Psalms
(England: IVP, 1975).

“mmmmmﬁwﬁa” (worship of success)”
(10-11) wviely avansfaes (12-14) usns
MAnegiiiliign wiasasindnAdensydi
i (15) wiwauduin “Wnlaesnaseq 7 (16)
Tuto 17 Budussrin “audle..” wansn
FoAUl NN LN fodlinataauteu lnsnses
UDIPIHEAIA AT T “aaving” (17)
gt mszidngiss uazdanisiuaud
Wiuoy (18-20) wvelnensyidriianin (21-
22) dlenessatgnurisauide v
Wasuly wiiulatmszidmssadansei s
g nseduile nsalAiesd (23-24) lanvimy
(worldview) Ardiey (value) voswUasy
10 Autup@esdin (ife assurance) Eal
wszEwindu (25-26) wUsuileulatau
wmdlanseidn (27-28) faty vihwnananng
Fin Weolddlanszidn Woandunszidn ves
FeEEauRInLEe

a9 62 anfuten13kinnga

mamﬂumamwuwmmwa “qeﬂulu
waunazluldsae” 1o “sesbunariing
guuaznnd” weAUATTUNNTInATIA “Usay
Anudnsaluynna sznszeindiaie
fuin” (1 wue. 18.14) uAkd¥inniafiiae
“galulfisns” 919889219130 ¥19alaaInnIn
aindemilegauninl luszuinafianiani
9198 admshdaindieslsiii wiflinevaueos
AuiIieANT uineuaussiieAIf
(1 «ue. 24.17) Lﬁamgaﬁu%ﬁm adnlau
NURSERUNTEA YT WarudTIna1Innwy
oy duglaugnungiiesnuy ainmes
nilagnangiiusty Talddei alnuuiu lu§
wisagifuoensls

39



TBTS Theological Journal: 2022

uNawIgTIn adnszunedn “Inlaeg
Tufuuauiuiauds soussive il (e,
63.1) 9aus¥en (ann. 61.2) luanh 62.3
pdaussgedunm funsiiou Hiillenien
ainnsdnmilounas “nszfida” A0
« dwilewmilos d1seuue 113elneg wgnd
5103118 il daine Badletn wsae
ndutnu”

yuNaegTIn egednals Ainduduin
Tisemeensidn Tiiuladn “avafinin (anu
funsaensie) wagiies (rush mssensv)
yostmidnogiinsuidn. Inlavesdmidracy
eIz drmdnagluniulng
(@nn. 62.1-2, 7) lassas1sand 62 o 1-2 fiu
5-6 umilon “¥essu” fid1dn “viunans
Ingw asupoen Ty
62.1-2* 3-4
ey TinTidnglAusuvLs Idsuaznadadia
62.5-6* 7-8
Juanusen nssbifoshuazaiannn
62.9-12 wazldmsannd (11) n3edn
(12) n338fisgsu nsesla Mslanszenle

IASUADYNTLRWNUU b3l

PIAIUADYNTELIWVINUU* N9

| nssuadnangAlud “3u 139 A
v} d” = v 1 & o [~
Ui’ deukeu 91 Ty 513y

A9 “NIUNTLLE” iU TALNA
AYENAA 12158 “TU” wazliange
TP ) v & &/
417 Tinslaanan

“d1 faaq lnsnses” I

Vunaanedin 1snesaeuliauidn
e “asuldey aseanseaAn Hegsides”
ATIAFINVLUFBUUBNAILDALUBNNTZIT

40

“Snlavesdu du Ao Nz Wit e
tfufio “mnusen” (62.1) nszuadanugelvsl
“FU 159 i uR” asudeu 91 Tddu e
Fududos “munszua” ieteliAnaiy
auna Iy “u7 waihnge 47 Tridda
daan “41 Aoy lninses”

429 5 fiN1uwn BEstill Community?®
U movement @ “niunseua’ sousadlal
AU Tladnassa “asudou nseansyAn s
andes” luvngiinianingda “F1e” dndosd
Aanssuiau ayn Tuvaedl “Ane BEstLL” 1wy
Msasuiey nseanszd flegaides” iy
Asftand 1.2 grimnuguiduvesfioAsud
Tusssudggd winnul (lasasigy) 535
ﬁaujzﬁasuaqwszaaﬁﬂgaﬂmﬁuuagﬂmaﬁu” A
1 “amunledasn” milunwBugmie
90 1UDDNLENLUY ANMINATOILAZYIDINN
ot lWUFTR Miranunduniend “g1u
$19 819 vae sev” InFuduly “auedla”
audnvesaudiunadinvosan dafu dqw
wilswansnnulasangelidnesededs
nszMereanszianlusssutan uiidnia
¥99%3n 1Judsiduarfiaznssiang uay
N3EYMULEINALA1” M IEnaIuRay aseg
wszAn fagsides aunsnsuliannuneiy
“msasraasudniygralimaule dunsn
"7 ety Y3INGH
InindenilsfinsiFouiAonts “asuilou

Weuanwaly Lectio Divina

lasnsns fagsides” rlimisauagy aau
fadn FuUL SUTANURA” BgeiignauaeuIn
“@lumann Llunsile” Insanglilunsils

¢ Available from: https://m.facebook.com/BEstill-
Community-101203307920605/?tsid=0.41179592396223
628&source=result [2021, Nov. 26].

Rl vﬂwaﬁﬂﬁ'ssms, nsyAsansssuUsey 71, 388
({NIAN-NUATUS 2020).




nszgndes agusodmesdn ddaioad
vureT sz lufunstunis

SagvifiiouriaiuarUssainsuns
wezidindemdaingndadise agnsemun
waz3ulUReBEUA (eaw. 30.1-7) uazfaviae
Wizl Liiunszidnluanenniae (eae.
30.8-14) BAUIMLADUATIY 11 “LNTIZNTE
914 . m3ain Tunsiundunagngails 1§
favangazson Msdeuasuwaznslindaas
Dumdweadn usidniligenvimng” (eae,
30.15) fetu To 15 Seddyunn Wuieaiu
g1uNnisdn “asuiiou nsesmszA Wa
q9.dee” (aun. 2.1)

and 62.1 A1 “wamdr-widu Taild
yanged et iliaansauinm
wind ieiiidgmasia inldannsauinw
Aifimayiugsie uAei “napdinu”
agvioun luflanmszidwiniufedmeuy &
an8afiin “ununiIneanuAniduues
sywd uyuauald i meuTesay 1IN
Wz’ nevesAnssiiFesdnaiiian wizesd
yswilvassndanaumsggmavesiu (Uga.
3.11) WI¥DIANTIENINEYEY N33 “Udanouauln
yUsauAEuFL” (0ae. 46.10) uiinsitanan
o1 “flvsiuudulanivi” (1. unil 21-22)

fatu anf 62.1 vhwnananieTia T
“YeAuaAnNTas” 31 “Who God is” (W5£431
fodla) wizesAnsagns vsedn (fo 11-12)
nssdndde ngauarAnnTosin weEmsai
o¢ls IAnfaieesynnatineiiusyaunisel
N15.9eM8TIn wazinasulunssinle wu
Towdl Tiaa vnunansdann wiznianu
Tuaad “isnesagluiud waglmailan”
(awy. 33.14) “VEALAARATEY” 31 NTBAN
n3edyezls (What God promise) 1au

wzlwgmsadyI “vssngmiamiesuas
LUNNISE 28T wagisagliviuaviane
lavgain.. auomenvauskunly waaseu
31N431 NTgdanmesuleunayligeu
Wonuazdnlavesminvinuazlangain fedn
LONTDUIIMNWOMNNE UaTAITZVDUIINUT
(1s. 11.28-30)

avinsiuladn “duaglintulna’ (62.2)
Ws1enIdmsnduniusen AIMNIELAN
nsadu “Aa1 Jeuusins” hmmawﬂﬁa
fivng and 61.2 adadeudn “Aanfigenin
Fmszesd” duaghiniulm wmsziinutoe
faudiease wiluflan wezdvindu ade
Fouagulute 7 91 “atafnin’ eginseidn
ihagaudesmsiiugiu anusiunsaende
“WRsh” ogiinszid lddame Anfes A
d15a Anamnevestin dusgiingzidn

aianyuladnlid syute aunndiu
wawidnld (fo 8) svune 1Huded liwutuas
9n9nagU9lU TEUILHIUUNIINAL AUAT S2UNY
lailduu Bflvsedn ldldande widslsidnla
Tlduaeunmunssy seungmonsyaiunseidn
fisiBedn “nsmszvusiog” 1uamediiian

uanndl vinunanmedin Tiuendu
“Ugym1” I mseRmsedsssy (U 3-4,12)
Anslanfin1in Ineanigiemuava (62.4)
argnsegUnusiueeglula (62.4v) fng
Fosuind (62.4) Sumilau-gndfaesnug
oilvlsa-NuSnwAuainnug wannléun
FeFimsantsn Tutdu Udu (o 10) feifu
LPRINEALALANNTOII 5Tty “ha” ves
WA “UUILR” AFBINUNAIVBINTEIN
Townirazdiladosd e 17 3 indelu
ANYRTIINVBINTZIA Surilauidednie
WUt

41



TBTS Theological Journal: 2022

Munanangdin aounavuyulaliiau
MANTEIN aTIESYNITIaN (9-12) A1
WowaRdnegslaluuyuddiduiios “an”
(o 9-10 \ileitsufiunszid) lalldvaneain
Tsinweuldild uissifufedelunsed
awandne endnafei dnsdanany uwinseiidu
“aun” 1wunu Anslalunszidn assasey
wsgln 2 Usgnsvdnde wztinimssny’ (e
11) nszidgmsedn (@e 12) qws ustlaifisn
Taithe 350 udlifigqnd Avaelails wewidhiie
usfanisis ﬁ’qumw%fuazmﬂ%’ﬂ Fevesle
uaNINi Wi msseussIn Seefissn (12)
dstulansdanszeadlad “wsadwiiiu”

Uayeynansd

yiunatamgdin audunts aian-
§ns awnsoaeunsesssulaanasdiiiolt
nsgmiiningeglulandiediads Tanldang
oiind Tanandn (Wgn. undl 3) Ugyanansd
Sududviunansanimguil s “Ausas
M wardurLusIIWaINT N ks we IR
finunsnasinieldnseniindnasnenglad
Juvowmufinszsdusemuudn . dufede
ASNENUNTZLAN (ﬁagjmﬁamamﬁmﬁ) ey
PsENnanmFinfetadaduriodhiisin uef
fosanuennuniadusses g Una. 2.24-
25;3.12-13; 3.22; 5.17-20; 7.14; 8.15; 9.7-9)
Jayaa1sdenin “thedlionfonszed ud
asesiuay veolasasduuuld” (2.25) e
Wunaewgdin Iisregieduiavindlalu
Wiz UEIYRY “DR1” waTNITOIANTS
vl “asswds” Inemey “genna” fise
auaa (Derek Tidball)® Buduin “Ugyaynans

g 4 a a o aa a v <
ALIA NAUBA, AdUVDIYIR o5ureniideUgyn19158

(NFUNWI: NUNUTTUETS, 1992).

42

ﬁL“’U‘wﬁfﬂﬁaﬁwﬁmuqﬂﬁ (mnea) lagnss
fifer” wighdn “Wsasenidniinnds..
1nInwsETiRdveanszidn 19asnUALAY
midrsglald lud1eslaefunienunde
aglsfmu. Wisdnledn Wuvesusevuan
sz’ wihnlszaumsaifiglid Aduunan
wzla wu lowliaan adandenga vn
9E19E “15VDINTTDIA UAVDINTLOIA” BE
i “dau” ulfeglulanit “eflads”

| NNDENNE “ITTVDINTLDIA

= 3

NnnvaInszasn” aglvll “ddu”

%4 [ ] “a_ Y .,
wiaglulany “allads I

Unwasduy (Hymn - iwaqudlanis) uaz
unwassINady uniwasuienslinnga

YUNAINIYTIN ATARINTADUUILNAS
Futl uviwassuady witisanseves “de
wiae” wianil e “luvAnisussna” due
NYIUTIN

UMLNa “wszglae”’ (Precious Lord) ke
Inelsila Aoy (Thomas Dorsey) Tutl 1932
vz Fulilunmsiiunnileiduinged 35
fayd wildSulnsiavingsevone ed
Wadedinnsgiuiuseninsiisoidinase
ymsauusn Tedanduanidalnlufuty @
fennlalonsudnifiningnuediisnasn
FeFindne eansgnildlufuamieaiu A
i louviulssaAundniwnazuunls Tsifa
é1n “shuduanumnddeunnd wdulailm

=3

AUl wWszesAluliAmany luliAdsadania

? 9AwA WaAnAITans, “inaanseiian,” nizaASansIalseiil
55, 299 (NSNYIAN-FnAu 2004), 45-47.



Fredn wisdnldefsssn wdaindunans
Fawi Wownerifledudavuutudely f
AU ueImnils ﬁﬂmm%fawiawwﬁﬁwa
NILLRINTUN “Imwwuwwsw 5193n1a” dife
“Fgn” YoIUNNAITTY “mm” AUNINUIY
witifu “iddle” wnunewuiy dededld
AONTEN ANAUNTIRINNTLLEN

UMWY “NIELANTAATENNUNIG " (God
Will Make a Way) 903n9u 12U w15ulnsdns
11 “vanueisidideTinlugURvaud” W
oSugurenseiUTEM Ut osd I uT9T
AunTaudl 5@8%%31‘12’5’%%14 (fiaves
Lfm) hALLNTA (mmawmu) LAZLAINDYA
uuﬂmmqfq aew udsuomauazyiues
1 “NSLRITAMSENAUNIG” STufnaneduy
unnasTiduialonutiudiy vinunansnnuay
w39 Falianundalunseldn “nselndnnseu
vuyna usnasglaifvumng nadilumadlsl
2199113 maﬁmmwumaﬁqmﬁ’ums Lag
IS19LADEITIUNELANT I NITBIFIENTII
Adlualiitersniuil”

umimas “Sanseley Snuinndnnen” !
(More Love to Thee) AT8UATIORYLUSALY
Fogniisnlumaglsaszuin woidelaunn
Weq Fisefiimnuide Junis wasnusan
andfigJuAveniviai “mlmammumaamm
Fufusdne” andifimeuin “ ﬂia‘umaauﬂ
fAresgadeausnlumszlsaszuin widn
lunssandeansean” vatwuld wsela
lnsnseanacie wu “anushaunsaing
Imaraliliniuen” wawmnee wu Nearer

© 9fvn waﬁﬂﬁaiaWi VAN EA AR IUNUNG,” N
ﬂiﬁmﬁiim‘d'ﬁ“wﬂ 57, 308 (UN31AU- ﬂmmwuﬁ 2006), 10-13.

RORLE) waﬂﬂmsms “asinnsvleginannniiney,” ag
NAUNaa$19TI0 (NFANN: BIANITOUALTTIN 1997), 38.

My God to Thee Junilusoduinnussnasy
yolit “Be¥nmszidn Snannnindew” uwiinifn
wansadauil SedBnuanen was Al
wasiiidemded “yaddunte windudu
wamiyula lidresilumas “Jamodade
Wizley” “guaviedalatn”
Vuna1eamgdin issuiguunnas
“Wj:a‘if” NI HANINNINNILTIT) FUAUINTS
1 Townldorh “wisil inagldwuesls Al
Fnsnnine Ailiieadimsstanduadsls”
wilediasy “lds waglinuaugunies
afomndiils aslioravilidumilouiie
fdla” Sessamiuth “wisdl dvnazaetlym
varnliesanszaTadum Tk uvileuly
fuil” snnBudiu “wisll woravsfiay
e livdulsindusivensla Tmsziegiimme”
virunatamgdin asiasiguazlele
Huunnas “6nanuvde” veennusedna
gellognaiin “idlelavinin Wuduainy
WY AUANLLEITIE NUALATIUNUNNG
w05y lvnszennaunuannog e Hn
AN Tafingzesd axfianIngzesAgife)”
A1 ‘K’ veeRmusesia AreA Ry
ffunndaitdn “nsvesdiiiu” (aan. 62.1)
ULINAS “YInAaAunda”? \Weudn
“Dutuiifestodli elafiumumis laifuse
wiAudneely
wizilunnAneu uasnsseglilng ue
\iesgouUalalinseesd
SoTiniitgm dewglosndld anmms
siaiala vorhnlifinszesd
nizasdlaiinenaniia ikouduagdns
FinAeAunIdlunsyen”

2 guste: (Foeia sallozna

43



TBTS Theological Journal: 2022

“grunde” Wumdiasandnsasaeuli
Wlaan “ismiserls” wldlanTanesdinly
Tand usismsie “drlmiuasunuiulani”
wardafimsinwediedaie “whlnlunuiu
Tanlud” waneanudnesls enuntlade “We
Use33sal a3IanSuneniladounsninuvia”
V99 M3.A38% INYITAINT (NUAUTTUEANT)
Waveuundl 11 veantsde The God | Don’t
Understand 983 Christopher Wright

viunamngTin asiaTinuaraslaniiy
UNaY “doutll”

Tyayrauinasy lunssiesy Tnggsenuna
Preputariinga

dewgiauuagiiide Fragdutuly

wsznsadusvunieddala dduogls
NS LT LN

yourl Ila “Tu=nslanszidn” ws “wi”
faspatunaziiundynunndsely uaAuse
ldnszideninsnimszidn nsadunseidn-
swniledslag nssgrsuazvsain

uNaegTIn agegnals.. agmeniy

Y

Fodndmunuidensnsrslanseidn

aouerls andurianisasinsan-linda
19138 810100 wagdisal Lasuninas-
Tutaiunzle

a a wa v,
| YULN IR “TU=2191aNTLR
Vo« v 9 o Y =
e “in” g9fagdiu
wazUNBYANUNNUsaly
wespusa lU LA WIS aASNE130
WL NTUTUNTLRI-57197
A a &S @
wiladelag nsegnsuaznsedn I

44

AY. A5.0AYIA WAANATENS
B.A. (Econ), Grad. Dip. (Theology), M.R.E., Ph.D. (Education)
21915 NLABAUAT AL UANY

AUTANU A9.30191 YaANAITENS

a a o = a o aa
ﬂ‘tﬂ&ﬂﬂU’laWUiﬂ‘t%ﬂ’iamm’ﬂumf\m



mEEy =
NS === o= a W AN A |
H}Hl-ﬁ-“.}{ o ) delalalalalel

e T L

I
1
1
|

Victory and Growth of God’s People in the midst of Suffering for a
New Salvific Act of God: Psalm 77 and Romans 5.1-11

The prolonged pandemic has brought
upon an enormous impact on daily life
in a way which has hardly ever been
seriously envisaged beforehand. And,
at any rate, the disease caused by the
coronavirus intermittently entails us
considerable losses, suffering and fear,
restrictions of certain freedoms, which
we have regarded as for granted, or even
a direct threat to our physical existence.
The confronting circumstances tend to
preclude us from being confident about
the future. Accordingly, there is an ever-
increasing demand to find the right path
to feel secure while living our lives and to
be successful in the midst of suffering or
even a life-threatening plague. Regarding
the issue, the Bible teaches hearteningly
to count our sufferings or crises as essential
features in a continuum of divine supremacy
rather than to panic about them. It may
come as a surprise, however, as an object
in God’s hand, the current pandemic is

| these two passages have

uncanny similarities. The texts
from each Testament examine
believers’ suffering to the core
throughout the passage and also
deal with our commitments
in trusting God.

Rev. Dr. Taegug Shemme

accomplishing His purpose. Consequently,
believers can, even in the deepest phase
of suffering, put their finest focus on God
both by appreciating His gracious work that
He has previously done and by hoping in
His continuous salvific act. He will use any
situation as an effective implement for
enriching our journey of faith by molding us
according to His eternal plan which consists
of His love, wisdom, and power.

Psalm 77 and Romans 5.1-11 are
certainly different in several aspects
including the author, audience, date
written, circumstances, experiences,
concerns, and adversities. However, these
two passages have uncanny similarities.
The texts from each Testament examine
believers’ suffering to the core throughout
the passage and also deal with our
commitments in trusting God. These two
texts confirm our faith in God with authority
and they are applicable to believers of any
generation. God’s continuing act of saving,
which both texts allude to by mentioning
His earlier salvific events within the text
itself, stands as the common conclusion
for both passages. In examining the present
issue, | scrutinize the texts by carefully
attending to each word, phrase, sentence
structure, and development of thoughts.
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Suffering in Psalm 77

Asaph, the author of Psalm 77, was
the worship leader David installed for the
music service along with Heman (1 Ch. 6.39;
25.1f). Asaph presents his need to the Lord
intensely alluding that his suffering must
be a serious and a long-lasting one. In the
psalm, which falls into two parts (vv. 1-9,
10-20), verse 10 links the two parts logically
and turns the direction of his quizzical
inquiries to a full appreciation of God’s
saving work. Asaph expressed feelings of
neglect during his time of suffering until he
recognizes God’s nearness and how God
is actively working. Due to this realization,
Asaph moves the focal point from himself
to God by confessing that Yahweh is the
answer to all his quests, and he expects
with a faithful heart God’s new wonderful
work.

Part One (vv. 1-9)

Asaph depicts his situation as something
beyond his own ability to solve. The use of
first-person pronouns or suffixes in the first
strophe (v. 1-3) brings a conclusive picture
of Asaph’s helplessness (lit. “narrowness,”
77X). Every element mentioned in the
verses pertains to various parts of his body
and thereby providing a desperate picture
of his supplication. In the following strophe
(. 4-9), Asaph recollects the days of old
and makes a thorough investigation by
means of a sequence of questions, with
which he reaches the culmination of his
supplication. God’s certain action becomes

crucial.
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My voice to God and | cry out,

My voice to God and He will listen to me.'

First Strophe (vv. 1-3). The psalm
begins with “my voice to God,” which
Asaph repeats in the same pattern in the
same sentence structure and at the same
place to heighten his distress.” Although the
length of the verse is short, the counted
sentence numbers are varying from two
to four.” A cause for such a diversity found
between translations is largely related to
the use of “and” (1). Judging from the
combined use of the conjunction with the
verb at each time, the verse consists of
four sentences.” Terseness and parallelism
strengthen this fourfold supplication. The
curiously short sentences empower the
verse to communicate resourcefully. In
this frame, the verbs in heterosis of tenses-
“I cry out” (imperfect) and “He will hear
me” (perfect)-raise the certainty of God’s
hearing.” Asaph uses the preposition
“towards” (78) two times with God. He
uses this particular preposition once more

' The translation of the Scriptures in this article is of the
author, if he does not mention otherwise.

? E. W. Bullinger, Figures of Speech Used in the Bible
(London: Messrs. Eyre and Spottiswoode, 1898), 189.

® English versions which take v. 1 as four sentences include
NASB, JPS, Geneva, DARBY, YLT; three sentences are used
in ESV, NKJV, NRSV, CSB, ASV, Koren; and, two sentences
are used in JB, NIV (1973).

* On the use of simple waw with cohortative, see J. C. L.

Gibson, Davidson’s Introductory Hebrew Grammar: Syntax
4" ed. (Edinburgh: T&T Clark, 1994), 106. On the use of
waw consecutive with perfect, see, Wilhelm Gesenius, E.
Kautzsch, and A. E. Cowley, Gesenius’ Hebrew Grammar
[GKC] (Oxford: Clarendon, 1910), §112d, ff, x; and, S. R.
Driver, A Treatise on the Use of the Tenses in Hebrew
and Some Other Syntactical Questions (London: Oxford
University Press, 1874), §108.

® Cf. Bullinger, Figures of Speech, 518.




|_Asaph does not yet articulate

what would be the object(s) of
his exhaustive investigation
that his spirit would begin,

but it must include Yahweh'’s

saving acts in olden days. I

as the last word of the verse, which in turn,
directs the focal point of his articulation
to himself, “to me.” He requests God’s
help by raising his voice over and over at
the top. Although he does not provide
context to the predicament which caused
his desperation, the seriousness of his
condition can hardly be missed.

The phrase “in the day of my trouble”
(>n7X o3, v. 2), tangibly discloses the
desperate situation of the psalmist. This
phrase occurs only in three instances in
the OT, appearing only in such days of
Jacob fleeing from his brother for his life
(Gn. 35.3) and David crying out to God (Ps.
86.7). The phrase demonstrates his current
desperate situation. Asaph accentuates
his difficulties through the repeated use
of “my”-my distress, my hand, and my
soul. The element “my” enhances and
amplifies its personalized application
communicating his innermost feeling. In
verse 3, the use of four verbs-remember,
make a noise, lament, feel weak-along
with “my spirit” further escalates the crisis
Asaph encounters. These verbs form two
sequences, which express “result.”® So,
the repeated sequences cast additional
shadow on his helplessness.

® Thomas O. Lambdin, Introduction to Biblical Hebrew
(New York; Charles Scribner’s Sons, 1971), 119.

Second Strophe (vv. 4-9). Asaph
says that it is God who awakens him by
holding his eyelids so they cannot be
shut. He has been so troubled by dreams
and sleeplessness that he could not even
speak. He thought of olden days and the
years of long ago. In verse 6, he sets his
heart on investigating thoroughly.” By
recalling several elements found in verse 3,
Asaph reaches a point in verse 6 where
he starts making inquiries. Here, Asaph
does not yet articulate what would be
the object(s) of his exhaustive investigation
that his spirit would begin, but it must
include Yahweh’s saving acts in olden days
(v. 5) as verses 7-9 identify. The evaluation
performed by “one’s spirit” foreshadows
that the psalmist would execute his search
to the uttermost point and at the most
critical level. The words referencing “time”
used in verses 7 and 8 (and “forget” in
v. 9 also) implicate that his investigation
and also his difficult situation has been
an ongoing affair and possibly with a long
duration as well.

At last, in verses 7-9, Asaph asks
questions fervently by placing interrogatives
at the front of each verse: “Forever will the
Lord reject? And will He never again be
favorable? Has His lovingkindness ceased
forever? Has His promise come to an end
forevermore? Has God forgotten to be
gracious? Or has He in anger ceased His
mercies?” Asaph’s questions form a literary
unit through a pair of verbs-reject (v. 7)

TGn. 31.35; 44.12; 1 Sa. 23.23; 1 Ki. 20.6; 2 Ki. 10.23; Zc.
1.12.
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and forget (v. 9).° His six rhetorical questions
do not require any answer since he already
knows the answer.” All of his six question
stress God’s faithfulness, however in an
inappropriate, ungrateful, or even an
aggressive way." In verse 8, he inquires
whether God’s graciousness and promise
have come to an end or not. For this,
he uses two verbs which have the same
meaning (“come to an end”-MX ,09R).
Asaph shockingly asks God one thing which
we (believers) should never doubt, by using
the second verb which was once used by
David when David was complaining about
the absence of “the faithful people”
(Ps. 12.1). In his great distress, however,
Asaph dares to ask whether all of God’s
promises come to an end forevermore. He
continues to ask the opposite of reality-
regarding God, His characteristics, and
His gracious character of dealing with His
people.

Part Two (vv. 10-20)

Asaph’s perception of God’s continuous
work (v. 10) becomes the crucial turning
point of the psalm. He singularly gives his
attention to God in these strophes (vv.
10-15, 16-20). The term “You” (or “Your”)

® Yitzhak Avishur, Stylistic Studies of Word-Pairs in Biblical
and Ancient Semitic Literatures (Kevelaer: Butzon &

Bercker, 1984), 225-26.

? Wilfred G. E. Watson, Classical Hebrew Poetry: A Guide
to Its Techniques (London: T&T Clark, 1984), 338-39.
In the psalter, the interrogative particle occurs 31 times
of its 717 OT occurrences. The interrogative occurs 3 times
or more only in Pss. 77, 88, and 94. But the atmosphere
of Ps. 77 is astonishingly different from other psalms.
Ps. 88 (vwv. 10-12) uses the term to YHWH in a polite
manner asking divine help with good reasons, and in
Ps. 94, all 6 occurrences (vv. 9-10, 20) are used for people
who are brutish and fools among the people.
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marks that his query has evolved to a new
stage. He acknowledges that YHWH is the
true answer to his life and awaits God’s
new salvific work.

Third Strophe (vv. 10-15). Asaph
expresses earnestly his willingness to do
one act that pertains to God. He wants
Yahweh’s works to be remembered and
he himself wants to remember the divine
acts as well (v. 11). In this manner, he
wants to proceed further in pondering and
meditating all deeds of God (v. 12). The
distance between the psalmist and God has
become nearer. God’s wonderful deeds
of old days have become meaningful and
bring him great expectation of an event
which will come from God. In fact, what he
said-“it is my wound, the years of the right
hand of the Most High!” (v. 10)- divulges
such a dramatic change. Asaph has come
to realize that Yahweh does work for Asaph
and His people, and His saving act has never
stopped.

Accordingly, Asaph applies to God
the pronoun “You” instead “He” all
throughout the following verses. Especially,
the term “You” (DY) used to Yahweh
functions in a deep structure. This
pronoun heightens Asaph’s emotional
elevation and underlines the truth which
he has rediscovered and has provided
reassurance following his previous thorough
investigation." The relationship expressed
by “You-I” or “I-You” demonstrates one’s
close relationship with another. In the
context, the term clarifies the change of
the author’s perspective about God. Now,

" T. Muraoka, Emphatic Words and Structures in Biblical
Hebrew (Jerusalem: Magnes, 1985), 47-66.
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Asaph finds the way and answer of life in
God Himself."” In addition, he declares that
God’s way is in holiness, and there is no
one who is great as his God (v. 13). He also
confesses his reestablished belief in God:
“You redeemed Your people with Your
arm” (v. 15). His long period of wandering
with doubt about God does not end here
but he proceeds to sing a magnificent hymn
in the last strophe.

v. 16  Waters saw (perf) You, O God,
Waters saw (perf) You, they trembled
(impf);

Indeed, the depths trembled
(impf).

Last Strophe (vv. 16-20). This strophe,
which forms the climax of Psalm 77,
recounts the events from the exodus.
This strophe shows various remarkable
things including: structural change from
two-lines to three-lines (vw. 16-19), terms
of theophanies, and attentiveness to the
event of the exodus. All these factors
function corporately and commence a
new understanding of the psalm. In a
three-line structure, the last line has an
“emphatic character” by strengthening,
reinforcing, and particularizing the verse
through staircase parallelism.”” Moreover,
the use of imperfect verbs, “trembled”
(137 ,2°N), after the perfect form of “saw”
indicates that both waters and the depths

2 Other verses in which Asaph refers to God by using
the term are Ps. 74.13, 14, 15(x2), 16, 17(x2); 76.4, 7(x2);
82.8; 83.18.

" Cf. Watson, Classical Hebrew Poetry 53, 64, 153-54,
183-84; and, James L. Kugel, The Idea of Biblical Poetry:

trembled in an instantaneous manner."
The particle “indeed” (AR) adds special
emphasis both to the last line and, thereby,
to the verse.” The instant trembling of
the “depths” (NMN) before Yahweh’s
presence depicts his sovereignty. Yahweh'’s
majesty is prevailing in the verses. Joined
to God’s saving activities, however, the
line -“Yet, Your footsteps are not known”
(v. 19)- denies the possibility of knowing
exclusively God’s every deed with the eyes
of a human being. Along with this essence,
God’s shepherding substantiates that He
does redeem His people and lead them
as He did so during the exodus.

Asaph recounts the event of the exodus
by using terms of theophanies including,
waters, the depths, clouds, clouds of dust,
arrows, thunder, lightnings, road, track, and
footsteps. It is not merely a description of a
long past event. The value of the symbols
goes beyond the empirical reality. And
through the process of imagery, the passage
creates a new line-a second exodus-

|_the line -“Yet, Your footsteps
are not known” (v. 19)-denies
the possibility of knowing
exclusively God’s every deed to

the eyes of human being. I

' Driver, A Treatise on the Use of the Tenses, §27.

' GKC §150¢; and, Muraoka, Emphatic Words, 141-43.

' Yitzhak Avishur, Studies in Hebrew and Ugaritic Psalms
(Jerusalem: Magnes, 1994), 224-25; Harry P. Nasuti,
Tradition History and the Psalms of Asaph (Atlanta:

Parallelism and Its History (Baltimore: Johns Hopkins
University Press, 1981), 8-9.

Scholars, 1988), 80; and, J. A. Emerton, “The Text of Psalm
LXXVII 117 Vetus Testamentum 44 (1994), 193.
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which never had been written in a poetic
passage.'” Accordingly, although Psalm
77 seems to end somewhat abruptly, the
psalm still proclaims to the reader about
God’s new salvific work which is in progress.
Asaph is now expecting a new exodus, in
which Yahweh will show Himself through
His power and lead His people like a
flock as an answer for the long-awaited
help (Is. 40.2-3)." In fact, the external
situation of Asaph has not changed at all.
Regarding God’s faithfulness and care, he
was almost completely wrong in the first
part (v. 1-9) because of weakened faith in
God. But now, he has become conscious
of the fact that the God of the exodus is
undoubtedly with him very closely even
in his darkest days and in grim situations.
He even expects Yahweh’s new saving
act. So, Asaph sings that, as the Shepherd
of His people, Yahweh will lead them
with His lovingkindness and grace just as
He did during the exodus and during the
wandering of the wilderness by the hand
of Moses and Aaron.

Suffering in Romans 5.1-11

Paul, unlike Asaph in Psalm 77, in a
straightforward manner identifies suffering
as a crucial feature in Christian life for
growth and accomplishment. This involves
highlighting “the sufferings,” “boast,” a
chain of five particles, and linked results of
suffering. The truth summarized as “boasting
in the sufferings” empowers believers to
rejoice in any circumstance by perceiving

" Luis Alonso Schokel, A Manual of Hebrew Poetics

God’s hand. In deep commitment to this
divine principle, believers proceed steadily
to next phases following the course of
suffering of which they boast. The boasting
leads them eventually to attain the finest
blessings stated in terms of “boasting in
God.”

“We Boast in the Sufferings”

The apostle puts the word “suffering”
at the heart of his inquiries rather than any
other weighty terms. The first word of the
paragraph, “having been justified,” clarifies
the issue exclusively for believers." Indeed,
on “justification” Paul has concentrated
throughout the previous chapters (Rom.
1-4). Now, turning our attention to the
section (Rom. 5-8) which focuses on a
believer’s life between the times, Paul
stresses an indicative, “we have peace
with God,” while presenting the former
in a participle form. Surprisingly, but as
denoted, the theme of justification serves
as the backdrop of the following issue-
boasting of suffering.

The verb “boast” (Kowydopan) is of
considerable challenge in calibrating into
other languages for translation largely
because of its distinct features. The
verb contains one object in a positive
nuance. Besides, the verb presents the
subject matter normally in a prepositional

" W. Bauer, F. W. Danker, W. F. Arndt, and F. W. Gingrich,
A Greek-English [ exicon of the New Testament and
Other Early Christian Literature [BDAG], 3 ed. (Chicago:
University of Chicago Press, 2001), s.v. “dwkondm.” Stanley
Porter, Verbal Aspect in the Greek of the New Testament
with Reference to Tense and Mood (New York: Peter Lang,

(Rome: Pontificio Istituto Biblico, 1988), 99.
'8 Horst Dietrich Preuss, Old Testament Theology, vol. 1
(Louisville: Westminster John Knox, 1991), 43-44.
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1989), 383-84, informs that the Aorist Participle in Paul,
which precedes a main verb, shows a definite tendency
toward antecedent action.



phrase (€l in v. 2; €V in wv. 3, 11). The
features cause the object of boasting to
be more salient in this given passage.”
Paul introduces three spiritual blessings
in verses 1-2: peace with God, access to
grace, and hope of God’s glory. Regarding
the last one, he explains by associating two
genitive nouns (“of glory of God”) and the
word “to boast.” As a result, boasting in the
hope of God’s glory represents a highlight
of these two verses.”’ The apostle also
correlates hope with suffering at the end
of the first part (vv. 1-5). Due to this course,
the framed use of the word “hope” creates
an effect to bracket all values under the
jacket of the term “suffering.” Hope, which
initially serves as a background for boasting
in suffering, comes out as one of the fine
results of living with suffering (v. 4). Yet
again, with the help of the word hope, Paul
prepares the ground for connection of the
two parts of the paragraph by pointing out
the cause-the love that God has poured
out in our hearts through the Holy Spirit
(v. 5).” And this refined hope enlivens the
path of suffering which, through inclusion
(w. 3, 11), turns to “boasting in God” who
is the source and author of our glorious
hope.

* The subject matter of boast includes, God/Christ
(Rom. 2.17; 5.11; 1 Cor. 1.31; 2 Cor. 10.17; Phil. 3.3), the
Torah (Rom. 2.17), hope (Rom. 5.2), the cross (Gal. 6.14),
eagerness (2 Cor. 9.2), flesh (1 Cor. 1.29; Gal. 6.13), and
weakness (2 Cor. 12.5, 9).

! Gordon D. Fee, Pauline Christology (Peabody:
Hendrickson, 2007), 581-82.

 Cf. Richard A. Young, Intermediate New Testament

Greek: A Linguistic and Exegetical Approach (Nashville,
TN: Broadman & Holman, 1994), 30.

and not only that, but we also boast
in the sufferings (v. 3)

and not only that, but we also boast
in God (v. 11)

Paul puts, in consequence, all weight
on the term “suffering” by declaring:
“we boast in the sufferings” (v. 3). This
statement shows telling elements. First of
all, suffering occurs with the article and
in the plural form-“the sufferings” (Taig
OAlyeotv)-and thereby conveys one’s
extremely difficult situation (cf. Acts 7.10;
Eph. 3.13; Col. 1.24; 1 Thes. 3.3; 2 Thes.
1.4). In plural form, the word displays an
escalated meaning in amount, intensity,
and kinds of suffering of the group who
receives the letter.”” Since the term refers
metaphorically to “trouble that inflicts
distress,” we can understand under this
phraseology all kinds of oppression,
affliction, tribulation, disease like COVID-19,
or even any life-threatening and dreadful
situation that may arise to believers during
their lives before the second coming of
Jesus Christ.*

“Suffering” can hardly be admitted to
be a thing for boasting. Nevertheless, the
apostle uses these two terms together
here. The emphasis on the issue of suffering
implies that Paul knew even if believers
understand suffering as a crucial function
in Christian life, to some of them suffering
would still remain counter to many
believers’ expectations and/or of a difficult
nature to accept readily. However, to

? For a discussion on the number of nouns, see, Nigel
Turner, A_Grammar of New Testament Greek: Syntax
vol. 3 (Edinburgh: T. & T. Clark, 1963), 22-28.

* BDAG, s.v. “OAyig.”
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boast of suffering forms a crowned reality
in believers just as the “death” of Christ
stands theologically as the central truth in
God'’s salvific work. This boasting, which in
due course shifts to boasting of God, builds
believers’ inner lives and actualizes various
blessings promised to them.

The series of particles (“and not only
that, but also,” 00 pHOvVoV 0€, AAAN KO)
increases the prominence of the subject
matter and forces the preceding verses to
serve as a foil for boasting of suffering.””
The fact that after a painstaking preparation
(w. 1-2) Paul by presenting the issue of
suffering as the heart of the first part (wv.
1-5) additionally signals the underlying
value of suffering, which functions in
the innermost domain of our life. In the
section, judging from the conclusiveness
that the chain creates in verse 3, suffering
has more value than the aforementioned
blessings and the following virtues as
well. At any rate, without experiencing
“suffering,” believers can hardly or cannot
appropriately experience the preeminent
aspects of a Christian life. The act of
suffering stands out as a priority on which
we, believers, should consistently put our
primary concern.

» Rom. 8.23; 9.10; 2 Cor. 7.7; 8.19; 1 Tim. 5.13; 2 Tim.
4.8; and Acts 26.29. On the function of kai (“and”) as

| without experiencing

“suffering,” believers can
hardly or cannot appropriately
experience the preeminent

aspects of a Christian life. I

To Live Boasting in Sufferings

As a vital sign of belief, boasting in
sufferings leads believers to victory and
growth through its authentic path. The
application of this essence necessitates
knowledge, involvement, and time.
Knowing causes us to perceive the
correlation of suffering with other spiritual
values. Suffering brings out a good set
of byproducts: patience, a tested and
approved character, and hope (w. 3, 4).*
Our faith in Jesus Christ motivates us to
experience this sequence continually
through “knowing.””" In fact, suffering
and our faith in God go hand-in-hand.
Sufferings become unavoidable events as
we walk in faith (Mt. 13.21; Jn. 16.33; Acts
11.19; 14.22; Rev. 1.9; 2.10; 7.14). Paulis no
stranger to suffering and has experienced
an extensive amount of sufferings (2 Cor.
1.4,8;2.4;4.17; 6.4, 7.4, Eph. 3.13; Phil. 1.17;
Col. 1.24). Serving as a blueprint or road
map for the spiritual journey, knowledge

% Robertson, A Grammar, 1200; C. F. D. Moule, An Idiom-

focusing additive, see, Young, New Testament Greek
188; and, Wesley J. Perschbacher, New Testament Greek
Syntax: An Illustrated Manual (Chicago: Moody, 1995),
77. On the aAAa (as the meaning “another” in contrast
to the preceding subject matter), see, A. T. Robertson,
A Grammar of the Greek New Testament in the Light of
Historical Research, 3™ ed. (London: Hodder & Stoughton,
1919), 1187.
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Book of New Testament Greek (London: Cambridge
University Press, 1953), 117; and, Bullinger, Figures of
Speech, 256-58.

*" Porter, Verbal Aspect, 286; and, of the same author,
Idioms of the Greek New Testament, 2™ ed. (London:
Sheffield, 1994), 303, shows that the Perfect tense form
of “knowing” provides the ground of boasting to the
front-ground.
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exercised in the midst of sufferings helps
believers comprehend their situation
better, comprehend the nature of their
problem(s), guide their procedure, provide
better results, and weigh the cost of
following Christ.

Our active involvement in boasting of
suffering invigorates us to pursue such a life
by hearing and obeying (Mt. 7.24). Along
with knowledge and willingness, time is
an essential element in accomplishing the
pursuit of this boasting. With time, suffering
builds endurance, a tested character, and
a refined expectation. In the sequence,
each phase takes a certain length of time
along with its challenges. Endurance is
a painstaking process that requires time.
Likewise, our suffering produces endurance
by requiring from us a great amount
of perseverance through the process.
Consequently, the boasting of sufferings
must be a lifelong principle of believers.

Saving Death of Jesus Christ.
Nevertheless, our Lord Jesus Christ is the
foundation of boasting in sufferings. Paul
never weakens his focus on Jesus Christ
and/or His salvific work (vw. 1, 2, 9, 10,
11 [x2]). Jesus Christ stands at the crux in
regards to both our relationship to God
and to all blessings, which He has brought
through His salvific death on the cross.
Paul testifies the death of Jesus the Savior
in detail (vv. 6-11). The perfectly blessed
life has been prepared and demonstrated
in the reality that Jesus Christ has died
on behalf of us (v. 6, 8) when we were
yet ungodly (v. 6), sinners (v. 8), and even
God’s enemies (v. 10). His sacrificial death
opened the path for those who have faith

in the Lord Jesus Christ to proceed to the
ultimate chapter of life-boasting in God. It is
completely “through Jesus Christ” that we
could enjoy the privilege to live “boasting
in the sufferings.” In this journey we are not
alone. The extensive use of the inclusive
term (or element) shows the apostle’s
supportive attitude to our journey of faith
and the fact that we have the same goal
and same path to this boasting life.”
“We Boast in God.” In verse 11, the
word “boast” occurs once again along with
the sequence of five particles and causes
us to devote ourselves most sincerely
to God Himself. The repetition of the
sequence at the beginning and end calls
to the reader’s attention to the solemnity
and completeness of the statement at
the paragraph level, and emphasizes
the importance of the message.” Here,
the emphasis moves ultimately from
“sufferings” to “God.” Thereby, this
passage advises God’s people to pay close
attention to God during the course of their
suffering just as we have seen the same
truth in Psalm 77. God is the only hope
and help we need. God has demonstrated
His love to us, when we were not yet good
enough, not yet godly enough, and not
yet lovely enough to receive God’s self-
sacrificing love, according to His promise.
On this ground, believers must move
forward to the open field of working and
serving even in the midst of disease, loss, or
*In the paragraph, the “we” language is prevailing as a
form of pronoun (w. 1, 5 [x2], 6, 8 [x3], 11), verb (w. 1, 2
[x3], 3, 10 [x], 11), participle (w. 1, 3, 6, 8, 9, 10 [x2], 11),

noun (v. 8), and adjective (w. 6 [x2], 10). Porter, Verbal

Aspects, 100.
# (f. Bullinger, Figures of Speech, 245.
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sufferings. Indeed, in the Lord, the worker’s
service and toil cannot be in vain (1 Cor.
15.50-58).

Conclusion

The present investigation on Psalm 77
and Romans 5.1-11 confirms that there is a
great need for God’s people to understand
their difficulties found in the current day
with faith in God. Both texts point to the
perspective connected to salvific events,
the exodus and the cross. God’s saving acts
serve as the core ground for the belief and
living. The events, which happened once

for God’s people according to God’s grace
and promise, serve the believers even to
this day as we live through faith near the
end time. The divine emphasis expedites
aligning our way of life to divine truth
and leads us to a greater hope enlivened
through faith and obedience to Him.
With faith we also proceed to participate
faithfully and actively in the service and
ministry, bearing in mind the glorious
promises from God.

|:1e divine emphasis expedites

aligning our way of life to divine
truth and leads us to a greater
hope enlivened through faith

and obedience to Him. I
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Tuunnasuunusn (e 1-3) dederuauld
AU (LUARNSIFIIN ANUAULAY, TIX) AW
oo Tinaniduneuiiiioectueioe
wanednlusameveseram Feamiunang
ANNTNATOUIDUBLNSUIUNUNIAT) Tu
UNNADUUNEANT (18 4-9) 1@ NNIUAADS
Tun9 ward1999819azdAlngaNAI0 M
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Ansafiudugn Failudyngeanvenisya

=

Sroundedl (Wudesiluetedefinszidnas

foamnssyineylsdnagig

LA EIVDITINTLDIARONTLDIA
watINITOIATRINA

LA EIVDITINTLDIARONTLDIA
LAZNTBIAILNIINY (MD) VINTE 09’

Y
aaa

} 24
UNNABUUNKIN (VD 1-3) LWANEARAUL

s

FUAILIATT “LEENUDITINTLDIARDNTLDIA”
Feoranldlusuuuuidentu felasiasg
Usgloanuuiieniu waglugaiendu Wunis
Whuiauduudulaven’ wideliazdu us
§runulstlenonatiulduansnetuiaus 2-4
Usgloa® nrstudnuiusylealaldmanu
Tuatuulanansatuiulaguiniinainnig
1171 “waz” () mngannsydusIue
faufunsonlunsazads wszduisdeiln
Annulddngd 4 Uselen® anwdunsyduuas
Augau g osAdroudvssloai
Wty Usvleafiduautiuvanlonduyile
wsyAuRdTeliaeasiaatannune Tunseu
Usgloail finsdulasuguniavesdinien
(heterosis of tenses) AD “Gﬁwwszmﬁ%ma”

2 fdoududuadomvasmaduisluomanud mnlild
spyuegneduy

® E. W. Bullinger, Figures of Speech Used in the Bible
(London: Messrs. Eyre and Spottiswoode, 1898), 189.

¢ aﬁumméﬁﬂqwﬁﬁudﬂﬁﬁ'a 1§ 4 Uselom saudeatiu NASB,
JPS, Geneva, DARBY, YLT atuiitiuldl 3 Useleafie ESV,
NKJV, NRSV, CSB, ASV, Koren wazaduiituld 2 Usvlende
JB, NIV (1973)

® M5l waw wuu simple $aufiu cohortative g J. C. L.
Gibson, Davidson’s Introductory Hebrew Grammar: Syntax,
4" ed. (Edinburgh: T&T Clark, 1994), 106. On the use of
waw consecutive with perfect, see, Wilhelm Gesenius, E.
Kautzsch, and A. E. Cowley, Gesenius’ Hebrew Grammar
[GKC] (Oxford: Clarendon, 1910), §112d, ff, x; and, S. R.
Driver, A Treatise on the Use of the Tenses in Hebrew
and Some Other Syntactical Questions (London: Oxford
University Press, 1874), 108.




(NS81 imperfect) waz “WIz0IALNTINGN
Wz09A” (NF87 perfect) LANTITNIZLAINTS
Heogawiuay® oranldmynunii “se”
(%) 2 ads fio “slamszecd” uavdn 1 aduduy
Aanvinereste eviuvaaaulaluiifie
103 AR “(si0) UINTEOIA” WINAVBAINY
PewdennNsEi e FetuEosq Ui
g uHanlaldliusunlihdumavesaony

£% (%
a v A

dunisiifioesorls uilsannsaiuai
suwswaslymlsegntnmuaeiiben
%@ “lwduidmidmndla” Cng o,
19 2) Walkgdaauisaniunisainnden
vouBuuand 2aiUTIngfies 3 adiluius
Fuandulaena e wulufielaudes
wianfineifiolendinsen (Ugn. 35.3) uay
Fuiingnidaniansadeayasonszidn (ann.
86.7) “Atuanafeanmiagtuiidunisves
ol wwfuniinfinnumndeinuesnulag
i1 “vastmidn” Tiun “anumntlaves
PN “Totimdn” waz “Inladnan”
nslddrin “vasdmidn” egnaiifunisiia
ihainuazveeidesindiduidesnsdudin
drusveauazdenmuidnaeluvenn
oonun uenanil Tudie 3 fnsléngen 4
S2uAUA1I1 “adgayrad” laun “szdn”
“AsIUATINY “P3NATEY” (MTBAsIATIRY)
WAy “gausren” ?Jaﬁumna’%mmmqwm
vosingeiloramuszavey n3eumaniuys
domifuaawiou Aoussvinasuilviou Tned

7T Larn15ENae UL

wrazvieudlun “ua
ag19iNB v liAuaulSnunIe LUy

asludn

® Cf. Bullinger, Figures of Speech, 518.
" Thomas O. Lambdin, Introduction to Biblical Hebrew

(New York; Charles Scribner’s Sons, 1971), 119.

unnaauundiaas (fo 4-9) arauen
NS emsIuntan e Iy lvdn
Anuiukaznisusulinduriliiwinnduin
uyaliesn WIANTITWNTY LazYIaan
wanediilouuniuds Tude 6 widilass

lasasiyisestiognsazidun® aren1sldnais

ahensaivangageasaineltlude 3 e
yasoramianduludegaiiunzudsniniy

Tute 6 Tugall oradslulavenineslsfe

39730 YU IS URTITERULEZI
otvaiBon widniugeusiufonsiedves
wszgsimiluedmduul (o 5) muiide 7-9
Vst msussfinlegld “Iedaans” dudewdn
THTeuanfazAuaniUuigaan waylufissyiu
Mngaiign naredlddedaies “nan’

Tuda 7-8 (57uf9A191 “au” Tute 9 Ale)

Uadpdn MstansmvesonauazAunnd
g1nvoIdIniueguazuiazinigoludn
Dunanunueig

| anangallavaninezlshe

'
a

F9N3AYYIUVBAVITUATITEDY
LEIENNRE19ALIDEA UATIUY
§OUTINNINTTYIL[UBINTLHL

Tuamaduwd I

viedign Tude 7-9 enamlanudanueen
nmlalaginadaaneynina (interrogative
particle) Bumihuosustazds (s2uil 3 ads
d1s5U 6 A0y lauA “o9AldIuNgEnNe
nonfiaduiingnie” “wavarlinensziedn
& Ujﬂ. 31.35; 44.12; 1 ¥uw. 23.23; 1 wny. 20.6; 2 WNY.

10.23; Airle. 1.12
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GEVECH “mmsﬂuummaqwswammmmaa
WHulindude” “wsvammwaawsvamauam
nﬂmmmwuqma” “Wezimssduioginm
W37 “MIIPAINUNTT WIzaeATmIedudy
wigngavie” SonumanivinlviAnuiudes
dovtuilasannislineguis fo “ventis”
(@0 7) uaz “Gu” (o 9 MamduANmIY
rmiadilailéfesnisineu mszndneu
peludn' udnutandeilitufinudndde
yosnszidn uhgnanlumedilsivanzan 13
dnuAns wazealienladninain' lude 8
wmEimssem Az Ay e
Frueauluundmzewsn wildnsen 2 fdsdl
ANRLNBLAITU (ODR U A3 YD U
auly) shenlaftenaniseanunseinegnamil
fisfidelimsasdoianlsiingols winulae
Tn3ondfiaesdaninaelfiilensaiuin “f
935nAnA” lufidnudy (@nn. 12.1) agslsh
7 luprumndwdodutl enamindrnnudimse
é’aujaunﬁgmwuaawssLﬁﬂﬁuﬁuqmmaaﬂlﬂLLé’a
Tolv widinsanuseluludsfinsestududiu
anandusssduiedastunsadn nsednuas
VDINTTOIA LAZTNIZLUAAIGDUTZYINTVOS
NIZOIA

? Yitzhak Avishur, Stylistic Studies of Word-Pairs in Biblical
and Ancient Semitic Literatures (Kevelaer: Butzon &

Bercker, 1984), 225-26.

" Wilfred G. E. Watson, Classical Hebrew Poetry: A Guide
to Its Techniques (London: T&T Clark, 1984), 338-39.
unsysssuani Yaaneynn (interrogative particle) Using
31 Sy anvovun 717 adsluiusdyain dnsusng
3 ﬂiasuulﬂl,awwﬂ,u ann. 77, 88 uaz 94 usiusseniely
Uvm 77 LLﬁlﬂﬁl'N‘i]’]ﬂLwaﬂﬁﬂﬂUVlau‘] agedlsznana
unfl 88 (e 10-12) Wi YHWH amaammwawamamm
SU';&Jmaamnwrznmm‘lmmmmmawm wagluundi 94 Fadl
ms’lsumumw,wammmu 6 a1 (e 9-10, 20) Vavun
Witurlnaeuasauld
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daufidas (da 10-20)

ddsuiiddgylumasaniunide
1A NATERUNLAITNTLDIINTINTLINNBES
soliios luunnasudesuning (Fo 10-15,
16-20) N3 9NTORNTTRIRMTY NSIUAEY
unl¥assnuinyguitass (You/Your) fu
wazidluvnegdnoumidldassmuiuy gy
fiaru (He/His) wansldifiuzmiaiuaos
ey lUBndundands wiseuiuin
nsreinilduAnaudunsuiinueaan way
wnseresnstaedaiilvaivammszesd

unnasuundiann (fa 10-15) ora
dialaazshdmiafortunssidn widesns
Tinszs1viavesnszevindiiudisyanis
WATAILUILBINABINITILTLANDINTEIIUN
Vavanedeuiy (e 11) fiiies wr3seen
%Iﬂs'ﬂiazyLLazm%*ﬂmmwazswﬁaﬁgﬁ”wuaa
W3aeA (T 12) YIINTENINEWeuananu
WITAIBUUAUAINET NIZI1VRSUSADTTE
Tuadensundvurdaunuisuasyinl
onaAAniee1aTsdaiamnnisaiiagan
nnszluswian sufiass Anaveun
i “thuuazdunnumnduestind fot
W IEIREY1VD09AREEn ” ieliliiung
Wasuuasesnagat oranviviusaseing
NILYIMIANTINTEYNAUNUT NTINTTYINT
[loAueIHIEadA UarnstIeiuemezosn
lsiinemend

Failes 1@ alAsuasTHUINAing
5aw33lﬁwmﬂu§wﬁam (He) mﬁﬁJuuwﬁaaa
(You) 9n4efluauauun msldassnuy
yyuiiaes (IDX) Aunszidrdushuddily
1ASIAS19TLAVUAN ADENTEAUDITUA VB
91a wasitiufinuasafiwndunAuny
snads upuaseiinlfiAnaudesiu



|_€feﬁ'z'isﬂ17i'j'1 “IRYNIZUINVBY

wezasAnlisilasiiu” (da 19)

UIUaNd AIEE1EAIVDINYEE
wlaiiinnaduidadnszdn

o L o

AaansInsevinayls I

dulaunann1sadeulaIzIoL ez LB
voan'? nsldassnunyguitasagiunis
visonilsaiuans (You-l 3o I-You) wanslyt
Wiudnaesdieainiu nsldmogriimedn
Iiruadveiourensyidnldudsundas
1 moufenanununiauaznuiiney
v0eiinug Aelunszidn® uonaindl
FaUsEn1ATINTEUTIAIV0INTEDIAUTANT
wazazinsresrladslngninszidveen
(40 13) wididrunsauiedinduun
Wudednedidaedn “Gremszns nszesdld
NelausznNTvoInTEeIn” (U9 15) szuziian
g1uuiivnudeuegluauasdonssidill
Ifavasegnaiy uildsiuselnenusiuden
Hunsfeunasasasyesabeugluuning
99 16 Mgiawiu (NSe1 perfect) wigosn
YIUANTELAN
dlengiawiu (n3e1 perfect) sz
shufiduagyinu (N3en imperfect)
wifiiien ussanfianfduasiou
(n381 imperfect)

"2 T. Muraoka, Emphatic Words and Structures in Biblical
Hebrew (Jerusalem: Magnes, 1985), 47-66.

5 Fadun flenavinaniiovszdlaglassmnuedad taua
anm. 74.13, 14, 15 (2 A39), 16, 17 (2 A3Y); 76.4, 7 (2 ASY);
82.8; 83.18.

unnasuungaiie (§a 16-20) unil
Fadugngeanvesand 77 lelaungnisal
w99 Tuasrenew lunaeuuniliyeiinaula
vangqn uidassanaiiasuanassussvia
Huanussiin (@e 16-19) Amanedfiuansds
N15UsINONILaIA (theophany) waznIsLiu
wadlaluivmnisaionen Yademarivinnu
srufunasdaganudlalvdvesaniund
Tulaseas 1 uuaInussvia ussvingayiieg
wdu “fomiideanisiiu Tasasiinis
LABLANLNTY LATIMTNLAL LAZUINUAS
swazideavondeniludodie33dBenin
Tassadiagvurunvudutule (staircase
parallelism)"* wenand mskdingen imperfect
fuvadn “Guagvinu” (5°1, 137) w&I9N
n3e1 perfect fiuvain “iiu” Vst vanzia
LazussATianAduasvinulasdunduviui’
foyna (particle) fiudain “wifier”
(AR) L‘ﬂ‘umig’]Lﬁ@%’]‘U@QUiiﬁmjﬂﬁ’m hag
dwmasiufeatatise’ msfl “ussndian”
(Mnan) duazvinulasdunduiientianis
NILNNATNTLEIMINUTTE1ANTALAUDS
$1un9dugegauonIzidn anuddlngjves
waggsisduionmdnvawmoui oesls
A Tudesnstaedueanssdniu dalhsse
i1 “soowszumvesnsyesdnliillasiiiu’
(T 19) Utuanin meanenvouyye 157kl
meuidnimssdnmamsanseiesls me
Hadvednall msthyaunsramszidiogae
ysavilunsonemiufigadlfifiui nayosd

' Cf. Watson, Classical Hebrew Poetry 53, 64, 153-54,
183-84; and, James L. Kugel, The Idea of Biblical Poetry:
Parallelism _and Its History (Baltimore: Johns Hopkins
University Press, 1981), 8-9.

'® Driver, A Treatise on the Use of the Tenses, §27.

' GKC §150¢; and, Muraoka, Emphatic Words, 141-43.
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NIYILNAUVBINTERIALATUININWIAT)

pramldaundunnanvnnisalanenlag
T Amarsduansdanisusingnszesd
sfeddn “nzla” “usIANan” “uua”
“wardu” (adulnedn “viesin”) “gnsu”
“W1509” “Huau” “wszussnn” “wsy
37 war “soowszuw’ DlilFidundnis
93UNBMANITAIINIUNI1IUTULED U
ﬁ’agé’ﬂwaimmﬁﬂwaﬂmﬂlﬂﬂdﬁmwmﬂuﬁq
fidtldgnem fenssuiunmsainduanmil
nszssaumouidonimluidum Aonmnis
ongnadsiians dudunmiidideudenis
do wihawlildnaoonunsey udddlaligeu
a¥rsdunnmiumn® files ufihani 77
finauatesengyiuiy uiunaniiissusene
WAKBIWIT WIEIIAINTTYIURINTEINE
assifiuagsialy unoudlenamaamins
ongnadslny Fmszerinsiasnsedennia
Prewdeinsenssumunly lngasusng
NILBIFAIgNEEIUIIALILNTNIALTDS
wizosdegaaung (oae. 40.2-3)° Suflase
AIINABUBNKAY antun1salveseavlila
WasuuUadluias TuGesnnudngdeuazani
o mszvigldvomszidniu enamAninegns
Auddludomaiusn {e 1-9) mszana
delunszidvesngouidsas urunmeuil
winszntinlaegeliduaasdoiasdn wssdn
uwiamansafonenaisiuainogfumiegn

" Yitzhak Avishur, Studies in Hebrew and Ugaritic Psalms
(Jerusalem: Magnes, 1994), 224-25; Harry P. Nasuti,
Tradition History and the Psalms of Asaph (Atlanta:
Scholars, 1988), 80; and, J. A. Emerton, “The Text of Psalm
LXXVII 117 Vetus Testamentum 44 (1994), 193.

8 Luis Alonso Schokel, A Manual of Hebrew Poetics
(Rome: Pontificio Istituto Biblico, 1988), 99.

' Horst Dietrich Preuss, Old Testament Theology, vol. 1
(Louisville: Westminster John Knox, 1991), 43-44.
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Tnddeunuiluiuiifinuunasluaaiunisal
faunts widstunianisagldifiunstaed
afdliveanssominmisie s oramFedes
wavh Tuguedidssung wazeminaensah
mmawasmﬁé’wmm%’ﬂﬁumLLazWizﬂqm
athaildnsansziluasenen uazluszring
mMaAumnuisuluduysiuasnelinini
Yadluiddlasenlsuy

anunndeinlulsy 5.1-11

Asamnealuand 77 wWilaBunan
pgnsalunsaninisunndidudadi A
g lndIinaTalisuAulauarUszauainy
d15a gauiuvesulasgiimislidiin “arm
NN’ A9 “leeoan” (aduuinsgiu
2011-THSV 1691 “Furudud”) nisldyndi
ounadelloaiuindl uagkasieg Miia
31NANUNNTEIN 11T “L8oInAIUNNY
1n” @umasguliin “Juruduiluaiy
ynden”) duiligidedhdsiiasdurndud
Tugnunisalnneg lanwsisSuiiansedng
voemszid defiforsiinvawmuiannly
vannsvomsTian wiAazAufiuegiaiung
dtuseq Tuludumaurisauyndenniion
T8oantu YeflganisTéerndenainazi
wnlfamsensiivsziaisiian da3enin ng
“Worwmszdr” (atummsgnildin “Fumy
gudlunszian”)

“i3ldaanAuynden”

Walaa1ad1dn “anuyndean” 149
Tananedianudesneg veuwnufiagld
fniing §18u dusnludontride “gn
Frs¢liveussan” uansegnetaauindosi



dudesanedmivdFaviniu® suftase
wues “msdisglviveussin” lUuda
Tuundeuy (su. 1-9) aeuilwndseuaule
vosferuaniineulual (su. 5-8) Ssqautiuag
fFinvesieszninanantagiuiuilonss
wyAsadERanduLn Taesunaiwuubudy
ANNA3Y (indicative) 91 “L519E 08 19aIUFY

£
=1

nznseRnasnszdn” Tuvaeiinountnd
195U participle UhUsgnanslausegefisey
1¥ide uiudesFosnisdrssliuiansiidu
WilouanvatwesUssiiuseu Asnslesin
ANNNTEIN

AN3end “19e9” (Kowydopon) wia
Dunwndug WWen fildsnuuziang 3
8819 AoarUsenaudenssufisaniedn 1
AunEedsuanviatu uenant Al
Bussdansyddgddasunfazusingey
Tuynumad (Eni Tude 2 uay év Tude 3, 11)
SnwaugvanivilinssuesnisTdorngnitu
Tutntulunszsssuneuid? wWalawnsu
ensenseniygiu 3 Ysenslute
1-2 louA auasuguiunszian n1sdnlu
JUNTEAN warANUNISlunsEESU0 NN
dmiuusensnnean wiesuiglagldruiy
wanenuLdud1ves (genitive noun) 2 M

®\W. Bauer, F. W. Danker, W. F. Arndt, and F. W. Gingrich,
A Greek-English Lexicon of the New Testament and
Other Early Christian Literature [BDAG], 3" ed. (Chicago:
University of Chicago Press, 2001), s.v. “Swkondm.” Stanley
Porter, Verbal Aspect in the Greek of the New Testament
with Reference to Tense and Mood (New York: Peter Lang,
1989), 383-84, Uani1 luudeuveauila mﬂ%ﬁwﬁwyﬂw
WUy aorist participle Mslintin3omen dunsadadlud
msnsevfiAedudeunti

2 Yspiuiieatestunisidoin wu wsud/wszasas
(53. 2.17; 5.11; 1 A5. 1.31; 2 5. 10.17; wWU. | 3.3) AuAs
Tnswi (su. 2.17) mnunds (sy. 5:2) ldnawu (. 6.14)
AUNTERD3asY (2 @S, 9.2) WWewils (1 A5, 1.29; AN, 6.13)
LazANBaULD (2 AS. 12.5, 9)

(“Tunsz@3v0aNszid1” A1¥18Inquin of
slory of God) $auAuA11 “Wan” wailléd
Ao msldeanFosnrumidlunseaivomezi
naneanidugaitiuresaesdod® lunewineves
daudivils (e 1-5) wWlaBeuleanrmmiadn
fuanuynden nsldadn “anunds” lu
nssuAnarvibiinAusdnmiiouldrndu
AsaudIulsEnaudug fanuslvagnnely
A7 “anumndenn” anamiadsnoudy
vimthiiduainndswesnisldernainumnd
g0 pouiinaneudunidlunaresarumnd
o0 ({0 4) usioedlsfid dvin “aramte” 4
Wlalfyituiteasidonloaidomansdily
dovthilidindhefu (atunin 4o 1-11 fifies
dovtiiien) Tnedlsituaing Aernuinues
wsziivaslnainginlavesslngmanss
Magmﬁqw'ﬁg (¥0 5/ wavemunisihowilsd
dumsusanunndentudiusud e
AMIUIINNAITNNSTWEULUY inclusion Ag
nsadansaulnenaidemiindiefuaseuly
Wasuntuardunds (o 3, 11) dumauss
aundenifuilugnig “ldoranszdn”
gnsaduunasiuuasgusyiusanumissy
FNEEINT1Ave T

8an7uu wdaldalnninuyndensiy
(U8 3)

a & v 14 Y v v

gandtiy 5daldatnnseidneie (Uo 11)

aaty wWladelidminianuadudin
“aunden” laedseniAdn “151leean
ANuYNde1n” (e 3) luAnandiliiued

?? Gordon D. Fee, Pauline Christology (Peabody:
Hendrickson, 2007), 581-82.
» (f. Richard A. Young, Intermediate New Testament

Greek: A linguistic and Exegetical Approach (Nashville,
TN: Broadman & Holman, 1994), 30.

61



TBTS Theological Journal: 2022

NN INAE0E1e BENUIA A1 “ANY
NNTE1n” Usingsauiuadimtiu (article)
wazaglugunywad (Re taig OAlyeoty)
Jadefsanrunisallenndiuiney 19
(WSguisunu ne. 7.10; o, 3.13; Ag. 1.24; 1
5@. 3.3; 2 54. 1.4) faegunywat f1i3adlennn
yanefiniedulundiinm anuguess vie
Y93AuNNTe1nYoInguALTIlFTUIATLNY
it \fdosandrifanumnegludauio
Fouin “Jaymiiadrsenuduiin” maden
THhegeilimenesiufionisgnned eamnd
MU ANNEINGIUIN 15ATEUIR W 15AlAn
19 vi3eanunsaliinnaAmdin uazaniunisal
indaineg nudinfioraiietunidinves
L%aﬂ'aumsmﬁama%ﬁaawmwasL&Jsgﬂ%aﬁz"‘
“erunnien” glilidsiazionnedn
fuldias uiiulafldansmilsamsuluid
nsuiudesanumndeinegetivededn ud
fiiteonaiianudladnnnumndeaniiniy
fiddddudinasaiion wiwilafnsu
1 dmiud@eunsau amnunndenlallaad
wnenAania wa/viedudsililvaveeusu
lgdneq aealshn n1sldeanmnunndenidu
AwassduaiEnglunyiide etrafeaiud
“msAunserul” vemazaadidunuats
AUONANNYBNTEIIWNINTTYIEUamnTE LY
sumomsEAuAs n13l8endtind e
vilznangluidunsldoianszidi adaaiu
Fnaeluvesiidonazthandanszngvain
vaneUszmsTinszidmssdnyanliuananan
nsldgaAtaunia (series of particles)

2% [SpamareIrIuy 9 Nigel Turner, A Grammar of New
Testament Greek: Syntax, vol. 3 (Edinburgh: T. & T. Clark,
1963), 22-28.

® BDAG, s.v. “OATyig.”
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AB 00 HOVOV O, GALG KOl Medang
71 and not only that, but also LUuAIY
dmenidemlude 3 uasdasie ﬁagjdau
yihyhnthilylinisTéonanumndennilan
wutuan® wdnldinduiedssaunay
(P 1-2) ud3 Wlandnawedn AunnTeIN
Juilaveadomdiuusn @ 1-5) nsvh
oehaiiduenltifnumiideusgvosnnuynd
g1n Fadudeiivianuludiudniigeludioeg
Tuidlewdnil mndnduanunagivesis
wlude 3 aunndeinfiAiminnitnssng
fna fszylinoundi samfenaaudRis
fe Aszymdannideg wnldld “numnd”
Hideunuazlsianunsn videagliannsaduia
fusuiimileninvesdinataiiuldias A
nndenidudsddyesrmiaiingidonsly
rvadladududuusnegiate

| winlalld “numnd”

iaunuazliananse
viseazlddgunsadunanuau
Nwitlaninvesdinnsanaulatas I

o a Ao 4y ¢
nsaiudinildadnadnumndenn

n1slgeananunndeindudydnvald
d1AyUeIANEe N15LeRInANYNTEINT

* 5. 8.23; 9.10; 2 A%. 7.7; 8.19; 1 v5. 5.13; 2 v5. 4.8;
n9. 26.29 Boamsldiiin ki (“and”) Wumsaregeuii
(focusing additive) 9 Young, New Testament Greek, 188;
and, Wesley J. Perschbacher, New Testament Greek
Syntax: An Illustrated Manual (Chicago: Moody, 1995),
77. Boansldin e (Wemnumnedn “Bnegrmile” &
AssufuAinaaneunth) 9 A. T. Robertson, A Grammar
of the Greek New Testament in the Light of Historical
Research, 3" ed. (London: Hodder & Stoughton, 1919),
1187.




Wolugdevusuarnaiulalagsuiduni

. dze

Aduase Iumiﬂivaﬂmimsmu s
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Christian Responses to Pandemics throughout History

A. Suriya Lerdmaleewong, translated by Dr. Daniel Watson'

Introduction

As someone has said, “The modern
world has once again encountered the
oldest of companions in more than 2,000
years of history.” The calamity that arises
from pandemics remains a terror and will
continue to be a terror, even if the world
has found ways to combat them, since
pandemics are uncommon to people in
the present age who lack both mental
readiness and appropriate responses,
especially among present-day churches
and believers. An essential element in
studying pandemics that occurred in
history is not to focus on the causes of
a pandemic, but to focus one’s study on
how Christians responded at the time it
occurred—how they thought about it and
what perspectives they had that affected
how they lived in their society.

Through analyzing the data, many
historians believe that a large pandemic’s
impact can extend from its local area to the
broader region, or from one continent to
another. A pandemic with such a character
would have a multi-faceted effect—effects
on health, thinking, and understanding.
These effects result from beliefs, problem
solving abilities, community conceptions,
and societal contexts of those times.
Importantly, in these events—besides the
story of the immeasurable loss of life—

' An IMB missionary in Thailand, Dr. Watson is currently
teaching a class on the book of Romans at TBTS, semester
2/2021-22.

historians find that the devastation of a
pandemic pushes man to the limits, as
never before, in struggling and expanding
his range of countermeasures to a calamity.
Therefore, increasing our understanding
could lead us to see whether models in
the past would help strengthen our present
efforts to respond more effectively, and
instruct us or have applications to aid in
Christian living and the subsistence of the
church.

The world’s population was still
relatively small in the first century.
Moreover, Christians were still a small
group with a minor role in the Roman
Empire which ruled and had influence
over most of the areas where Christians
resided. During the first five centuries
of the Church, Christians simply tried to
maintain their faith secretly because of the
intense persecution during those centuries.
Therefore, we begin our study of thoughts
about pandemics® from the second century

* “EPIDEMIC AND PANDEMIC. The Dictionary of Epidemiology
defines the term ‘epidemic’ as ‘the occurrence in a
community or region of cases of an illness, specific health-
related behavior, or other health-related events clearly
in excess of normal expectancy.” ‘Pandemic’ is defined
as ‘an epidemic occurring over a very wide area and
usually affecting a large proportion of the population.””
“In modern English usage, ‘epidemic’ is commonly
applied in a broad sense to refer to infectious, chronic,
and lifestyle-associated diseases.” “The word ‘epidemic’
is derived from the Greek root words for ‘on or about’
(epi) ‘the people’ (demos).” - Byrne P. Joseph (ed.),
“Pandemics, and Plagues,” Encyclopedia of Pestilence,
Vol. 1, A-M: 198. 95
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onwards. Kenneth Berding has applied
principles from the sociologist and historian
Rodney Stark, who described the epidemic
that occurred in A.D. 165, during the reign
of Marcus Aurelius. Stark writes that a
severe epidemic spread through the Roman
Empire, which is thought to have killed
anywhere from one quarter to one third
of the population. Subsequently, even
Marcus Aurelius died from the disease. At
that time, no one knew how to treat those
afflicted with the disease. Some used the
strategy of fleeing from Rome, while many
others simply avoided the ill. Victims were
frequently thrown into the street. Thus, a
large number of the dead and dying had
to lie along the road.’

1. Epidemics in the 2-3 Century: The

Plague of Cyprian

Glen Scrivener, in an article which
cites the book, The Rise of Christianity,
concluded that Christians would respond
meaningfully to plagues and epidemics
across eras by following in the footsteps
of Christ, which came from the faith to
which they held fast, allocating their time
to respond to the situation which they
encountered. Christians were determined
to help the needy as ones courageously
willing to sacrifice themselves.® During
the third century, Scrivener takes note of
Cyprian, Bishop of Carthage, and Dionysius,
® Kenneth Berding, “How Did Early Christians Respond to
Plagues?,” Available from: https://www.biola.edu/blogs/
good-book-blog/2020/how-did-early-christians-respond-
to-plagues [2021, Sep. 9].
* Glen Scrivener, “Responding to Pandemics: 4 Lessons
from Church History,” Available from: https://www.

thegospelcoalition.org/article/d-lessons-church-history/,
March 16, 2020 [2021, Aug. 10].
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|_Some used the strategy of
fleeing from Rome, while many
others simply avoided the ill.
Victims were frequently thrown
into the street. Thus, a large
number of the dead and dying
had to lie along the road.

Bishop of Alexandria.

Sabine Huebner explores the Plague
of Cyprian during the years A.D. 249-262,
citing the historian Harper’s research. She
writes that the outbreak of the plague in
Rome likely came from the invasion of the
Goths, which may have been the start of
the plague in the third century. Through
invasions from central Europe into Roman
territories, the Roman army would have
spread the disease to various ports in the
Mediterranean such as Rome, Carthage,
Athens, and Alexandria, before it spread
to distant lands.” Alternatively, the plague
could have come from Ethiopia in the latter
part of A.D. 240, gradually spreading along
the Nile River to Alexandria and from their
crossing the Mediterranean to Rome.

Averil Cameron comments that the
period of Greco-Roman rule was a period
when the views of Christians had power over
the naturalistic responses of others, which
caused Christianity to erow significantly.
The ideology of Christians that produced
the growth was a point of strength, and
the people of that age saw that Christians
had different principles and beliefs that

® Sabine R. Huebner, “The ‘Plague of Cyprian’: A Revised
View of the Origin and Spread of a 3rd-c. CE Pandemic”,

Journal of Roman Archaeology 34 (2021), 169.



outperformed the beliefs of the Roman
and Greek religions.®

Cyprian’s Responses in A.D. 249
Catherine Gonzalez posits that Cyprian
was appointed the Bishop of Carthage,
in A.D. 249, during a time when the
Roman Empire was persecuting Christians
throughout all the empire. The persecution
began with the Decree of Decius. In
the persecution, many Christians were
executed with many rebelling against the
government, during which priests in Rome,
Jerusalem, and Antioch died, and many
others were arrested.” Not long after the
persecution, a severe plague started in
Carthage, which was the starting place of a
pandemic that lasted more than a century
and affected the entire Roman Empire.
The rulers in Rome blamed the Christians
as the cause of the plague, and Cyprian
disputed that charge. Therefore, the plague
is referred to as “The Plague of Cyprian.”
Cyprian responded to accusations in his
writings about the plague. In Cyprian’s
treatise, “Mortality,” he explained the
effects of disease upon its victims at that
time, noting that it was the Christians
who had a distinctive behavior during the
plague.’ In his writing to Demetrianus, a
Roman Proconsul, Cyprian argues that
no one becomes a Christian to escape
troubles, but “we are all, good and evil,

¢ Averil Cameron, Christianity and the Rhetoric of Empire:

The Development of Christian Discourse (University of
California Press, 1991), 3.

" The Editors of Encyclopaedia Britannica, “Decius,”
Available from: https://www.britannica.com/biography/
Decius [2021, Sep. 1].

¢ Catherine Gunsalus Gonzalez, Christians’ s Responses
to Plagues: A Glimpse at the History (Advent 2020), 15.

contained in one household. Whatever
happens within the house, we suffer with
equal fate, until, when the end of the
temporal life shall be attained, we shall
be distributed among the homes either
of eternal death or immortality. Thus,
therefore, we are not on the same level,
and equal with you, because, placed in
this present world and in this flesh, we
incur equally with you the annoyances
of the world and of the flesh; for since
in the sense of pain is all punishment, it
is manifest that he is not a sharer of your
punishment who, you see, does not suffer
pain equally with yourselves.”’

Rodney Stark expounded on Cyprian’s
treatise, writing that Christians learned not
to fear death and tribulation of pandemics,
which are a trial to train us and prepare us
to have strength and endurance through
a death, which seems to despise us, but
is transformed into that which prepares
us for our glorious crown, as Cyprian said,
“For Christians during the plague, far from
being a time of distress, it is a time of
unimaginable joy.” "

Caroline Wazer commented on Cyprian,
saying, “For Bishop Cyprian, the plague
that came to bear his name was hard
proof of the superiority of Christianity over
the traditional Roman religion. Seeing the
pestilence as an opportunity to put their

° Ante-Nicene Fathers Vol. V, Cyprian, “The Treatises
of Cyprian by Cyprian,” translated by Robert Ernest
Wallis, Available from: https://en.wikisource.org/wiki/
Ante-Nicene_Fathers/Volume_V/Cyprian/The_Treatises_
of_Cyprian/An_Address_to_Demetrianus, no.19 [2021,
Aug. 10].

' Rodney Stark, The Rise of Christianity (Princeton
University Press, 1996), 81-83.
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most deeply held beliefs into action, early
Christians beatifically set about caring for
the sick and giving proper burials to the
dead. On the other side of the religious
divide, the pagan establishment was
overwhelmed with fear. Traditionally,
Roman priests interpreted epidemics
as a sign of displeasure from the gods.
Evidence in the form of new iconography
on coins and references to extraordinary
state-organized sacrifices suggests that
the Plague of Cyprian was no different.
As Harper notes, sources agree that “the
epidemic undermined the social fabric of
pagan society” while “the orderly response
of the Christian community, especially in
the burial of the dead, presented a stark
contrast.” !

Pontius, a deacon who had served
with Cyprian, said that Cyprian preached
and called Christians to go and help their
neighbors, care for the sick, help bury
the dead, whether or not they would
encounter the plague and troubles in
the world—which they would face with

|Te says that Christians went out
into plague and disease-stricken
neighborhoods, they gave
comfort and aid to sick people,
although they knew very well
that they were going to catch
the disease themselves.

" Caroline Wazer, “The Plagues That Might Have Brought
Down the Roman Empire,” Available from: https://
www.theatlantic.com/science/archive/2016/03/plagues-
roman-empire/473862/ [2021, Sep. 4].
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courage, despite having to endure such
tribulations—because they were looking
forward to receiving the reward and glory
to come.”

The Response of Dionysius, Bishop of

Alexandra, A.D. 249-262

In a pastoral letter written during
the epidemic of Dionysius, who was the
Bishop overseeing the church in the city of
Alexandria, Dionysus described the events
as follows: “When the disease began, the
pagans would push the victims aside and
hoping to flee by throwing them out on
the road, where they would die, without
anyone to properly care for the corpses.
Thus, they hoped that they would prevent
the spread of and infection from the deadly
disease. However, Christians chose to
dutifully act in caring for the sick rather than
abandoning them. Therefore, they helped
a great many lives and saw many more
survive. For these reasons alone, the ratio
of Christians in the population increased
greatly because of the two plagues.

At a seminar, Philip Jenkins commented
that, during those plagues, Christians saw it
as “an opportunity to live up to the Gospel.
A plague is a time of schooling, a time of
education. He also says that this is virtually
martyrdom. It is a kind of martyrdom. We
are giving our lives for others. He says
that Christians went out into plague and
disease-stricken neighborhoods, they gave

? Ante-Nicene Fathers Vol. V, Cyprian, “The Treatises
of Cyprian by Cyprian,” translated by Robert Ernest
Wallis, Available from: https://en.wikisource.org/wiki/
Ante-Nicene_Fathers/Volume_V/Cyprian/The_Treatises_
of_Cyprian/An_Address_to_Demetrianus, no.20 [2021,
Aug. 10].



comfort and aid to sick people, although
they knew very well that they were going
to catch the disease themselves.”"
Kenneth Berding remarked, saying
“consider serving simply because you are
a Christian... continue to show mercy and
serve others as Christ taught us to do. This
is what Christians have done throughout
the centuries in the midst of suffering and
death.” Kenneth holds that the faith and
practice of the Christians is, “one of the
main reasons Christianity flourished during

the first four centuries of its existence.”*

Preparation for Plagues in the 4-12

Centuries

Catherine Gonzalez has summarized
the Church’s advancement in preparing
for plagues, saying that, after Constantine
changed the pagan Roman Empire
to tolerate Christians, Christians had
opportunities and equality as never before.
Constantine built large churches, and
“within seventy-five years, the Christian
Church went from being a persecuted
minority to being the established religion
of the Roman Empire,” which enabled
Christians to build even more health
care organizations. In the fourth century,
hospitals were established, people were
trained to care for the sick, and there were
many other medical developments which
advanced public health. However, “the
" Kaitlyn Rieper, webinar by Philip Jenkins, “How Christians
Responded (Good and Bad) to Epidemics,” Available from:
https://www.baylor.edu/mediacommunications/news.
php?action=story&story=218427/ [2021, Sep. 9].
" Kenneth Berding, “How Did Early Christians Respond to
Plagues,” Available from: https://www.biola.edu/blogs/

good-book-blog/2020/how-did-early-christians-respond-
to-plagues [2021, Sep. 9].

structure of the empire itself collapsed
in the fifth century, and, with so many
constant invasions by various Germanic
groups, there were few urban centers. The
loss of maintenance of water systems and
swamp clearance led to disease, and the
ancient supply chains for food had also
been destroyed. Through Catholic monks
in the sixth through twelfth centuries, urban
health care centers moved from cities to
monasteries.... (and) the crusade led to
the development of hospital monastic
orders. After that, in the high Middle Ages,
the study of medicine was a concern of
the emerging universities, all still under
the general rule of the church,” which has
continued to the modern era.”

Responses in the 14™ Century: The

Black Death

In A.D. 1347-1352, the Black Death
occurred, also called the Plague.” Likely,
one out of three or even one out of two
people in the population of that time
died.' Dr. Mike Ibeji believes that the
first group to contract the disease were
the Nestorian Christians, south of Lake
Balkash.'® Within four years, likely 200
million people died. The so-called “Little
Ice Age,” which affected crop harvests
due to the widespread cold and excessive

BCatherine Gunsalus Gonzalez, Christians’ s Responses
to Plagues: A Glimpse at the History (Advent 2020), p.17
' fianila delnin, quddeyalsafndeuaznivziilse, “lsa
nwlsm,” Available from: http://webdb.dmsc.moph.go.th/
ifc_nih/a_nihR_search.asp?info_id=394 [2021, Aug. 28].
" Byrne P. Joseph, Encyclopedia of Pestilence, Pandemics,
and Plagues, Vol. 1 (Greenwood press, USA), 64.

' Mike Ibeji, “Black Death: The Disease,” Last updated
2011-02-17, https://www.bbc.co.uk/history/british/
middle_ages/blackdisease_01.shtml [2021, Aug. 28]
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rainfall, caused agricultural devastation,
with fields full of rotting crops. The result
was a food shortage, creating an entire
generation of famine and malnutrition.
Another cause of the Plague was the brown
rates who crossed from the eastern to the
western continent and from the West to
the East, because of the expanded trade
along the Silk Road. Rat fleas carried the
bacteria, Yersinia pestis, to humans. It
became known as the Black Death, because
the epidemic killed more than 25 million
people in Europe, or approximately one-
third of the population at that time.

Responses that Led to the

Reformation

Before the age of the Reformation,
one source records that the English king,
Edward |, blamed Jews, saying that they
were poisoning the wells and causing the
epidemic. Accordingly, he drove Jewish
people out of the country. At that time,
it would have been the consensus that
sin was the cause of such an epidemic.
Afterwards, in A.D. 1348, Bishop Edendon
of Winchester, the priest of Winchester
Cathedral, responded to victims of the
Plague by performing religious ceremonies
and performing burials. However, villagers
worried about the spread of the disease
and did not allow priests to perform such
ceremonies in their communities. Such a
disagreement arose, that villagers attacked
the priests, even injuring them, and forced
them to haul the corpses out of the city.
Finally, the sharp disagreement ended with
the creation of new cemeteries far away
from city centers.
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Bishop Edendon believed that “sickness
and premature death often come from sin
and by the healing of souls, this kind of

» o«

sickness is known to cease.” “He insisted
that all burials must continue to take place
on consecrated ground, but by January
1349, the cemeteries of Winchester had
become swamped.” "

Philip Jenkins posits that during the
middle and end of the fourteenth century
both priests and laymen felt that God
was directly responsible for plagues and
that they tried to find an explanation for
what or whom to blame. Some chose to
blame Jewish people or those accused
of being witches. At this time, theological
thought reached its lowest point during
the Late Medieval Period. Even though
many priests in the disease displayed an
attitude of bravery, more than one-half
of the priests died from the Plague. With
more than one-third of the priests and the
population losing their lives, the church
lost its credibility among the people. Thus,
people tried to find explanations for the
epidemic by assigning blame, rather than
trying to aid and address it.

Responses to Epidemics during the
Reformation

Plagues during this time occurred when
Martin Luther’s reforms were becoming a
political issue. The state was the institution
that provided its population care in
place of the church. The state agencies
established plague hospitals outside of
the city to keep victims of the plague, as
well as those ill from other causes, away

¥ bid.
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from wells. It was difficult at that time to
find a pastor who was willing to enter one
of the hospitals. Thus, every protestant
pastor had to undertake the duty of going
to visit their people at the plague hospitals
in their areas. John Calvin, a leading thinker
in Geneva, had a clear response to the
situation, saying that a layperson could
escape the plague, in as much as it was
their duty to their family. However, it was
not suitable for pastors, as those who lead
the sheep, to flee, especially when those
sheep were in their greatest need of care
for their souls.

Some pastors in other cities still believed
that God was the One sending plagues as
a punishment for sins, to punishment
evil people. Therefore, they considered
it inappropriate to try and protect against
the spread of the disease. Theodore Beza,
Calvin’s successor in Geneva, rebutted
this thinking, saying, “If God works through
this event and He still gives us intellect to
help ourselves and others to avoid the
disease, then we should use these things.
Whether we should fight or not, as long as
that fisht does not conflict with our other
duties, we must act mercifully with our
neighbors, live with authentic faith, and
act until the end according to the calling
which God has given us.” Beza concluded,
saying, “Even if God has sent this plague
upon us, God likewise still allows us to
use reason in comprehending how to find
various methods to avoid or manasge it.”

Martin Luther led the Reformation in
the year A.D. 1517—a reformation that
sparked a revival of new theological
ideas. Thus, the practices of this era were

greatly affected by Luther’s thinking, which
introduces inquiries for Christian living even
in later times. Luther published an essay
entitled “Whether One May Flee From
A Deadly Plague,” seeking to comfort
believers living among plague victims and
discuss Christians’ moral responsibilities
to the community. Luther believed
that Christians have a responsibility to
dedicated themselves to brothers and
that pastors should not abandon their own
flock.”” Luther commented that God had
sent the plague to refine believers’ faith
and love.”!

Luther firmly believed that, for
Christians, it was better to die in service
to their neighbors and be covered in a
facemask which they never had to use
before. However, if they would take care of
each other, if they would share face masks,
hand soap, cans of food, if they would
be overcautious, then they would reduce
the number of deaths as well. In another
thought, Luther wrote a rigorous essay
against suicide and self-harm. He wrote
that our bodies are a gift from God and we

| we must not “test God.”

In this teaching, Luther meant
that we should not endanger
anyone else, even in the
smallest way, by our own
carelessness.

% Chris Sundheim, “Pastors and Pestilence: Martin
Luther’s Views on the Church, Christians and the Black
Death,” Historia 6 (1997): 20-21.

! bid., 25.
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must protect them, or, as Luther wrote in
his article, we must not “test God.” In this
teaching, Luther meant that we should not
endanger anyone else, even in the smallest
way, by our own carelessness.

Luther’s pamphlet encouraged the
persistence of believers at that time to
adhere to the quarantine, fumigation of
houses to eliminate the germs in their
houses, and the use of caution to prevent
the spread of sickness to their neighbors.
He wrote that Christians’ negligence that
led to spreading the disease would mean
murder, since Christians’ motivation for
hygiene and sanitation does not come from
looking after themselves but comes from
ethical service to our neighbors. Desiring to
look after the afflicted would mean having
to spread the disease to the healthy. The
first hospital in Europe was established
as a facility to provide hygiene during the
plague. Luther’s commitment likely led to
the great loss of both his wife and unborn
child, but it reflected his even more intense
desire to help the weak, even allowing his
house to be used as a shelter for the sick.
Luther’s hymn, “A Mighty Fortress,” is a
hymn that he used to strengthen the spirits
of those he cared for. The hymn reflects
the political instability, the fragility of life,
and God alone as He upon whom one can
rely.”

Philipp Jenkins reconsidered Luther’s
question, asking “whether it was legitimate
for Christians to flee from the plague.”

? Henry Marcus, “Responding to Global Pandemics:
A paradigm of Christianity from Church History,” IOSR
Journal of Humanities and Social Science, Vol. 26
Issue 3 Series 5, (March 2021): 53.
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Even though the Reformation, of which
he was the leader, occurred during the
same time as the Black Death, a dreadful
disease, Luther wrote an essay reflecting
thoughts which are still worth pondering:
“if plague is sent by God, who are we to
resist it? Should we not just suffer and
die and stay in place? And Luther... said,
‘Absolutely not.” Christians through history
have fled from danger. What he did say
is that Christians have a duty to stay and
help as best they can.”” Luther had a
sacrificial attitude when the Black Death
struck Wittenberg. Luther refused to flee
the city and to shelter himself. Rather, he
stayed and served the sick. His refusal to
leave caused his daughter, Elizabeth, to
die. He wrote the pamphlet, “Whether
One May Flee from A Deadly Plague,”
in which Luther had a clear explanation
of Christian response to the plague. He
wrote, “We shall die in which place God
has given us to live.” Christian doctors are
not able to abandon a hospital. Those who
have an obligation to care for the Christian
community are not able to flee from their
station. Christian pastors are not able to
abandon their congregation. A plague does
not nullify our duties. They cause us to look
beyond the death that we must face.
Angela Hancock comments that
“Luther does not offer a simple answer to
the question ‘Stay or go?’ in the treatise.
Rather, he lays out the theological and
practical factors that might influence

? Kenneth Berding, “How Did Early Christians Respond
to Plagues?,” https://www.biola.edu/blogs/good-book-
blog/2020/how-did-early-christians-respond-to-plagues
[2021, Sep. 9].



such a decision, at times with noticeable
epistemic modesty. He frames his thoughts
as his opinion ‘as far as God grants us to
understand and perceive,” offering them
for consideration, while noting that all
Christians need to decide for themselves
what they must do at such times ... The
person of strong faith might well be
content to stay put, knowing that the
plague is God’s well-deserved judgement,
trusting that whatever happens is God’s will
... But, the vast majority of Christians are
weak in faith, Luther continues, and ‘one
simply cannot place the same burden upon
everyone’” Luther realized that, in such a
risky situation, he himself was not able to
answer one way or another.”

Catherine comments on the Protestant
Reformation after the year 1517, saying
that, after their separation from the Roman
Catholic Church, Protestants did not have
monasteries or convents. Protestants were
not yet able to offer medical care like
Catholics who had previously cared for the
community. However, people expected
the church to provide such services. In
many areas, such responsibilities returned
to being a duty of the state.

Ulrich Zwingli responded to Jesus’
words in Matthew 10.8, “Heal the sick,
raise the dead, cleanse the lepers, and cast
out the demons. Freely you received, so
freely give.” Zwingli lived safely outside the
city. However, he continued returning to
the plague-ridden city to help those who
contracted the disease that was sweeping

** Angela D. Hancock, “Calculated Risks: Exploring Plague
Ethics with Luther and Barth,” Acta Theologica 2020,
40(2): 69-71.

the city, until he himself contracted the
plague as well. After his rejuvenation, he
wrote a song of praise (the Plague Hymn)
that spoke of trusting. This hymn is based
on Psalm 18.2, which says “The Lord is
my rock, my fortress, and my deliverer,
my God rock in whom | take refuge, my
shield, and the strength of my salvation,
my stronghold.”

Geoff Chang has praised Spurgeon and
the Puritans, saying that it was Baptists who
established a standard of Christian service
against cholerain A.D. 1665. Chang outlines
five lessons, including: prioritization,
adjustment of spiritual ministry, and care
of the sick. In A.D. 1854, Spurgeon traveled
to visit the sick, to pray with the weak and
grieving, and to point them to the hope
of the gospel. He turned an occasion
of suffering into an opportunity for the
gospel.”’

Responses after the 19" Century: The

Spanish Flu

Later, in A.D. 1918, a pandemic occurred
once again. This pandemic we know as the
Spanish Flu. An estimated 50-100 million
people worldwide died, and approximately
500 million people contracted the disease
and had an impact across centuries,
although the severity of the disease
declined. More than forty percent of the
world’s population contracted the disease,
with twenty to fifty million people dying
within just eighteen months. The number of
dead from the Spanish flu was more than

® Geoff Chang, “5 Lessons from Spurgeon’s Ministry
in a Cholera Outbreak,” Available from: https://www.
thegospelcoalition.org/article/spurgeon-ministry-cholera-
outbreak/ [2021, Sep. 16].
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the seventeen million who died in World
War I.”° During 1914-1918, after World War |
had just ended, a major outbreak occurred.
Such an event was to be expected from the
confined and overcrowded military camps
on the Western European Front. Unsanitary
conditions, especially in the trenches along
the French border, allowed diseases to
arise and spread easily without notice.
When the war ended in November of
1919 and the soldiers returned home, they
carried the virus back to their native lands
throughout the world. The Spanish Flu is
still labeled as the unending pandemic,
because throughout the following hundred
years the world still confronts major
diseases, which are likely connected to the
Spanish Flu.

Charles Spurgeon lived in England in
1850. Spurgeon was a significant Baptist
leader in the nineteenth century. He
offered his response, saying that in times
of plagues, pestilence, and cholera the
greatest weapon that a Christian has is
Psalms 91. He knew that even upright
Christians may die from a plague. However,
he explained that anyone in need of hope
and comfort, although he may not find it in
this world, he will receive it in the kingdom
of heaven.

* Dave Roos, “Why the 1918 Flu Pandemic Never Really
Ended,” Available from: https://www.history.com/
news/1918-flu-pandemic-never-ended, DEC 11, 2020
[2021, Aug. 28].
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| human life is fragile

and transitory. Moreover,
it is an opportunity to preach
the gospel to those who

understand such a truth. I

Observations on Christian Responses

to Pandemics throughout History

Michael Flexsenhar suggested that
Christians should have varied and balanced
responses to pandemics, ranging from
taking care of oneself to sacrificing oneself.”’

Glen Scrivener proposed that the results
of a pandemic should be an opportunity
for the world to see that this world is
weak because it does not have genuine
stability—human flesh is weak; human life
is fragile and transitory. Moreover, it is an
opportunity to preach the gospel to those
who understand such a truth.”

Kaitlyn Rieper summarized her thoughts,
saying that the church in the first age
responded by sharing life with the sick,
while still caring for themselves and their
families. Christians should be able to
connect with those who may be living
alone and isolated. Christians should seek
those in need and should strive to provide
aid, if possible, in addition to showing care
as a Christian who responds in accordance
with their faith. We should listen and follow

Z Michael Flexsenhar, “How Ancient Christians Responded
to Pandemics?,” Available from: https://blog.oup.
com/2020/05/how-ancient-christians-responded-to-
pandemics/ [2021, Sep. 14].

% Glen Scrivener, “Responding to Pandemics: 4 Lessons
from Church History,” Available from: https://www.
thegospelcoalition.org/article/d-lessons-church-history/,
March 16, 2020 [2021, Aug. 10].



the advice of experts from the medical
field, the related governmental agencies,
to which Christians are obligated to strictly
adhere.”

Lyman Stone proposed that, “The
Christian response to plagues begins with
some of Jesus’s most famous teachings:
‘Do unto others as you would have them
do unto you;” ‘Love your neighbor as
yourself;” ‘Greater love has no man than
this, that he should lay down his life for his
friends.” Put plainly, the Christian ethicin a
time of plague considers that our own life
must always be regarded as less important
than that of our neighbor.””

Henry Marcus noted that Christianity
grew after a plague occurred. The stronger
relationships during the plague created an
opportunity for many people to change
status from being a pagan to receiving
salvation. Due to Christian responses,
“historians assume that 30 million out of the
64 million populace in the Roman Empire
were Christians by the third century.”
They believe that we can use Christian
responses that came from Christian love
in the third century as a model to address
pandemics in every era. Such thinking has
its foundation in being like Christ, which is
the most powerful force.”

* Kenneth Berding, “How Did Early Christians Respond to
Plagues?,” Available from: https://www.biola.edu/blogs/
good-book-blog/2020/how-did-early-christians-respond-
to-plagues [2021, Sep. 9].

* yman Stone, “Christianity Has Been Handling Epidemnics
for 2000 Years,” Available from: https://foreignpolicy.
com/2020/03/13/christianity-epidemics-2000-years-
should-i-still-go-to-church-coronavirus/ [2021, Sep. 14]
*' Henry Marcus, “Responding to Global Pandemics:
A paradigm of Christianity from Church History,” 10SR
ournal of Humanities and Social Science, Vol.26 Issue 3
Series 5, (March 2021): 52.

Geoff Chang commented that severe
pandemics are a time that the church must
devise new strategies and must strengthen
individual churches to be a part of creating
relationships. They must encourage
believers, while also cooperating with the
state, rather than trying to evade it and use
traditional methods.”

Henry Marcus offered his suggestion
that the lesson from Church history advises
us that churches today should stand up
and propose sustainable measures to
help people have lasting faith, rather
than focusing on short-term measures. He
believes that “individual personal attitude
is critical in responding to challenges that
befall a society,” and that “Christians exist
to glorify God and serve the community.”
Marcus warns the church today, because
he has found that the current church does
not help it members well. “Some church
leaders have sent fake prophetic messages
and encouraged their congregation not
to obey instituted authorities, putting
people’s health at risk... Contemporary
Christianity must grow from becoming a
receiving organization to the one that gives
out, especially in times of challenges that
threaten society.””

Bryan Just stressed that Christians in
the past were positive examples for the
community in following governmental
safety measures for pandemic prevention.
At the same time, they were also fully
ready to help, provide, or pray for their

% Geoff Chang, “5 Lessons from Spurgeon’s Ministry
in a Cholera Outbreak,” Available from: https://www.
thegospelcoalition.org/article/spurgeon-ministry-cholera-
outbreak/ [2021, Sep. 16].

* Ibid., 53-56.
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community. Not limited to just the clergy,
every church member was encouraged to
demonstrate Christian life at such times.*

Summary of Christians’ and Churches’
Responses to Pandemics throughout

History

1. They understood that suffering is a time
that challenges one’s faith that enables
him to maintain peace in his heart. It is
a time to arrange one’s life to face the
difficulties that God permits.

2. They showed their love by sacrificing for
those affected, without partiality against
those in other religions.

3. They encouraged eagerness among
the community of believers to have
assurance, being confident that their
faith would enable them to face
anything during arduous times and
placing importance on encouraging
Christians to maintain discipline in their
hearts.

4. They endeavored to proclaim messages
of hope, distribute literature, and
messages to inspire the community and
society to be encouraged.

5. They played a role in guiding values and
had a part in helping the broader society
according to the professional abilities
and expertise of each person.

6. They were good examples of following
the community decisions for public
health measures.

** Bryan Just, “Historic Plagues and Christian Responses:
Lessons for the Church Today?,” Christian Journal for
Global Health (April 2020): 11.
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Concluding Thoughts

This author believes that history is a
mirror that reflects thoughts, reflecting
methods for us in the present and for
those in the future to come. It causes
us to have a greater understanding of a
Christian response to this major pandemic.
It gives us a perspective on our thinking
regarding methods of responding to this
dreadful pandemic. However, Christian faith
reinvigorates many to rise and fight, defend,
lead others to unite in confronting it with
courage, though they must risk danger
and death. James 1.2-4 say, “Count it all
joy, my brothers, when you meet trials of
various kinds, for you know that the testing
of your faith produces steadfastness. And
let steadfastness have its full effect, that
you may be perfect and complete, lacking
in nothing.” Christians’ faith throughout
history has demonstrated the truth of
these verses. They remarkably used their
faith as a forceful fighting power. Thus, the
history of the church is faith passed on from
generation to generation because others
looked back at their times and found a
reason that the community and society
were able to keep going through such
difficult times. It was not because they had
wealth, or were prosperous, or had more
ability than we have in the present. It was
because they were a people who were
willing to expand the boundaries of their
love to others. They showed love through
sacrifices which seem to even go beyond
Jesus’ teachings. They demonstrated faith
in difficult times, and, in many cases, we are
likely to consider their sacrifice as beyond
our comprehension. This inspires our
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thoughts to the source of the faith of those
who were spiritual forces to overcome such
limitations and whether it is the same faith
by which we walk today. The result of their
having a part in such an incredible manner
is like having the defeat of loss converted
later into a success.

It was not because they had
wealth, or were prosperous,
or had more ability than
we have in the present.

It was because they were
a people who were willing to
expand the boundaries

of their love to others. I
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Abstract: “Mentoring in Thai Protestant Minister Context

The complexity of the postmodern
world, the minority status of Christianity in
Thailand, and the false idols of leadership,
make a Thai Christian minister vulnerable.
Mentoring, a one-on-one relationship
based on trust and mutual commitment
through which a more experienced person
empowers another by sharing God’s
given resources, can be an effective way
for nurturing, sustaining, and guiding a
minister. The phenomenological approach
of qualitative research is employed in this
study to explore, understand, and describe
the whole mentoring process among Thai
Protestant ministers. Besides mentoring,
spiritual direction and adult education
theory are theoretical bases for guiding the
research.

An in-depth interview of eight
participants who were Protestant ministers
was the main tool of collecting the data:
four participants were mentors with long
experiences in mentoring, and the other
four participants were the mentorees who
had benefited greatly from their mentors.
A set of questionnaires was also collected
from 60 minister-participants, representing
the mentorees, to supplement the data
from the interviews. All the data were
collected, coded, summarized, analyzed,

' From the dissertation of Asia Baptist Graduate
Theological Seminary in partial fulfillment for the degree
of Doctor of Theology in January, 2018.
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and synthesized with the other findings
from the literature review.

The findings and analysis reveal that a
mentoring relationship is a life imparting
process in which a mentor sees himself
as God’s steward who uses a trusting
relationship to build up others. A good
mentor’s characteristics are love, spiritual
maturity, having relevant experiences
relating to the mentorees’ needs, and being
relational; while an effective mentoree’s
characteristics are submission, trust and
openness, and seeking for growth. A
mentor needs to have skills of listening
and questioning as well as discerning. Most
participants say that a mentor is the one
who first initiated the relationship, and his
motivations are a sense of “God’s call”,
a zeal for expanding the Kingdom, and
an acknowledgement of the needs of the
mentorees. The mentorees enter into the
relationship with needs for psychosocial
support and growth.

| a mentoring relationship

is a life imparting process in
which a mentor sees himself as
God’s steward who
uses a trusting relationship

to build up others. I



mi Ry
I“l Ll .
llﬂllﬂil i “ “"“I""'

L

The mode of mentoring is through
spending time together in both formal and
informal settings, intentional and in leisure
time, working in the same workplace or the
same project, and creating a ministerial
stage for a mentoree. The mentor and
the mentoree gradually build mutual
trust through siving time, care, attention,
and being genuine with each other.
The mentors help their mentorees in
various dimensions: mental and spiritual
support, giving reflections and perspectives,
modeling, and developing ministerial skills.
Praying is an essential part of mentoring for
it creates a sense of God’s presence and
priority, and it is also a powerful tool to
seek God’s wisdom and guidance. In the
area of leading, all mentors lead with a
style of persuasion and not by authority.

Mentors find significance in disciple
making and following Jesus’ life and
commands. As for the mentorees, the
significance is in having a approachable
and immediate counselor. The reward
of mentoring for a mentor is to find joy
and heart refreshment in seeing the
others’ successes, and in being a part of
them; while the mentorees see “growth”
and “spiritual backup power” as their
rewards. The fond images of a mentor
are father, shepherd, and friend. Both
mentors and mentorees see mentoring as
a lifetime relationship. The awareness of
the mentoring value should be cultivated
in seminaries, churches, and Christian
organizations, which would lead to its wider
practice in various contexts.
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